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POSSESSION AND EXPERIENCE. 

I. 

It is well indeed. that we have the Word of God to refer 
to as our never failing guide and standard, and. to read 
simply and dependently, not with our minds working 
upon it, but the Word acting upon· us in all simplicity 
and reality. vVe can thus always prove, •through grace, 
whether teaching set before us is right or not, and as 
Scripture is. our guide a:nd standard, so we are re
sponsible to bring all there, and, if the teaching be 
.according to it, we are bound to accept _it as of God ; if, 
on the other hand, it is found to be not according to 
the written Word, our responsibility is to refuse it wholly, 
though . it may at first sight have the appearance of 
being correct. Our Lord's injunction was, • Take heed 
what ye hear,' and. ' Take heed how ye hear,' wbi]e 
Romans xvi., 18, gives us a special warning as to ' good 
words and fair speeches.' 

The two subjects at the head of this paJ?er, Scripture 
keeps ever distinct; the confotincli�g, or mixing of them 
up is what has led to well-nigh endless confusion, and 
indeed ever tends to cast a doubt in the soul as to the 
truths that are the portion of every believer in Uhrist 
Jesus-the youngest as well as the oldest. I n.m aware 
that Joshua i., especially verse 3, and D.euteronomy i., 
8, are used. in support of a doctrine of progress, even 
so for as to assert that nothing is possessed tmless there 
be an accompanying experience. Now there is no 
9uestion that truth is held. in power only when it is 
lield by the soul individually with God, but tJ:uth does 
not ho.ng upon our experience of it, nor does our lnck 
of experience affect it. Surely one would desire to giYo 
all room for cxerciso of soul and of conscienoe-woul<l, 
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indeed, that there were more of it ! But we must not 
reduce tlie realities of Divine truths . to our poor ex
perience o� -the�-on the contrary, these truths s�bsist 
m all tbeu- reality and power, whatE)ver our experience 
or thoughts regarding them 111ay be ; rather thArefore 
iet us seek to press upon souls the reality _of those 
truths, if they are true bclie¥ers, and we c-.an then 
count upon their laying hold ·of the soul nnd ·producing 
fruit for God. If I say to a soul ' You must experience 
such and such a truth before it is true of you," or if ·r
sny, 'you �ust enjoy it before ·it is yours,' I �n1��ur!ling 
the soul 1n upon _itself, and the_ maze _of 1�s feehn�s,
doubts and fears, 1nstead of seeking to lend 1t by fn1t� 
to what is outside of itself. I am, in short. putting 
experience in the place of faith-my o,vn feelings nnd 
experiences in the place of Christ and Eis glories. 
Enjoyment it> the result of ·pos�ession, not possession 
the result of enjoyment. 

I nm prepared to be told by this school of progres$
so called: 'This is not ivhat we rnenn, or hold.' But 
such expressions as 'WO have to 'substantiate by faith 
what is true of us,' are sufficient answer, for it is mere 
unbelief to tnlk of substantiatin(Y' by faith what is "true, 
\Ve either belieYe or we do not believe. Faith is always 
nbsolutely certain-it is a simple· thing-a simple 
believing God nnd His testimony, not n morbid 
turning in upon ourselves to ask· how fnr, or if on� 
does at aH, one substnntintes what is true by drin}dng 
into it. This school of so-ca11e<l • progress would turn 
us in upon ourselves, and make a party of those who 
have so far advanced as to substantiate ·the trutli 
instead of simply believing it, and who speak of. a�l 
others as not being 'in it,' and 'no.t goipg o_n.' lltty 
the Lord indee<l keep us from' party spirit� party 
making or party seeking in every form l • Nothing; 
surely, is more hateful to Him than 'party,' and the 
worst of all is the party that arrogates'· to itself ')n, 

position (call it by .. what nnme you· will; 'fathers'• or 
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those·' lured on by heavenly light,' or any other term) 
that is based upon such ��round as the sub�tantiation 
-of the truth by. faith. w.hen, how, and where, I nski 
-did t>eter and .J Qhn substantiate the truth 9y faith�
'':hen t�1ey healed the ;impotent man at the Beautiful
gfl,te of the Te1nple 1 'Su,ch _as I have give I thee/
-s�id Peter, and he acts in simple faith, not turning
it over in hin1self to see if it were true or not, but
.acting. and· speaking in ,the power of the Name, by
simp,l� _faith in that Name. And in verse I 2, he
repudi�tes whollv all idea.. of power and hpliness in
himself having a'i:iything whatever to do with it,. • Take
agaiµ Acts x.vi, where and how was the truth· sub
.stantiated when Paul and Silas sang praises to God, at
midnight in the pri$on? Are we to be, told they were
tµen and thus subsb.J,ntiating the truth by faith? Or
were they in the simple enjoyment of the truth, and
gj..ving back �o. Eim· in praise what they had re.ceived,
being thankful that. they ,�(ere 'cou�ted worthy to
suffer for His "Name?' It may be said these are
isolated and special instances that it is not fo.i1: to
judge from.; but they are instances that upset this
theory of progress and substantiation. Had they
been occupied with, or even thouoht of their own
'drinking in,' neither Peter nor John would have
spoken .as they did to the impotent n1an, nor would
Paul or Silas.ever have sung ns they did. \Vhen will.
�mints ever learn that occupation with self, save to
judge, and condemn it, is. never of God-that it always
comes from the enemy, and the pride of our own
hearts, its most insidious form being our own growth
or fancied growth in truth, experimental, substnntiated,
-or nny other ? 'Fruth is the substance' (substn.ntinting,
Qr. assurance, firm conviction) 'of things hoped for,
the evitlence' (c0.nvict,ion) 'of things not seen.' "ro
Jo not ' substantiate by faith,' but faith i�. jn itself,
t}le substnntintipg or o.ssurnnce of 'things hoped for,' &c.
It is not what we do, but whnt we hnve. Thus, os
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I ho.vo sniq, we· either believe or we do not believe. 
To mo.ke qnt tbo.t I substantiate• by faith, is to set the 
• I } to ,vork, nnd, I nsk, who.t CI, IS it that is spoken 
of.-the old or· the now ? It certainly is not the old
for the dend c�n· substn.ntinte nothing. Surely we are not 
to be told it is the new; for it is' wellnigh blnsphen1ous 
to speak bf the new•' I' sabstantiating by faith whnt is 
of God. To it ·all that is of Him is simply, solidly, 
and abidingly true nnd real, for faith sees everything as 
God sees it. The truth is, the notion of substantiating 
by faith what is true of us, is merely the ground fo1· 
turning us in upon ourselves with the query, H o,v 
far is what•is true of us, true to us? In other words, 
to put it baldly, do we really believe or not? And we· 
are ca.lled upon to search our own hearts for a solution! 
One would have thought, with all the blessed truth as 
to th_e end of the first man, and the glory of the Second, 
that has been so long and so richly. before us, and so 
�enerally professedly held, that the heart would hav.e 
been the last place that ,ve should be thus turned to·; 
even Solomon could say the man is a fool wlio trusts it, 
how much 1nore tho:;-;e who· have the blessed Lord's 
words, in Matthew xv., bef Qre them 1 

It is ever the effort of tho enemy to occupy the 
Christian with himself in• some way other thari that 
in which God does, for God, as I have said, neve1· 
occupie� him with hims�lf sav� to jud-R� hiµiself for 
that which he allows that 1s contrary to 111m. At· one
time, not very long sinc'e; it took -the fonn of 'Death 
to Nature.' as it was th�n called-now it takes tlie form 
of our own progres:s, our own advancement in· ·ti'llth

.,

our 'drinkings 'in,' our • 'growth.' . This is but h. 
different phase_· of the same· -school of teaching!·•· Such 
expressi6ns as 'having· it' bu·t not being 'it1 it/ •·non 
going on' are fottntl in both, antl, if cornpnrison ,vere 
our object, many other si'mHarities' might 'be trnc�d. 

T�e recent teaching: . reg�rtling• . Eternal- Life ht�s 
manifested pretty ·clearly tlus I sch:ool or system of 
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progress. If it were n1erely isolated and in<lividuaJ 
utterances, we might pass them by, leaving the teachers 
to know themselves b'etter,• and for· the truth to have 
more power over them individuallv, and thus to escape 
from the snare of false teaching they, were, Antangled Ill.

But, when a. system of teaching is evolved ·from it, 
nothing but full �nqu�ry and exposure will suffi_ce. I 
refer to the articl�s on Eternal Lifo, in the Voice to ihtJ 
Faitliful for July an.d August last. 

In the first article we are told, ' That the babe in 
Christ has an. · assured title to every blessing which is 
bestowed. ,upon us in Him- cannot be too strongly main
tained.' We .are t�en told that, 'It becomes His 
servants to so n1inister to the saints what their blessing� 
are, that young rnen, or_ even babes in Christ, may be 
led into the conscious p9ssession, as present heave:nly 
light; of ,v.bat that porti9n js which- so soon. will be, 
enjoyed in its own proper sphere with the. Lord.' A 
verse of a hymn, follow�, .as giving a sanction· to this. 
But we 1must be. careful n0,t to be caught by words, how
eve1: fair and good they may be. The use made of this 
hyron is unjust, ior the hymn speaks of Love. supreme 
and bright giving us. now,. as heavenly light, what shall· 
soon ·be our part-.:pot _of.' babes and young men ' being 
led into the cons9ious .possession of it. The thought 
in the hymn, is. the soverejgnty, and sweetness of t,hat 
love whiGh gives to· the. fe�blest-a truly blessed and 
sQripQUral thought. T.he ui;,e _ made in quoting it is to 
�uppo:t bhe not�on tha_t such g}ving is. of �o avail unless
th�te 1a a conscious being. led into possession. In short, 
tlie th,ought. in the hy�n is the giving-the object of 
the citer-, is; the effect produQe�. -fJ e say� 'The love 
$ilprcm�, atid,br.ight is 

I 
good. eo the fe·eblest 'heart, how

e.y�r si;nq.ll our p).·ogress ,,hitherto; while nothing will 
prove- a .grea�e.r );1.indr.ance; thnn assuming, because uJl 
thin<1s •are 901:S� tbfJ,t I ,am in the possess: on of thnt 
whic11 l _ha�� p,04 DJ?prehen<led, and ,of which I have not 
the conscious e�joJlnent.� 'flie .render cnn judge for 
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liitnself how for this i� in nccordance with Scriptw·e. I 
hnve referred to it as it is a sample of the system of 
employment of the words of others, and even of texts 
of Scripture itself, to support a theory which has no 
foundation in what is thus quoted. I leave it. however, 
merely'rAn�arl�n� that all enjoyment_ is 'conscio_us, and
that there 1s, 1n the very nature of things, no enJoyment 
that is not so. 

But to return to the subject, of the article. The writer 
evidently considers that all the J.Jord's seL-vants are 
' fathers ' nccording to I. John ii , and that ' fathers • 
only are servants, for he says it is their work to lead on the 
'babes and young men.' I am·aware he does not boldly 
call them • fathers,· but that is evidently what his 
t�ac?IDg, is, for 'babes and young men'. not ye� bei�g 
' in, 1t,

1 they cannot, help each other ; besides, 1t 1s said 
they alone ne�d the leading on. the fathers only 
being in conscious possession It is important to 
beat this in mind, for it: is the basis of what is developed 
later on. 

The babe in Christ then is admitted. to have a title 
to every blessing bestowed on us in Him. This is true
but it is equally true of the 'fathers;· and no more true 
of them than it is of the -1 babe.' Why then commence 
the discussion of Eternal Life with this assertion, save 
to commit us to the acceptance of the thing as ti·ue 
that it is all that babes ha.ve or, at any rate, that they 
must make good their title in order to get possession 1
We are then told, ' But· the journey from the place of 
shelter under the sprinkled blood in Egypt, through 
the Red Sea and Jordan, has to be trtlcen' .{the italics 
are the author1s) 'by the soul in ord8r to its entering 
upon its possessions in Canaan.' Now this, again, is 
true in itself, ·but it is not tr�e in the sense in which it 
is used here, fo,· the· object here is to show that babes 
are in Egypt, younO' men in the wilderness,' and fathers 
in the land. So what follo,�s is of n. piece with this. 
and it is sai<l, 'it may take us forty years, instead of 
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eleven .days, before we sit down, and taste, the. old corn 
-of the land .. ' Apply this to the fi!rtlre us�d l;>efore in_
tl1is nrticle, n.n<l. we have it taught Lha� it may take forty
yeu.rs instead of eleven days for a c.tnld to becoll)e. n..
father, though .some mn.y 3:ccomplish it in el�ven
9ays !. I may be accused of misinterpretincr the n.u�or,
but this paragraph concludes witl. 'Stumbling blocks .
.also have to be exposed and taken out of the way,·
which would hinder ·the soul advancing from the
position of babe to that of father:

• I have dwelt rather • on this part of the _article,
be�m-u::e_ it discloses tl�e s:ystem o_f_ this sc�ool of teaching,_
which interprets the first Epistle of John by Olc:l
·Testa1nent wilderness history, and ·Which confounds
Romans, Ephesians, and Co1ossi�ns, making three sorts
-of ��ristians in a prog-_ressive _wn:y, i.e., Romans
Oh:r1st1ans (babes), Colossians Christian� (young mei:i)
.and Ephesians Ch1;istians (fathers). There. is no
more fatal error than bringing Old Testament histo�Y,
.and figures into the New Testament, and seeking to:
intrepret the New by·the Old. Our privilege an<l blessing·
is, to study the Qld by the _light of the New-knowing
th� Substance, to go back and looJt• at the shadow, not
to study the Subs�ance from the shadow which it cast. I
would 'ask, are ' fathers • not in th� wildern�ss 1 At.a they
always an,4 only in the land? Have they no wilderness,
experiences or joys_ 1 Because 'the manna ceased on the
morrow after they had en.ten of th.a old corn of the
land,' are fathers to be denied fe-eding upon the
humilfa.ted' M"an here in this worl<l-our true .M n.nna 1
Manna is for the wilderness aua not for the land.
'l'liis system of tencliing, while prof�ssing to give
:more, would take away .one of our· 1nost precious
and bless1ed _privi1ieges. Again, is it the truth thnt
babes are i'n E�ypt 1 Is the Fnthe� only known in, the
land 1 All tn1s tea.chin� arise� from systo1natizing
-truth to mc9� n. pre�once1vecr view, ho.sod upon Olcl
Testament history and figures, nnd thus, bccnuso

2 
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John is a.bstract and not conditional, the . truth there' 
taught .is, in reality, swept aside to make way for the-' 
introduction ap.d maintenance of this Old Testament' 
fi8'llrntive teaching. In this way it is that the subject. 
ot Eternal Life is,taken up in this article. 

\Ve are then told that there is no greater hindrance-' 
than. as$uming that we are in possession of that which 
we have not yet apprehended, and of which we have
not the 'conscious enjoyn1ent.' I admit fully the' 
writer's desire to elevate the practical condition of 
those he addresses, and to bring about a better state. 
�nd a higher walk among Christians generally, but 
reducing all truth, all that is given us of Gorl, to our 
apprehension of it, and to 'conscious enjoyment' of 
it on our·part, otherwise the possession of it is a mere 
assumption and hindrance, is the very way to weaken 
everything, to sap the power of the truth. and to
substitute for what is ours, because God bas given it to
us, a 1norbid state of self-conte1nplation which becomes
inore and more engrossing, and of occupation with our
own proQ"ress and advancement, instead of witrr the 
blessed ford' and Bis present ·glory, and His interests: 
here on earth. If anything but misery result from 
this, it is a feeding of p1�ide, and is deadly-if• only 
n1isery, there can be no advance. It is not only· 
,\rholly opposed to Scl'ipture and sound teaching, but=

it is assumine- as true the very· reverse of .what' 
is. taught in 1 John. There· it says, ' I write unto you,. 
children, because your sins are forgiven you fox Bis 
name's snke.' This is the Holy Spirit's statement of 
the normal state of a child in Christ. Every such 
qbild knows its sins are forgiven it, but the 'conscious 
enjoyment' or· 'apr.rehension ., of this forgiveness did 
not make it a child. It is the first knowledge of 
the child, and is true of all such children, or they 
are .not children at all. So wHh 'young men.' 'beco.use 
ye have overcome the wicked one,� 'been.use ye nro 
strong, and the word of Goel abides in you·' -the sto.to 



produced continues-being strong, and the word of 
God abiuing in them <lid not inake them young rpen, 
any more than the 'conscious enjoyment'. of their own 
victory over the wicked one did. These were. ev.idences 
tbnt they were young men. So with 'fathers.' The 
knowledge of Him that is from the beginning di<l·not 
make them 'fathers.' It is, again, the Holy Spirit's 
statement that there-is nothing n1ore to know. ' Him 
that is fron1 the beginning ' is all and everything there 
is to kno,v. 

Bnt this system tells us, 'The babe. can say, Abba! 
Father. He has .the .Anointing which teaches all 
things He has the eternal spring of. life within-
the Spirit of life in Christ Jesus.' ·Now this last is a 
-quotation from Romans viii , 2: and is, ·so. far as I am
aware, used nowhere else in Scripture. antl it is in
connection· with ·deliverance, ·not \Vitli being born again.
I quote the entire passage which shqws the loose and
unwarrantable use made of it in the article before us :
'For t11e law of tµe Spirit-of life in Cl).rist-J esus bath se·t
ine free from the law of sin•and death.' We a'.re now told
'-the ·babe' has, in himself, this I Spirit· of life in Christ
Jesus ' (an uttei'ly unscriptnral thought) but yet he has
not arrived at t.he state-of 'C9lossians iii., 11, when h�
woul<l know I-Iim not only as ·the Deliverer from Egypt

1

but as t�1e �ne who ha<l: ·brou�ht him into the know
ledge of Himself ·as sent of the Father, so that· he
coul<l say, 'In Him I· know· the Father.' Sucli an one
is a father an<l not a babe.' vVe :n1ay· note that, the
only contrast here is between ' babe ' and ' father.' The
young in-en are left out here-they are out of Egypt,
·but not yet in the land, wandering in the desert after
having 'overcome: the •wicked 0ne,•. a�d. being strong.
nud the \Vor<l of Goc.l ·abi<ling in them.' vVhy they are
to be confined. to the desert an<l in ,vlrn.t po.rt of it
they are, n:iu.y well inllee<l be ,Jeft ui1defined. But I

turn· to the passage quoted thnt wo may judge for
ourselves ns to tho use mndc -of it: 'Do not lie to ono
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nn6the1·, hrt.ving_ put off-the-old 1nan with his <leeds; an<.l 
,ho.ving- put on the new, renewed into full, knqwleuge 
•nccording, to the imt:t,ge of Him thn.t has createc\ him;
wherein there is not Greek nor Jew, circumcision no�·
uncircurncision, barbar�an, Scythian, bon<l.s1nan, free
man ; but Clirist is everytp.in_g-, and in all.' 1-lere agai?
is ·utter loo�eness of application. The true n1e3:ning of
the passage has its application to· all-it does not make
,the babe a yqung man, nor . the yonng p.1an a father,
n.or is it applied to fathers as such, nor indeed has
·it anything to do· with them distinctively, �or has it
anything in the ,world to do with the knowledge of
the Father in Him. of oreover the teaching of the
passage is one of contrast, and has an abi<ling applica
tion a.c:; incumbent on us all.

But further, :we are now told that the one who can say
'In.Him I know the Father' is a father. Let me ask,
how else do�s anyone know the Father? It is only in
Him, i e., in Christ that any one knows the Fq,t4er. We
turn to scripture

1
�nd we find what i's l�cre attribU.tecl to

the fathers as their distinctive 1nark, is attribute.d there
to babes in ·Christ., ' I write unto you, little children,
because you ·have lcn,own the Father.' (It is the perfect
tense.) . Yet .this. system would teach us 'The youngest
believer in Christ knows that God is l�is Father;_ tl?e
-babe can say, 'Abba! Father ' . . . the one who can
say' In Him, I know the Father' is n father and not
a babe.' Scripture tell us :n babe is one who not only
knows God is his Father, but who 'has le now� t�e
.Father.' Our author no doub.t does not intenq this, but
this is what he has done-by making the. knowledge of

• the. Father the <listinctiYe portion of fi1thers . he has
reduced then.1 to. babes, for the one he qalls a father is
one Scripture distinctly, speaks of as a pabe.

Again it is mere µ.ssumption to say that • Him that is
frorn the beginning' in 1 John ii., 13, 14, is the Father,
or the Father kno�vn in Christ. It is Christ Himself
personally, our Lord, our Saviour, the Blessed, the Holy
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One of God, not· 1nerely the 'Sent One of the Father,' 
hut Hin1self, "Christ in the world, His person manifested 
in flesh. Thnt is where all experience en<ls ; not in o. 
knowledge of self merely as occupied with, it, but in 
such a knowledge of it as empties us of self: and givE1s 
us Christ. '\¥hen a person is a young Chi"iStian he is 
occupied with his feelings ; it is all fresh _and new to 
hin1·, and it is r'ight enough. He feels such wonderful 
joy at being forgiven. But, as you grow up, you get 
more and more emptied of s·elf and occupied with 
Christ. \Ve learn our own foolishness and weakness, 
and so are cast upon Christ, and learn more of the 
dettbs of His grace, the perfectness of His Person.
Al right experience ends in forgetting self and thinking 
of Christ. ' I quote this from the writings of the 
beloved author of the hymn so mistakenly used. 

The writer then turns to J oho xvi., 28-30, to prove 
'how easily we may think we· know.' The paragraph 
concludes with, 'The revelation of the Fath�r they did 
not yet understand.' Here again there 'is the greatest 
looseness of application. The simple truth tatlght 
there is the condition of the disciples at that moment, 
in comparison with their state when the Holy Spirit 
should· be _come: But I wilr quote the whole passage: 
'I came out from the Father, o.n<l have come into the 
world ; again I leave the world and go to the Father. 
Eis disciples say to Him, Lo, now Thou speakest 
openly, and utterest no allegory. Now we know that 
Tliou knowest • all things, and hast not need that any 
one $hould demand of Thee. By this we believe that 
Th6u ntt co1ne from Goel.' To this the writer adds, 
' The revelation of the Father they di<l not yet un<ler
sta�<l.' 1t, has_ really no�t�1_ing what.ever to_ do with the
su�1�eli before �hem,. �vh1ch wn� -H)s com1n� fron1 the
r!tliefl: ·and H 1s going to the Father. And yet •tho 
writer" cites- this po.s�wge ·ns a pro'of how ensiJy, liko the 
discipJes of thnt time• who l1n<l not tho Spirit, wo who 
hnve tlie Spirit. rno.y,thi'nk wo ·Jmow I 
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l3ut before leaving this pa.rt of the subject, I would 
call attention t-o the nssertion thnt the babe ' has the 
�tetno.l s_pripf r of life w�thin'-. within himself I pres?n1e,
it· could hn.tcl1y mcn.n 1n Christ-the ernbryo that 1s to 
be .ctlltivate·d and developed until the state of father is 
reached by his being nhle to say, 'in Him I know 
the Fathet.' But note thi$ emoryo thing is in the 
bal1e-' in himsel£' What: I ask. is ·it the embryo of 1 
'Eternal .Life.? Then Eternal Life is in the believer
m· embryo in the babe, in full development in the 
fatp.er ! • This is distinctly· oppose,d to Seri pture, for 
there· it i's never said that Eternal Life is in the believer, 
but ever in the Son. It is all• confusion between the 
ne,v nature' in the believer and Eternal Life in the Son. 
I quo'te �ere but· one' passage:· ' And this is the witness, 
that ·God has given to us Ete;rnnl Lire,; and this life is 
iri Hig Son. He that hath the Son\ hath life,� he that 
hath ·not the Son of God, Hath not life} We have 
Eternal Life-every heliever has it-but it is in the Son 
and therefore saf P.. 

Again'· the same loose ap'plicatioD:, and assumption1 of 
the meaning of -Scripture is jound in· the• following, 
• Eternal Life is more than an eternal spring begun in
�y soul. The spring cannot be disconneJted from its
eternal source, and to that source it ever rises up, as the
�ord said to the woman of San1aria, • '"·sptinging up to
everlasting life." ' We turn to the passage, and we ·find;
'Jesus answered, and said to her, every _qne who· drinks
of this water shall thirst again ; but whosoever drinks
of the water which I shall give him ! shall never
thirst for ever, but the water which I shall give him
shall become in him a fountain of wate1:",· sprina-ing up•
into eternal life.' . 'l'ho 'teaching b'efote us would· i1ave
us believe that what the Lor<l speaks of as •giving. was
Eternal Life, ns an eternal spring .in the •soul which
would spring up to ev_erlasting life l 'l'ho- looseness nnd
confusion of all this is only oqun.lle'd by. the,followi_ng,
' It has its own sphere in the glory. of God. lt belorigs



to thn.t place where Jesus is now glorified by the 
Father, so thn.tfro1n thence ' (the italics are the author's) 
� He 1uight. give eternal life to as n1any as were given 
Him of the Father.' There can be no mistake about 
the writer's meaning here. Eternal Life is som.ething in 
us, received from Jesus glorified-' in the glory of µod.' 
Had no one Eteraal Life then until Jesus was glqrified ? 
Again we turn to the vV ord, ' Father, the hour is. come ; 
glorify Thy Son, that Thy Son also may glorify Thee ; 
as Thou hast given Him authority over all flesh, that as 
to all that Thou hast given to Him, He should give 
them eternal life.' The Lord is here speaking qn ear�h, 
and He does not say, 'Thou hast given Him glory tha� 
'from thence' He should give Eternal Life t9 as m�ny as 
'I1hou �ast _given to Him,' but 'Thou hast. giv�n Him
authority,' ,z,,e. _power-right. I quote the next ver�� 
.also, ' Ancl this is t.he life eternal,. that th_ey should 
know Thee, th� only true God, and Jesus Qhrist whom 
Thou hast sent.' This ,is .-His own simple an� blessed 
statement, that the Eternal Life is the knowledge of the 
Father, -the only true. God, and Himself the Sent One. 
But we are now told 'To have it in conscious possession is 
more than being able to say that God is my Father, as 
.a delivered soul; it is under.stood when we are brought 
to sit at the feet of Iiim tl�at is from the beginning, and 
hindrances are removed which prevented our allowing 
Him to make the Father known to us as He knows 
Hiµi, and the things of the Father as He can shew 
them to µs.' No one, surely, who has ever tasted the 
blessedness of being at Bis feet, and bearing His \Vord, 
<!a-µ or. would <lesire to deny the holy calmness and joy, 
the ineffable sweetness and privilege of it, but the use 
here made of all this is that we may have Eternal Life in 
conscious possession, and understand what it is-this 
eternal spring in us that flows bnck to the source it 
comes irum,.not out in bl'essing to others. All-absorbing 
self-occupation! ,v e must nol be led n�trny, ueru.· 
reader, by words and expressions that. SQem so good ontl 
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fair, o.nd thnt sound so well. The purport of nll this 
�eaching- is that we nre to be occupied with the life in 
hs, its development nnd growth, in ' conscious enjoy� 
ment' of it, for 'there is no greater hindrance thnn 
nssuming we are in possession of it ' otherwise. Thank 
God ·we have His Word, and His Spirit, and they never 
fail; and what different t_eachin8: we have from them! 
� I nm the good Shepherd, apd l know those that are 
lnine, and ·am known of those that are mine, as the 
Father knows me and I know the Father ; and I 
lav 'down :My life for the sheep.' 'My sheep hear 
My voice, and I know them, and they follow Me, 
;ind I give them eternal life; and they shall never 
perish, and no one shall seize them out. of My hand. 
� These things have I written unto you that ye may 
know· ·(have the consciousn·ess of) 'that ye have e�ernal 
life, who believe on the name of the Son of God.· 

In the August num her of the same periodical, we 
have a few more words from the sarne writer. on the 
ground that his previous article on ' Eternal Life ' had 
�een misunderstood by many. If what he adds had 
peen o. withdrawal, or in any way an explanation of his. 
previous article, we might have accepted it, or, at any 
rate, have ,vaited for something further, if it had been 
felt to be not sufficient. But it neither explains nor 
:withdraws-on the contral'y, it maintain!:) all that bad 
�efore been said, and shifts the point at issue to another 
:which is bot in question. No one bas ever questioned 
the fathers' h,tving eternal life, the po1nt at issue is 
the writer's assertion that babes have only the sp1ing 
of it, an<l that in themselves. V-.7 e are now told that 
the writer 'holds, unequivocally. that the life ,,vhich 
�very believer now bas is the _life of Christ-eternnl 
life:• • But he returns to the ol<l ·]oose nnd erroneous 
guotation from Romans viij., ':?, and says. ' How could I 
�peak of the "eternal' spring of life within, the Spirit 
of life in· Christ·J esus;" if it were not· so 1 ' ·'•Now this 
is not the qt1estiorr ·at· 'issue at· l\ll, i.e., tho chnr!lctet 
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of the life. The point is, ns given in ]1is first article, 
�nd repeated in a side way here, that the babes have 
life only in einbryo and ignorantly, and that fathers. 
alone l1ave it in 'conscious enjoyment.' Kow it is 
nowhere said in Scripture that 'the Spirit of life in 
Christ Jesus I is in any Christian, be be babe, 
young man,· or father. I have spoken· of this 
before, in noticing the first article, but I refer to it 
again here, because the statement is r�peated _as 
explanatory of the previous assertion that bn.bes 
and young men nee<l to be le<l into 'conscious enjoy
ment' of life, otherwise their possession of it is mere 
assumption. 

What follows is a sort of attempt to. define Eternal 
Life, which to all but the initiated will be hopeless 
confusion. He says, Eternal life ' is '' th� river of 
Thy pleasures" from eternity to eternity, for "with 
thee 1s the fountain of life." Thus it is written 
"The Father hath life in Himself."· And when 
' the eternal life that was with the Father was mani
fested here, and the voice of the Father proclain1ed 
the eternal pleasure in Hi 1n who ha<l become flesh,' 
"This is 111v beloved Son., in who1n I have found my 
delight." \\T°hy 'eternal' should be added to ' pleasure:' 
the writer does not tell us-there is no warrant for 
it in Scripture. ,Vas the Father's pleasure in the Son 
ever ot11er than eternal? 'To I-fim as Son and yet a 
man upon earth, the Fntl1er gave to have life in 
HinJSelf. To everyone that believeth in H i1n the 
Son communicates this life?' V{ e turn to Scripture 
and find ' For even as the Father lrnth life in H in1self, 
so He has given to the'Son n.1so to have life in Himself, 
and ,hns given Hin: authority to execute the judgment 
blso

1 
bccau�e ,I-1,e JS �te Son .of }lrn.n'.' _Not n \\�orcl 

he1:� nb�ll;t, c��!11�,tii?at�on o_f t�iO life, �o toe believer 
It t'rents, .1nstea.Ll. of nuthoritv nn<l Judgm.ertt, nnd
�s sp�c1nll:Y. clutro.ctcristi•c·'of Jo11n's Op�rlol. whero the 
blessed 'Lord' is spoken of ns one ,Htl1 tho 'Fnthei� 
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and yet n.s Son of i\ian 'receiving everything. Again 
' My sheep hen.r A'[y voice, o.nd I know thern an<l they 
follow· �le. antl I give unto them eternal life ; and they 
sfia.11 never. perish, n.ncl no 1nan shn.11 seize them out 
of, My ·hand. 1[y F,ither who gave then1 to l\Ie is 
greater than all, ancl no one can seize them out of 
the ,hand of, w[y Father.· ' As Thou has given Him 
authority· over all flesh, that as to all that Thou hast 
given Him,, He should give them eternal lire.' But 
we are now tolcl ·that • believing in Him' must precede 
the -communication of. this life. \Vhat is it that 
believes ? Is there life there before this life is com
municatecl? Scripture tells us of and insists upon the. 
Pl!-rpose of. Goel the Father. and. the authority and 
power imparteel by Him. to the Son. This teaching 
turns us from that to ourselves, and asks us ' where 
this life can be satisfied, but nt the fountain? ' Is the 
lif� in the babe an un•satisfied life, -albeit that he has 
known the Father? Has a father alone :1 satisfied life•? 

But the interpretation of John iv. L 4, is now. 
changed, and we are told it is 'the Spirit in the b�liever, 
which 'springs up to eternal life.' He adds to support 
this • As another has said, '' V{ e drink the blessednes� 
which is in Hi$ Nature, • n a nature which, being 
spiritually the san1e, must and can enjoy it, according 
to that Nature itself, in its own perfectness." ' Here 
again all is confusion, and an assumption that the 
new nature we possess as children of Goel. and which 
is distinctly in us, is the sn.me thing as Eternal Life 
which we also possess, but which is in the Son, ancl 
which is never, in Scripture, spoken of as beiQg in us. 
The passage quoted speaks of the nature every child 
of Goel possesses-the capacity in us to know o.ntl 
enjoy God Himsel� and n;ll that is of Him. Th.is 
article however entirely confounds this nature with 
Eternal Life. The fallacy of its use of it will be seen 
at once if we refer it fo God, for it would 111nke out that 
Bis Nature is Eternal Life, which n.11 woulu rightly 
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refuse o.t once. But· it is upon. the assumption he 
n1nkes of _it, that the writer bases the question. to ,n:ll 
his brethren, indeed to himself included�' Do. wo arink 
there?' This we are told is -'._the respo;n�ibility of 
grace.' Not one letter of Scripture· 1s g1ven, . nor· 
indeed can be found for such a query, nor .for such a 
thought. Indeed Scripture never • so speaks either 
to or of, the. Christian. \Ve turn to the vr ord, .. and .find, 
• See that .-ye walk cit·cumspectly, redeeming the• time'
&c.-.' Walking worthy of tbe· Lord· unto .all pleasing'
�' I endure all things for the elect's sake,__,_, As there'.'" 
f9re ye have received -Christ Jesus. the Lord,, walk 
1n Him,. rooted and built up in Him, and assured, 
in the faith, 'even.· as ye have been taught, abounding 
ip. it_ with thanksgiving,' and the like, but nev.er the 
qreath of such an e1;1quiry as '-Are �ou drjnking there? ,. 

The article then defines what is meant by ' ·c.onscious 
posses�ion,' and we are, told it means 'entering into· that

:sphere-� (the 'sphore of ·eternal delights where Christ 
i� ,vho is _otir life.') 'as I said, ,. the soul entering upon 
its possessions· in Canaan:· But it· is conscious pos
s�ssion of Eternal Life he is speaking of, and thp.t too in 
us, for he says it is communicated to every believer by 
the- �S6n. Thus the believer is to be turned in upon 
hims-elf, in occupation with the <levelopn1ent of Eternal 
Life in himself in conscious possession, to know whether 
he is 'drinking there' or not; Can self-occupation go 
farth_er 1 Is there any oceupation with self more un
scriptural than this?, 

• But to proce-ed; ' In the history of our souls, we have
to substantiate, by,faith, what is certainly true of us.' 
This is in reference to· ' every saint being seated in the 
�envenlies in· QhriRt.'- I ·have alre�dy spoken of the 
term • ,subst�ntfo.te; by fo,ith,' but I add � wo1:d, as, nJl is 
<3rro).· and confusion in the use here 1nade .of it. 'Faith 
is th� subetnntiating'_,..,..the firm conviction, or nssurimce. 
\Ve do not 1substau�iate an ythin� by f ni th,; su bs�nn tinte
means 'to mr..kQ to exist, so �ne dictionaries �ell us. 
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Either we believe or we clo not believe. But the uso 
here nm.de of • substnntiating by fnith • is to put our 
faith in tho place of the Spirit of God, and to make our 
faith do the work the Holy Ghost alone can do, an<l 
blessed be God, nlwn.ys does where He is ungrieved nnd 
unhindered, nnd when we are su�iect to Him. He alone 
brings to the soul the realization of all that His p�esence 
Qrings with it. It is by faith that He 'does so, but it is 
He that does it and not we. The exhortation to 'sub
stantiate by faith' is really unbelief, but it is more, for 
it leaves out the whole point and force, indeed the whole 
truth of the teaching regarding the Holy Spirit's present 
office in the believer. Nothing can be more serious 
than this. The 'responsibility of grace,' too, a term 
used by thjs school, but not to be found in the Word, is 
cerlainly 1 not to substantiate by· faith what, for faith, 
needs no substantiating at all (for faith itself is the 
substantiating, or as�urance of all that is of God) in order 
to 'n.nswer to what is bestowed' and to ' drink there.' 
Cpristian responsibility, on the contrary, is to be subject 
to the new power in us, the Holy Spirit, and so to walk 
and live that He may, i:mgrieveu and unhindered, 
realize to our souls all that He, and He alone, can do, 
and that thus Christ may be manifes'ted and honoured 
in our lives. He will never occupy us with our own 
enjoyment, our own 'drinking' though He alone can 
enahle us to enjoy, and here our condition and walk 
come in practically. The moment we are occupied 
with our own enjoyment or '.drinking' we cease from 
both, and become occupied with ourselves, and pride 
an<l self-satisfoct10n have their way. 

It js said by some that the difference is only one of 
expression, n.n<l that, nJtcr nll, th� i·ight thing is n1ennt, 
though cxfi'tesseJ in otr'let tE!rm�. ' "'cNptore bt<ls us. 
liowe�er, 1ho1d 1 fast the 1 forin pf 1 

•. ol\ntl \-Voids.� And
from wflat Has been saf (lr the·'<lifl'�1•e11c , if fair]y looked 
at, will' 1:fe seen to be 1 r <lich.1,. b.'ncl whn.t is o.imetl ll.t is 
a system 'bt1ilt up npon \;ccupd.tion with s lf. It rnoy 



,however be sni<l it is not fair to tnke two short nrtjcles 
. by one person ns constituting a systen1 pr $Chool of 
teaching I refer therefore to the Septem her. �um her 
of the so.me periodical, where in at;l - article �nt�tled 
4 Growth' we have precisely the smne principles lai� 
down. Herc we. are. tolcl that 'As w� hav� .fahh, Wf3 
r�alize our new being with its joys and privileges.' 
Now while it ·il? quite. true that it is only _by faith that 
we re�lize anything that ·the eye cannot nctuu.}ly see, 
Scripture never $peaks of our own new being as the 
object of our realization or occupation at all. l\'.lore
over, us we have seen, iL .is the Holy Spirit's power and 
work alone . that realizes to our souls what is ours 
in Christ; and T-Iis '"ork depends t1:pon His being 
ungrieved and qnhindered .in us, Not all the faith 
in the world would avail in the smallest degree for 
realization, if the Holy Spi1:it were grieved. 

vYe are then told. 'The 1noment we have faith. in the 
blood of Christ,.from that moment God's purpose is true 
to us, uame]y, that we, who were chosen in Christ, 
have now entered on the reality of God's purpose. The 
purpose has begun; it is now in operation in each of us 
1ndivi<luq.lly.' .Now this is not true either $Cripturolly 
or practically, fot Scripture tells us 'after that ye 
believed., ye were sealed with the Holy Spirit of 
promise.' It does not .say how long after, but it is 
clearly subsequently to beli�ving, many things coming 
in between believing, and sealing, owing to .what we are 
as children of Adam. And practically too it is not true, 
for the soul comes to Qod in its sins, and is occupied with 
and delighted with forgiveness, ancl n1ay take yen.rs to 
arrive.at any thought of God's purpose. Nothing can be 
said to be true lo us .until we are ut least aware of it-, 
though it may be true of us, But I refuse absolutely 
such a thought as God's purpose beginning, Scripture 
never so speaks, but tells us of I-Iis purpose being f ul
fiJle<l, not oi its being- in operation in us now. J3ut wo 
.are here told • The finish will bo when we have fully pu't 
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of
f

the old man, o.n<l have put on the new. We turn to 
S�ripturo·, n.rnl wo find 'But ye ht1ve not so lenrne<l tl1e 
Christ., if yo hn.ve hennl Him, and been instructed in 
Him n.ccording n.s the truth is in Jesus ; namely, your 
having put off according to the former conversation the 
old man corrupt according to the deceitful lusts.' 
Admitting this is purpose, it is not-, at any rate, 'purpose 
in operation,' but fulfilled. Again 'in whom (Christ) 
'also ye have· been circumcised with circumcision not 
done by han<l, in the putting of

f 

of the body of the 
flesh, in the circumcision of the Christ.' ' If ye have 
died with Christ fron1 the elements of the workl, why as 
if alive in the world. <lo ye subject yourselves to 
ordinances?· This article tells us ' The finish will be 
when we have fully put off the old man, and have put 
on the new' so that what Scripture spe?ks of as a thing 
done, is here denied, and spoken of as a thing doing, 
and doing, n1ark, by us, not done by God, and this we 
are told is God's purpose accomplishing-our 'growth 
which is in proportion to our faith' ! • Thus the ful
filment of God's· purpose depends upon us '. \Vell, 
indeed, may this article say this 'Growth refers· to some
thing new,' for new it is in every sense, when we turn to 
Scripture. 'Ye are dead and your life is hid with 
Christ in Gou. When Christ, our life shall appear, 
then shall we also appear with ·Him in glory.' 'Alway 
bearing about in the body the dying of Jesus, that the 
life also of Jesus may be manifested in our body ; for 
we which live are always delivered unto death on 
account of Jesus, that the life also of Jesus 1nay be 
manifested in our mortal flesh.' The application of 
this truth to us is either welcon1e, blessedly welcome to 
the soul, or it is erriinently distasteful and sbught to be 
avoi<le<l. \Vher8 in Scripture o.re we ever called upon 
to. be occupied with life in ourselves, its •arowth, de
velopment ancl power? Is self-onltivation ·ever tn_ught 
in Scripture? But we read the next sentence. ,v

must ben.r 1n mind, that ii we were apart frorn tho old 
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man, nnd npnrt from the pince where the old man is, wo 
shoulu fin<l that ol<l things "hn.<l passed away; behold, 
nll things nre become new, an<l nll thin�s are of Go<l.''' 
,v e turn to Scripture, and rea<l, 'So 1f anyone be in 
Christ, there is a new creation : the old things have
pnsse<l away ; behold, all things have become new : and 
n.11 things are of the Goel, who has reconciled us to 
Himself by Jesus Christ.' We are not in Scriptqre 
called upon to bear in 1nin<l that we shall find this to 
be so after death, but that it is true now to faith .. as 
true, indeed, as it ,;vill be when we are with our Lord in 
glory, an<l no more true then than it is now.. The 
writer makes our finding this to be so, con<litional upon 
our being ' apart fron1 tho old n1an and from the place 
where the old man is,' i.e., actually dead and passed 
away fron1 the scene here below. God. on the contrary, 
has given us this positive truth, real an<l blesse<l to 
faith, inow, that we may know it as a present living 
reality to the soul. And this teaching we are told is 
for 'faith that produces growth.' 

We are then tol<l that 'The babe has the same life and 
nature as the full grown man; but his joy and his power, 
as well as his testimony, depend on the measare of his 
growth.' The similarity bet,-veen this and the previous 
article on Eternal Life ,vill at once be noticed. If what 
is here said is true, we may reverse the proposition, 
and it 'Nill then stand, ' The full grown 1nan has the 
same life and nature as the babe; but his joy and his 
power, as well as his testimony, has <lepcnded on tho 
measure of his growth.' Thus joy, power and testimony 
depend upon our growth, our growth depends upon 
our faith, our faith <lepen<ls upon our laying hold, o.nd 
so all depends upon 1,.1s ! We turn to Scripture, n.nd 
£incl growth is always connectc<l with what is outside us, 
not with our faith. ' Grow in grace and in the know
ledge of our Lor<l o.nd Saviour Jesus Christ.' ' But 
holiling the truth in love, nrny grow up to I-li1n in nll 
things, who is the Hea<l, the Ghrist.' No where, thnt I 



om· awn.re ·of, does Scripture ever occupy the chilJ. of 
Oo<l witJ1 his faith, or with hi� growth. On the contrary 
it alway� points to the Object of our faith, and of our 
growth, and growth depends upon the apprehension of 
tli� truth by tho pO\yer of an ungrieved Spirit---!..othe 
truth as to the Person and glory of the blP.ssed Lord, 
,Ris graces and perfections, His mind and· His will, not 
the poor an<l feeble reflection of it in us . 

. But, in' the next paragraph, in support ·of his 
views of growth, the writer refers tq Saul of Tarsus, 
as saying, • about thirty years after his conversion, 
that be was not perfected, but that h� desired to 
take possession of that for which he was taken 
possession of Ly Christ ,Jesus.' "\Ve turn to the passage 
1n Philippians and read ' But surely I count also all 
t4ings to be l(?SS on acc_ount of the excellency of the 
knowledge of Chr:ist Jesus my Lord, on account of 
whom I have suffered the loss of all and count them 
to be filth, that I may gain Christ; and that I may be 
found in Him·, not having my righteousness� which 
would be the principle of law, but_ that which is by faith 
of Christ, the righteousness which is of God through 
fa.ith, to know Him and the power of His resurrection,.
and the fellowship of His sufferings, being conformed to 
His death, if any way I arrive at the resu�rect-ion from 
among the dead. Not that I have already obtained 
the prize, or am already perlected; but I pursue, if also 
I may get possession of it, seeing that also I have been 
taken possession of by Christ Jesus.' I will add the 
next verse, 'Brethren, I d<;> not count to have got pos
session myself; but one thing-fo1�getting- the tlungs 
.behin<l, and stretching ont to the things before, I pursue

1

looking towards th� gonl, for the prize of the calling on 
high of God in Christ Jesus.' Here intlee<.l is what 
produces progress, riz : th4;) Object before the soul, but 
there is not a breath of such .o. thing as growth in hi1n
self, nor was there the least looking ill upon himself to 
see how far h.e had attained. It is tho Ohject

J 
tho all-
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absorbing O�,ject before his soul, the excellency of the
knowledge of His Lord that he speaks of; an<l well, 
indeed, mny he thus sny ' I have not already obtained 
the prize, or n.n1 already perfected!' The Object before 
him precluded all thought of his o<vn growth, all 
occupation with it, and he can but say he is not already 
perfected, his desire as to himself being that he might 
be conformed to Christ's death. This article use� this 
statement of the apostle in support of the notion of 
growth in us, as n1u�h as to say that 'Paul was then 
seeking by faith his own growth. Thus it adds: 
'Growth is an increase in me of the new being which I 
am, by divine grace ; and the measure of my faith is 
the measure of my growth.' It is all 'me ' and ' my.' 
And I ask, Who and What is to feed our faith in order 
that we may grow? . Are we to be always occupied with 
feeding our faith ? \iVhat is our faith that is to be so 
fed as to produce growth? Faith is simple belief and 
eonfidence in Go<l. All this is unscriptural and folly, 
mystic folly-a system of syllogistic reasoning that is 
wholly unscriptural and einpty. Scripture never says 
that the increase or growth of our faith is our growth. 
I turn to 2 Thessalonians i., :3, :ind read ' \Ve ought to 
thank God always for you, brethren, even as it is 111eet, 
because your faith inereases exceedingly, and the love 
of you all towards one another abounds.' The increase 
of their faith she,ved itself in love, and endurance, not 
in their own growth. 

The article then adds 'Faith in Christ Jesus ' is 
laying hold of Him.' Again we turn to Scripture 
and find ' I-laving heard of your faith in Christ 
Jesus, and th� loye which ye have towards all the 
saints,' ' RejoicinO' an<l seeing your order an<l the 
firmness of your fa.it!l in Christ Jesus.' No thought, 
here of growth, hut sin1ply the ren.lity of faith 1nanifest
ing itself in love to those thnt are Cl1rist's, a.nu in ub-
jection to ancl 1 iirmness for Him. No 'laying hold of 
Ritn.' Again we turn to the \Vorel, and find inJun 'tions 
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to ! lo.y; l'10ld1 on eternn.l life,' und to ' lo.y hold on the 
hope set 1b0for0 us.1 but no such thiug n.s 'laying hold 
of ·Him.' Again we mnst repeat, faith is not who.t we 
do, but what we hn.ve. It is futile to add 'I am not 
looking in,' for it is all looking in from beginning to 
end in this article, for if 'growth' is not something in 
ns, what jg it? Besides it is added, 'To every advance 
in growth, there is, as I have said, an advance, 
consciously of joy and power and testimony. Thes6 
cannot be increased but by incre�se of growth.' Here 
again we may note the expression ' conscious joy,' as if 
there were any joy which is not conscious. But I deny 
the statement here made as to joy, power, and testimony 
r�sulting from growth-growth results from them. Joy, 
power and testimony result from an ungrieved Spirit 
that can. occupy us with the blessed Lord and His 
glories, and perfections, and His interests here below. 
The Holy Spirit never occupies us with our growth, 
though it be only through Him tl:at we grow. It is all 
false and unscriptural to ascribe this to faith. vVhen. 
the disciples said 'Lord, increase our faith,' His reply 
was that they had none, not even 'a� n. grBlin of mustard 
seed.' Faith is believing, and we cannot speak of 1nore or 
less believing, for we either believe or we do not believe. 
Faith is always absolutely certain, and is simple con
fidence in God. In the \¥ ord it is only in two places 
spoken of as increasing, one we have already referred 
to, and the other is where the Apostle speaks of his 
being enlarged among them to announce- tho gospel 
beyond.. In neither instance has-it.anything whatever 
to do with thefr growth. 

But we are next told that.,, In tho New Test:w.1ent, 
except in tho Gospels n.nd Acts �which are 1the. sto.to of 
transition) you do not :finil any one 1rcgardecl n a 
Christian who, ha.6' not recei,ecl tl1e Spirit.' It i • 
difficult to discover the wmtees meaning h ro, foi; iu 
the Gospels no one is considered tll .Christia.n nt all. in 
the proper sense of the word, while in thG A ts tho 
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who believed through the �reaching of the Apostles,
nnd were converte1l were Christians in all troth and 
reality, and had the Holy Spirit, see .Acts ii. 4, 38, 
iv. 31, ' all filled with the Holy Spirit,' vi., vii., viii.,
I 7, x. 44, &c., &c., all through the Book indeed. But
why speak of the Gospels and Acts as the state of
transition ? If any wish to study the Person of the
Lord, and His marvellous ·ways of grace and power
ancl love, where should he turn to but to the Gospels?
Are we then to pass them ·over as transitional? The
disciples of that day were not in a transitional state,
but were Jews who, through grace, received the
Messiah, and who, by the way, were therefore authorised
to take the place of children of Goel in this \Yorld,
being born of .God. At the encl they are in precisely
the same state as those will be to whom the Lord
comes, when He comes the second time;· see Acts i.
There is no transition about it, for the Christian,
distinctively Christian position on earth began in
Acts ii., when the Holy Spirit d.escended and took Bis
place here on earth in answer to the glory of the
glorified Christ. I ask what, from Acts ii. onward, i�
the state of transition? And from what to what?
Alas! dear rencle1·, ·do we not look, well nigh in vain,
for the simple faith, the dependence and power of those
early rlays, so real and so blessed that it is ever a joy
and comfort to go back and dwell npon them? There
was no such talk, in those days, as 'faith produces growth,·
'growth increases through faith,' or of' babes having the
Spirit -of life in Christ Jesus ' and of only 'fut.hers
knowing the Father in Christ,' of 'growing to the
love, of God shed abroad jn n1y heflrrt by the fioly
Ghost, whidh is· iiven to me, by_ acceptin�, ih faith, the 
work of 8hrist tor 1ne.' No, indeed! ln those dny 
of an ungvieved I nnd'. unhindered Spirit, when simplo 
faith and dependence characterized all, we rend • J'enr 
nas upon 'every soul, .an<l•1nnny, signs an<l wonder. tool 
place,· 'All tho.t believed were· together, ond hnd nll 
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things ·common,' 'Great feni en.me upon all the 
ass.embly, n.n<l upon all that hear<l,' ' Many signs and 
woncler.s we1�e done among the peo'ple,· 'Of the rest 
durst no man join them,' 'And believers were more 
than ever a<luecl to the Lor<l, multitudes both of men 
and wo·men. • ,vhat saps all power in the present day 
is such teaching as turns the believer in upon himself 
and tells him. that • his growth is as he, by faith, 
through the power of the I-Ioly Ghost, manifests the 
life of Christ.) It is the entire r.eversal of the truth as 
given us in Scripture. It is never saiµ that we grow 
by manifesting the life of Christ, �ut that He is 
glorifie<l, und honoured, and manifested by our bearing 
about in our bodies His dying. lt is not our growth 
that manifests His life,. but our death, at least so 
Scripture speaks. An<l if there is any growth here, it 
is in simplicity ancl depeudence, and in rnore childlike 
confidence in Him 

I pass over much more thnt is. unscriptural in this 
article, merely quoting one or two passµges as §;bow
ing- the self-occupying t.�rJdency of this teaching, thus 
we read, ' The measure of growth in each is the measure 
in which the believer walks apart from things here 
as Christ walked. Christ is written on the heart 
of every believer, but his growth is as he. by ftiith, 
through the power of the Holy Ghost, 1nanifests the 
life of Christ,' &c. ' The purpose to carry about the 
dying is followed by actual death.' • It is now as ever, 
"Not I, but Christ liveth in me," and the men.sure of 
growth is the measure in which Christ reigns in 111e,

an<l displaces everything that is not of God,' 'The 
more I grow in Christ, the more am I markedly 
cletache<l from the first man, and from the things that 
suit that man,' 'atlvo.nce in surrender n.nd sn.nctificn
tion there ever is, as Christ ho.s a larger plnco iu n1y 
heart,' &c. '£here fa o. measure of truth in nll thi , 
but it is truth perverted to turn tho believ r in upon 
him olf, to seek to fi.ntl Christ in hi wu hon.rt, to 
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t:kttir,nine to carry ttbout the dying of the Lord Jesus, 
to find Christ reigning in his heart, to be occupied 
with his own growth, measuring- it in<lee<l by his 
marked detachn1ent from the first man, ancl the 
things that suit the first man. 

It is then said 'assured, by faith, that there is.nothing 
between God and me. I am brought to God. I am 
justified by faith. and I have peace with God, ; and the 
love of God is shed abroad in my heart. by the Iloly 
Ghost, which is given to me. I have grown to this by 
accepting, in faith, the work of Christ jor m.e.' ,Again 
we may ask, 'What 'I' is it that is here spo�en 9f 
as growiEg to peace �th God? Is the love of Gotl, 
shed abroad in the . heart by the Holy Ghost, ever 
the result of g��nvth ? ls it ever sai<l, howe'\"'er 
remotely, that justification by faith results from, 
-or is �ttained by growth? Is peace with God a
thing we grow to? ·vVe may grow to familiarity
with it as mere doctrine, but the thing is truth, 
Divinely given truth, and it is written, 'Being 
justified ou th·e principle of' (not 'by') faith. we have 
peace toward God through our Lord Jesus Christ, by 
whom we have' (have obtain.eel and possess) ' access by 
faith unto this grace wherein we stand, antl we boast in 
hope of the glory of God.' Not a word of ' growth' 
here. If 'growth' be introduced into the passage, 
the whole purport, and force. antl in<lee<l certainty 
of the truth is lost, and what is Divinely and sovereignly 
given, and therefore sure, is what we grow to by 
accepting a Divine work for us, aud thus depends 
upon us. How opposed is all this to the simple, 
unfailing1 • antl blEsse<l \Vortl ! 'Believe on the Lonl 
.Jesus. an<l thou shalt pe sn.ved, and thy house.' • God 
1�ich in n1ercy for His great love wherewith El lov <l 
us (wo too l)eiug dead in offences) ho.s quickened u 
with Christ (ye. n.re St\vecl by $'race) an<l has made us sit 
<lown together in the hcavcuhes in Uhri st J osna. • oto 

,JlCrc that even the beiug seated in tho h nv ulics iu 
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Ch�ist, -is· not a truth we grow to, but is sovereignly 
given in His grace. ' Grow in grace and in tho 
knowledge of our Lord and Saviour Jesus Christ.' 
.•:Desire the sincere milk of the Word that ye may grow 
there�y.' • But holding th�- truth in love, we may grow 
up to Him in-all tlfrqgs, who is the Head, the Christ.' 

The article concludes with, 'That we may r�joice at the 
fracture of the pitcher, that the light which is in us may 
shine. out.'· ·This school of teaching. , dear reader, is, 
as I· have said, unscriptural and . false. It takes the 
eye off Christ and fixes it upon the poor reflection in 
us, in order to produce growth. If any soul found 
itself 'markedly detached ·from the: :first man,' and 
connected this in any way with its own growth, it 
,voul<l minister to nothing but pride ; on the othf\r hand, 
failu:re to perceive this detachment • and growth would 
tend to despair. In either way the fruit is evil. Such 
teaching comes not fro1n the Spirit and t.he "\V ord, but 
from a desire to obtain deliverance· in some other 
than Go�'s way. It • is not, the ministry of Christ 
to the soul. 

Our -only hope and strength is, not in so-called 
'·conscious enjoyment arid •growth/ but in conscious 
weakness ap.d dependence, to be subjec� to Him, and 
to heo.r • Bis Word, and to· walk in obedience to it. 
May He give .us to discern what is not of IIimself, and 
to refuse all ·teaching that .is not the ministry of Christ 
to the soul. 

I cannot do better than give here two quotations 
from the ministry of our- beloved brother now with 
Christ, whose writings have been before referred to. 

' That which characterizes fathers in Christ .is that 
they have kn@wnHim, 1who.is:from th'e beginning, that 
is, Christ. This is all he• has •to say dbout then1. All 
ho.d resulted in that • He only ,repeats the· same •thing 
agn.in, when changiog his form ·of· expression·. he begins 
anew with these three clin.sses: The fathers have known 
Christ. 'This: is the• result of nll Uhristian 1 .experience. 
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·rhe flesh is judged, discerned. wherever it h11s mjx�d
itself with Christ in our feelings : it is recognize<l
experimentally, as having no value ; and. as the result
of experience, Christ stands alone, free ,from. all alloy.
They have learnt to distinguish that which has only
the appe_arance of good. They are not occupied with
experience-that would be, being occupied with self,
with one's own heart. All that has passed away; and
Christ n.lonA remains as our portion, unmingled with
aught beside, even as He gave Himself to us. More
over He is much better known ; they have experienced
what He is in so many details, whether of joy .in
com.munion with rlim, or, in the consciousness of
weakness, or in the realization of His faithfulness, of
the riches of His-grace, of His adaptation to our ·need,
of His love, and in the revelation of His own fulness ·;
so that they are able .now-to say, " I lcrww whom I have
believed" Attachment to Hin1self characterizes them.
Such is-the character of ," fathers" in Christ.'

'The possessio.n of the .. nature is necessary to •the
understanding of what that nature is, and for the
knowledge.of Him who is its perfection. But, if I seek
to know it and have or give the proof of it, it is -not to
the existence of the nature \n us that the Spirit of God
directs the thoughts of the believers as their object.
God, he has said, is Lov.e ; and this love has been mani
fested towards us in that He has given Bis only Son,
that we might live through Him. The proof is not, the
life in us, but that God has given His Son in order that
we might live, and, further, to n1ake propitiation for our
sins. Gofl be prais'3d ! We know this love, not by the
poor results of its action in ourselves, but in its pel·
fection in , God, and ,that even in a manifestation of in
towards us, which is wholly ,outside ourse}ves. It is a
fact outside ourselves which i8 the nrn.nifestntion of this
perfect love. \Ve· enjoy jt by participating in the divine
nnture, we. llnow it , by the infinite girt of God's Son.
The cxercis�11ntl,p.roof oLit u�o thet:0! Th full scopo
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of this principle and all the force of its truth are stated 
and demonstrated in that which follows. It is striking 
to see how the Holy Spirit, in an epistle which is 
essentially occupied with t.he life of Christ ancl its fruits; 
gives the proof ,and full character of _love in that. which 
is wholly without ourselves.' 

May we, indeed, through grace, hold fast the simple 
truth as it is in Jesus, and resolutely refuse all bye
paths, let them be never so speciously put before us ! 

P. A. H. 
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