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THE SALVATION OF JEHOVAH. 

EXODUS III. 7-IO. 

ALL the books of the Old Testament that follow Genesis differ from it 
in a very distinct and marked way in 
this, that whereas it (Genesis) presents 
certain great principles of God, and ways 
of acting of Himself such as it was at the 
time, and dealings with individuals, that 
which marks the other books is the 
specific subject to which eacb is devoted. 
Genesis is almost general in what it pre
sents, but each of the others, Exodus for 
instance, has specially and peculiarly one 
subject that appears, as it were, at the very 
beginning and end, and in Exodus that is the subject of redemption. The great theme of Exodus is redemption-the cir
cumstances, the place, the surroundings, 
all shedding light on it; then God's 
interest in that people and how He extricated them, and afterwards ( which 
is a verr solemn part of it) even when they were the subject of redemption, 
and in the freed om and blessedness of it, 
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how they elected of their own free will 
to go back and place themselves under a 
position of legal restraint, rather than to 
enjoy freely the blessings God had given 
them. So that we not only have the 
results of redemption stated, but the con
sequences of tbe human mind, wishing to 
have the blessings secured to it on some 
legal basis of its own choice rather than to 
enjoy it under the free sovereign grace of 
God. 

However, I am not no,v going into so 
wide a theme, but only desire to state what 
the subjects of the book are. This evening 
I want to bring before you the commence
ment of it, as we have it in this passage, an 1 
t0 apply it, if God enable us, to the circum
stances in which grace has placed ourselves. 
Only this, of course, was but a temporal 
redemption, whereas the redemption the 
Lord Jesus Christ has effected for His 
people-is an eterna1 redemption. 

And first, what we find here is that 
everything that surrounded the nation at 
this time, all that connected itself with 
Israel, the people of Jehovah's special 
election, was designedly to 111ake what 
happened to them, types for us. As is. 
said in I Corinthians x., the things that 
happened to them were written as types for 
us. It does not say the people were, but the 
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things that happened to them. I suppose 
the nation could not be, in a certain sense, 
types for us, because they were an earthly 
people, with earthly hopes, earthly promises, 
earthly blessings, in fact, everything they 
had was down here in this world, whereas 
we belong to entirely another order of 
things ; our blessings, our prospects, our 
hopes are heavenly, our home is in the 
.heavens, our commonwealth is there, from 
whence we expect the Saviour. '}le are 
the contrast rather of Israel. Whether in
dividually or as members of a corporation, 
we are contrasted with Israel. Our bless
ings, our prospect, our hopes, our future, 
everything is contrast. And that is one 
secret of the right understanding of the 
.epistle to the Hebrews. If you read that 
epistle with the thought of compari"son, you 
will surely get astray ; whereas, if you read 
it with the thought of contrast, you will be 
steered by grace through it. Everything 
is in the sharpest contrast in Hebrews ; the 
lines of contrast are drawn in the most 
precise way by the Holy Ghost all through 
the epistle. 

Now we are going to look at the things 
that happened, and the circumstances that 
pertained to this people as types for us ; 
and first, with r�gard to the place. It is 
not without reason that this chosen people 
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are found in Egypt. I need not ref er to 
the history of how they got there ; there 
were a number of circumstances, like chains, 
in God's providential ways, that brought 
them there ; but there they were. And 
this land, of all others in scripture, is the 
one- that would depict, in consequence of 
its own condition, the moral Egypt, and 
the moral condition of darkness, out of 
which God, in His infinite grace, has 
given us, as recipients of redemption, to be 
emancipated. For remember, redemption 
always supposes change of place. The 
·word "salvation," in scripture, always
n1eans a change of position, though,
perhaps, we limit it in our minds to the
thought of some favour or blessing that
would extenuate our circumstances
spiritually. I do not mean in what
conc;erns us in this world, but. spiritually.
And so the Passover, by itself, was
not redemption, no doubt it goes along
with the Red Sea in the history of
redemption, and, in a certain -sens�, the
Passover had a deeper aspect in it than the
Red Sea. But still, the Passover was the
shelter which God provided for that people
whilst they were in Egypt, and God was
only known in the character of an appeased
judge in the Passover. He '' passed
over'' the people when He judged Egypt,
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but they were not removed out of the place 
of bondage, their position was not changed ; 
they were sheltered by the blood, but they 
,vere in bondage still. The Red Sea took 
them clean out of everything they were in 
as to bondage, the Passover met the deepet 
claims of God when He passed through 
the land as a judge, I say this to make 
it clear to you that when scripture speak-s 
-of redemption, it means not merely that
God's righteous, holy claims have been
met, as they were by the blood of the Pass
over Lamb, but that the people themselves,
who were sheltered by that blood, have
been entirely extricated from the place
where they were .in bondage, and com
pletely brought to .. God. That is redem].!>
tion. 'They left Egypt behind for ever ;
they had done with it. And the place they
were in, is typical of the position we are
in, until we know reden1ption. Now it is
a pertinent question to ask, Have you got
in your souls the knowledge of redemption?
I believe there are a great many people that
have not. They know shelter, they are
perfectly certain that. they will never g0 tto
hell, or come into judgment, but that is not
redemption. An Israelite was sheltered ia
Egypt, but he was in Egypt still. 1-\nd
shelter, wonderful and blessed as it is-d0
not think I want to n1ake little of it-.ii
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short of what has been truly called '' extri
cation ; " redemption is extrication, by it 
we are clean out altogether by the mighty 
power of God, through blood and power. 
The blood has met His own righteous, 
holy claims ; and the power has completely 
submerged every hostile foe that could 
raise up its ·head. Through blood and 
power we have been brought out of the 
house of bondage, and brought to God
that is redemption. Liberty, and freedom, 
and blessedness are all connected with 
it, but it is not a matter -of experience. 
There is experience, but this is fact, and 
it is fact for faith to possess. Here is 
the wonderful thing that must underlie all 
experience, in order to have it upon its 
true and proper basis. I am speaking of a 
great reality that has been accomplished, 
whether I accept and enjoy it or not; and 
whether I possess it or not, at any rate it is 
there for me to take, possess, and .know. 
And if I enjoye<l it a thousand times more, 
it "·ould not make it one single whit more 
true ; and if I never enjoyed it at all, it 
would not take away from the truth of it. 
l am speaking of a thing that exists, and
did in this day when God effected His own
purpose-He did redeem the people. And
that is what faith always delights to rest in.
It cannot take pleasure in the use it has
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n1ade of it, but it always goes back to what 
God did ; and there is no failure, nor flaw, 
nor in1perfection, nor drawback in what He 
has done. And that is the estimate on which 
God looks at Hi3 people. Take that won
derful verse in Numbers, which is the book 
of Israel's wilderness journeys, walking with 
God through the desert as a redeemed peo
ple. You remember how God confronted 
the adversary when he would move heaven 
and earth to have that people, the subject 
of God's redemption, accursed. The ad
versary sought to profit by the practical 
breakdown of Israel, to call attention to 
them in their practical ways as a reason 
why they should not be blessed. And 
that is what the devil is always at. He 
knows, right well, that there is a point 
here that he can press. There is the 
failure, the feebleness, the darkness, the 
imperfection, the shortc;oming, and all the 
use that is made even of the very greatest 
favour of God, and what does God say with 
regard to it? "According to this time it 
shall be said of Jacob and of Israel, vVhat 
hath God wrought?" That is what 
silences every sound and meets every 
question that is raised ; and in that 
very chapter God goes back to ,vhat 
we are beginning with to-night, "The 
Lord brought hin1 out of Egypt." I-le 

2 
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brought hin1 out, and brought him in 
too ; his place was changed, his position 
,Yas changed ; there was a cor,,.plete 
extrication of the people out of the land 
of Egypt. i\nd it was God who did it. 
1�hey would have stayed there to this day 
if they had been left, but God brought them 
out. And that is what faith always goes 
back to, because it travels in company with 
God. 

But let me return for a moment. Egypt 
is a wonderful place even now. The 
circumstances connected with it were 
eminently calculated to depict the con
dition in which all are who have not as 
yet tasted redemption. What marked it, 
beloved friends ? If one thing more than 
another, this, it was the land of death. It 
is not that ancient Egypt is not celebrated, 
and indeed modern Egypt too, borrowing 
its greatness from ancient Egypt, but the 
mightiest and most eloquent record that 
Egypt presents, or ever presented, was 
the record of death, for the monuments 
are the great record of death. It was 
marked by bondage, death, darkness, 
barrenness in it..;elf, sterility, except for the 
Nile, for no rain ever fell there. As son1e 
one has said, they looked down for every
thing, not looked up. The fertility of the 
country did not con1e from above; the 
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river was everything to it, and they wor
shipped their river. And there was the 
constant conflict between life and death 
there too, Because Egypt is a little tract 
of territory, with the desert each side, blow
ing all the sterility and barrenness of its 
arid burning sands upon it on the one hand, 
and the Nile continually overflowing to 
fructify and fertilise it on other : life and 
death continually contending, and I 1night 
say, death getting the upper hand. What 
a picture that is of the moral condition of 
things in which we were as sinners once. 
One would not dwell upon it, but stili it is 
an immense thing in connection with God's 
salvation, and to see what God's salva
tion has saved us out of, that if we have, 
through grace, been participators of this 
salvation, we see death and barrenness 
behind, and we have left bondaf!e and task-

• ,I 

masters for ever. Because these were their 
circumstances. Look at the first chapter 
of Exodus and see how they were oppressed 
and beaten by Pharaoh, and the severity 
with which they were handled; see how 
the taskmasters ground them down; 
nothing could exceed the cruelty to the 
people and the devastating circun1stances 
they were in, in the land of bondage, so 
that the place and the circun1stances that 
surrounded them there were of the very 
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bitterest conceivable kind. And that is 
vvhat 1norally n1arked us. Have we left that 
behind ? Do you ren1ember how God 
Hin1self has described the contrast between 
Canaan and Egypt in Deuteronon1y xi. 
1 o, " The land whither thou goest in to 
possess it, is not as the land of Egypt, 
from whence ye came out "-you see 
they had co1ne out, there was a change of 
place. And, beloved friends, 1 dwell 
upon that, and would reiterate it, over 
and over again, they were out oj it. 
Are you out of it, in your soul, in 
your spirit, in your conscience before God, 
have you left it behind ? " The land 
whither thou goest in to possess it, is not 
as the land of Egypt, from whence ye 
came out, where thou sowedst thy seed, 
and wateredst it with thy foot, as a garden 
of herbs ; but the land, whither ye go to 
possess it, is a land of hills and valleys, 
and drinketh water of the rain of 
heaven.

,, 
You see the contrast is very 

striking between the two countries. What 
is meant is simply this, that in Egypt 
everything was from the river, the river 
was everything to them, but it was endless 
toil ; when the Nile overflowed its banks, 
which was the one source of fertility to 
the country, the people had, by hard work, 
to make channels for the overflow to reach 
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the fields and the crops ; and that is the 
meaning of watering it with thy foot ; all 
the produce was secured by labour. That 
was the chara<:ter of Egypt and is the cha
racter of this world. For this world, in a 
certain sense, is a desert through which we 
go with God-. that is Numbers. But in 
another sense, it is an Egypt out of ,vhich, 
by God's infinite mercy, if we have tasted 
redemption, we have been deliv�red. This 
present world has two moral aspects to us. 
It is the place where we were dead in tres
passes and sins, or alive in them, if you 
like, before God, both being true-in one 
sense, we were dead there, and in another, 
alive ; as far as God is concerned, we were 
dead ; as far as lusts, and vanities, and 
f allies, and passions were concerned, we 
were alive. Now delivered out of it, 
having been extricated by God's redemp
tion from it, it becomes a desert world, and 
we walk with God through it. It was 
once the scene of our lusts, and vanities, 
and folly, where we found everything to 
gratify us as natural men. Now we find 
there is not a single thing in it, not a d(op 
of water, not a single shower of rain, not a 
bit of fertility, and we go through it as a 
d.esert with God. And that is the contrast
in these verses. One received water from
the rain of heaven, Canaan ; Egypt had
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its resources in itself, it was a place of in
dependence. Just as man is independent 
·of God in his natural condition, so with
everything about it, place, circumstances,
country, surroundings, all that was con
nected with it was purposely designed of
God to make it a picture of the moral
condition of darkness, and alienation, and
death, and distance, and bondage in which
we were all by nature before God.

That is the first thing you get in the 
opening chapters of Exodus, the oppres
sion of Pharaoh and the bondage of the 
people. I only ref er to one more point in 
it, and that is in chapter ii. 2 3, " And it 
came to pass, in process of time, that the 
king of Egypt died ; and the children of 
Israel sighed by reason of the bondage, 
and they cried, and their cry came up unto 
God by reason of the bondage." Now if 
you notice, there is not a word about their 
crying to God. It was selfish moaning ; 
they felt the smart of the bondage, but 
they never looked to God at all ; they did 
not think of Him as their deliverer. They 
smarted under the taskmaster's lash, sighed 
under the awful oppression that was laid 
upon then1, they cried in the very bitter
ness of their hearts because of it, but it 
does not say to God. But look at the 
blessed contrast in the next verse, " God 
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heard. 0 0 how blessed! No cry from 
them to Him, no ref ei-ence of their trials t@ 
Him, no looking to Him to interfere, no 
expectation from on high, smarting, and 
groaning, and murmuring under the pres
sure of their circumstances ; but there was 
a heart up there, there were ears and eyes 
up there that looked down, and saw, and 
felt, and heard-'· God heard "-nothing is 
more blessed and beautiful to me chan that, 
" God heard." 1J\! ould to God we had 
more of the sense of it, the interest of God 
in His people, even when He is not before 
th�ir thoug?ts, when they d? not. refer
things to Him, and look to Him to 1nter
f ere for them. '' And God heard their 
groaning,. and God remembered his 
covenant with Abraham, with Isaac, and 
with Jacob ; and God looked upon the 
children of Israel, and God had respect 
unto them," consideration, pity, was in Him. 
What a beautiful contrast that is! And 
you will find increasingly, beloved friends, 
that we have to get back to that, ,the 
motions, and movements, and motives, 
and principles of God's grace towards H i-s 
people always begin and end with Hi111-
self. The sovereignty of I-I is grace, and 
the accon1plishment of 1-Iis own purposes. 
and the affections of 1-Iis own heart, spring 
up, as it were, in I-I is own blessed 
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nature. That i$ the secret of ·God's 
blessed actions towards- all His people. 
As has been beautifully -said, '· \Vhen you 
come to Christianity, God works by what 
He brings, not by what He finds," that is 
to say, He brings in that which effects the 
thoughts and purposes of His own heart. 
The legal principle is, that He is looking 
for something, .and that I am the person to 
render it to H in1. \�lhereas the very 
genius and principle of Christi_anity is, that 
God is a giver, and I am a receiver. 
The contrary principle is, that God is a 
claimer, and that I an1 ready to meet His 
claims. Instead of that, He gives every
thing that was in His own heart to n1e, 
effecting it by the thing He brings in. 
And that is the only principle that will 
produce a change in anybody, and that can 
set the wheels of practice in your soul 
going, and keep then, going too. You 
must have a motive and object outside of 
yourself; if you have not, you will come 
to spiritual bankruptcy and ruin before long. 

But n1ark well how blessed it is.! God 
looked down,. He heard, though there was 
no cry actively directed to H in1. And I 
like that word "cry." "I cried unto God 
with my voice," says the Psalmist. Many 
a one cries that does not cry to God. They 
did not cry to God, but for all that I-le 
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heard in the blessed goodness of His own 
heart, and had respect, had consid.eration 
for the circun1s tances in which the people 
were That is the first point in connection 
with redemption. 

The second is that, corresponding with 
the purposes and mind of God to take this 
people out of Egypt, God finds a deliverer 
suitable to His hand, and raises him up. 
That is the word used afterwards, " A 
prophet shall the Lord your God raise up 

,, . 
d unto you - 1t oes not mean resurrec-

tion from the dead-" from among your 
brethren, like unto me." The expression, 
'' raise up,'' may be used in two senses. 
The Lord Jesus Christ was raised up from 
.amongst the dead after He had undergone 
the sentence of death for God's glory; but 
He was the One that was raised up to be 
the Deliverer of His people ; as the little 
bymn celebrates it in the gospel of Luke, 
'' hath raised up an horn of salvation for us 
in the house of his servant David," the 
Lord Jesus Christ. "God, having raised 
up his servant Jesus, sent him to bless 
you, in turning away every one of you 
fron, his iniquities." Christ was raised up 
in a double sense. 1-Ie ,was God's pro
vided Saviour, and He was the One whom 
Goel raised from the dead when He had 
accomplished the great work of redemp-
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tion. That is what you find in the second 
chapter. Moses was the type in certain 
,vays, as far as he could be, of our Lord 
Jesus Christ. I do not go into the details 
of it, but only put the leading points before 
you. Moses is found in the circumstances 
in which the people are. They are under
pressure and difficulty in the land of Egypt. 
Moses, who was, by his genealogy, one of 
them, is found suffering exactly the circum
stances that his people are suffering. The 
attempt was to exterminate them. What 
happens in the second chapter of Exodus 
is very like what happens when the Lord 
Jesus Christ was born into this world. 
The king seeks to exterminate all that 
could increase the seed of God's people on 
the earth, and Moses is born at this time .. 
And there is a very exquisite point in the 
New Testament with regard to it. Moses' 
parents, in faith, hid him. I do not know 
what the revelation was that reached 
them, but I feel assured of this, that some 
communication or intimation from God 
reached then1 upon which their faith acted ; 
because I cannot conceive it should be so 
apart fron1 some communication or mani
festation of God to the person. Faith is 
like the ivy vine that lays hold of some
thing, but there must be something to lay 
hold of. God n1ust have given son1e 
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Intimation-though I do not know what
to the parents, because it says, " By faith, 
Moses, when he was born, was hid three 
months of his parents." Faith triumphed 
over fear, and over all the natural feelings 
of their heart, and when -they could not con
ceal him any longer, then they put him 
into an ark of bulrushes and let him float 
on the river. And mark what is said, 
"because they saw he was a proper child,, 
-it was not nature flattering itself with
the beauty of its child-" fair to God" is
the word in Acts, and that is faith. God 
must have made some communication to 
them, just as He must have made some 
communication upon which Abel's faith 
acted, when he put the blood and fat 
of a victim between himself and God. And 
that is always the principle faith acts upon 
-God's revelation, or intimation, or com
munication, call it by what name you
please ; but something from God is the
initiative, for God always takes the initia
tive, God always begins. Faith does not
lead, it follows; it is a subject, dependent,
obedient principle. So Moses' parents
acted in faith on God's intin1ation of His
mind, saw this child beautiful to God,
" and they were not afraid of the king's
commandment."

And then notice all the providential cir-
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cun1stances connected with his birth. For 
speaking now of him as the deliverer, by 
birth he was endowed with every single 
thing that would make nature and the 
mind of man say, That is the very 
man to effect God's purpose in bring
ing His people out of Egypt. He was 
brought up as the reput.ed son of 
the daughter of the monarch, he was 
educated in all the learning of Egypt, he 
was mighty in words and deeds. There 
was not a single natural qualification that 
Moses did not possess-high in birth, and 
trained and educated in the very best that 
could be accorded to him in that day. But 
when the time came for him to be used as 
God's own weapon to effect this deliver
ance, he gave it all up ;, he refused to be 
called the son of Pharaoh's daughter, he 
renounced all the qualifications that nature 
surrounded him with, and that Providence 
had placed him in the n1idst of, in sin1ple 
faith he turned his back on every one of 
them, " choosing rather to suffer affliction 
with the people of God than to enjoy the 
pleasures of sin for a season, esteen1ing· the 
reproach of Christ greater riches than the 
t.reasures in Egypt." That is the Holy
Ghost's commentary in Hebrews xi. upon
Moses' action.

And then it is exceedingly interesting to 
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see in the second chapter of Exodus how 
God acts in fitting an instrument for His. 
hands, and to effect His purposes. We 
find that before God makes known His 
1nind to Moses, he suffers rejection from 
his own people, just as Christ did ; they 
ref used him. Now in the third chapter,. 
when we come more directly to God's. 
making known His mind to the one who
was to carry out the purposes of His heart 
for this people, and to accomplish His 
redemption, the first thing shown to Moses. 
is a picture of the exact condition in which 
the people were before God. For that is. 
the meaning of the burning bush - to pre
sent to Moses an exact picture of the state· 
of the nation, suffering every conceivable· 
kind of vicissitude and pressure, but sus
tained through it. The bush burned with 
fire-judgment, pressure, difficulty, devasta-
tion continually resting upon them, but not. 
consumed, because supported and main
tained by God. And God intended that 
to act upon Moses as the servant of God's. 
deliverance. When Moses sees this won
derful sight, he says to himself, I will draw 
near and look at this sight, why it is the 
bush is not consumed, and he dre\v near to· 
behold. 

Now the first dealing of God directly 
with him-and a very in1portant thing it is 
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-is that God now reveals Himself by
name, mark that, and says to him, '' I am
the God of Abraham, and the God of
Isaac, and the God of Jacob." It is the
revelation of the name of God to I-I is ser
vant in connection with the mission Moses
was about to carry out. And that is a
very important thing to bear in mind, that
the revelation of the name of God, what
ever it may be at any given time, gives its
definiteness and its character to what God
is about to do at that time. I need not
say that the way God revealed Himself to
Moses or to Israel was very different from
the way God has revealed Himself to us.
And the way God revealed Himself to the
patriarchs was different from the way He
revealed Himself to Israel. Jehovah was
the revelation of God's name to Israel.
He says to them that He was known to
the patriarchs as El-Shaddai, but by
His name Jehovah He was not known.
God Almighty is the revelation God was
pleased to make of Himself to Abraham,
and Abraham never went beyond that.
" I an1 the Almighty God," He said,
" walk before me, and be thou perfect "-a
wonderful revelation and beautiful for its
time, but that was the extent and fulness
of it. But to Israel, a people who were
brought into covenant relationship ,vith
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God, He makes known His covenant 
name, ,vhich is Jehovah. 

But here, in the first instance, He goes 
back to this, "I am the God of Abraham, 
and the God of Isaac, and the God of 
Jacob." Now that is very interesting, 
because these are heads of families, it is not 
yet a nation ; and therefore I-I e does not yet 
say, "I am Jehovah,'' but I am the God of 
these families. When Moses drew near to 
look upon the burning bush, God as it \Vere 
says to him, You cannot come near me ; I 
pity that people, and I may speak to you, I 
may use you as the instrument of my deliver
ing grace, I may send you on a mission of 
redemption, but I cannot have you near 
me; "Draw not nigh hither; put off thy 
shoes from off thy feet, for the place 
whereon thou standest is holy ground." 

Now, beloved friends, that is very im
portant. God is making known His mind 
about reden1ption, but redemption has not 
been accomplished. They are not brought 
to God yet, and therefore Moses cannot 
come near to God. God keeps His distance, 
I may say with reverence; He keeps 
Moses at a distance ; faithful servant 
though he is, and about to be the deliverer 
of that people, God cannot have him near 
Him, "Draw not nigh hither." 

Then God says, " I have surely seen the 
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affliction of 1ny people which are in Egypt, 
and I have heard their cry by reason 
of their taskn1asters ; for I know their 
sorrows." 0, the blessedness of it! I 
think, beloved friends, the very fact of 
the distance that was inevitable, because of 
His own holy, moral nature, and which God 
maintained between even Moses and Him
self, because redemption had not as yet been 
accomplished, throws into the most beauti
ful relief, and emphasises in the most won
derful way the unfoldings of His heart. 
Though I can not have you near me, I will 
tell you what is in my heart. The ground 
for having you near me is not accomplished 
yet, and you must not come nigh, but I 
will tell you I have surely seen the affliction 
of my people that are in Egypt. 

The first revelation is the revelation of 
the name of God ; the second is the revela
tion of the grace of God, " I have surely 
seen the affliction of my people which is in 
Egypt, and I have heard their cry by 
reason of their taskmasters, for I know 
their sorrows ; " and now you have the 
revelation of His purpose, " And I am con1e 
down to deliver then1. '' 0 beloved friends, 
how blessed it is ! God was about to 
work through Moses, yet I-le had come 
down Himself, '' I am con1e down ; " I an1 
going to do it. I n1ay use you as the 
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spade or the pitchfork, the hammer or the 
axe, or whatever else it may be, but I am 
the One who is going to do it. So we 
have first, the revelation of His name ; 
secondly, the revelation of His· grace; 
thirdly, the revelation of His purpose; and 
now fourthly, the revelation of the mission, 
"Come now, therefore, and I will send 
thee unto Pharaoh.'� How wonderful, how 
blessed it is! How it brings our minds 
around God as the One who is about to 
accomplish this wonderful extrication of 
His people, how it all arose in H:is own 
divine mind ! Who made a claim on Him? 
Who besought Him ? Who put a motive 
there that He should do it? And so when 
you come to what has been accomplished 
for you and me through grace, it is exactly 
the same as it was with Israel, the 
sovereignty of His grace; and not only 
that, but it is God that has accomplished it. 
And of our redemption we may say, God 
planned it, Christ accomplished it, and the 
Holy Ghost bears witness to it. For 
that is what is said in the epistle to the 
Hebrews, '' By the which will we are 
sanctified through the offering of the body 
•Of Jesus Christ once for all ; whereof the
Holy Ghost also is a witness "-the· ,vill of
God, the work of Christ, and the witness
-of the Holy Ghost. The whole thing is
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divine. It originated in the mind of God, 
,vas accomplished by the Second Person of 
the adorable Trinity, and is borne witness 
to by God the Holy Ghost sent down from 
heaven. Just as clearly, and distinctly, 
and positively as this redemption here was 
the work of .God, so is the redemption 
effected for us by our Lord Jesus Christ. 
There is not anything that is more touch
ing to the heart, or anything that brings 
God more before us in all the f ulness and 
blessedness of His own nature than this. 
that even prior to the accomplishment of 
these purposes, prior to the fact that God 
had H..is own holy, righteous claims met, 
He had purposed in His heart to bring 
that people out from the land of bond
age. s·o that He says afterwards, "Yau 
have seen what I did to the Egyptians, 
how I bare you on eagles' wings, and 
brought you to myself." You have .s€.en 
what I did to the power that oppressed 
you, and kept you in bondage, how I bare 
you in the mighty strength of my own love, 
and brought you to Myself. For in Exodus 
xv. you find that in the very earli�t
moments of their victory, these were the
notes of their song, '' Thou hast guided
them in thy strength unto thy holy habita
tion,,, that is to say, they were brought to
God. That is the meaning of it. Though
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they had not trod an -in-ch -of desert land, 
had not as yet got into Canaan, yet that is 
celebrated too, '' Thou shalt bring them in, 
.and plant the1n in the mountain of thine 
inheritance." No sooner do the opened 
waters of the Red Sea roll between the 
people and the hosts of Pharaoh, no sooner 
does God strike the keynote of that song 
on the resurrection shores of the Red Sea, 
than they celebrate the whole thing, not 
part of it, but the whole. 

"Oh f but," people say, " was it not 
Jordan that brought them into Canaan ? '! 
It was not, let me tell you. That is a very 
important subject, which I will treat in its 
place. They crossed the Jordan, it is true; 
but what brought them into Canaan in the 
accomplishment of God's purposes was 
redemption, and it \\·as accomplished at the 
Red Sea. How could they sing otherwise, 
" Thou shalt bring them in, and plant them 
in the mountain of thine inheritance," if 
the consummation of the purpose of God 
had not taken place? It was because 
the whole thing was done that they could 
s.ing ; there was no redemption in the·
Jordan. If you doubt it, I will n1ake it
very simple. Surely you do not mean
to say you desire to mix up our ex
perience with redemption? If you do,
then it has not been done only and sin1ply
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by God H in1self. That is experience to 
say, "We have died with Christ," and 
that is what Jordan means. I cherish it 
in n1y soul that I have died with Christ, 
and risen with Christ, but that is not 
redemption. Redemption is, that Christ 
has died for me, that the precious death 
and resurrection of our Lord Jesus Christ 
have taken me out of Egypt, out of the 
land of bondage, and brought me into 
Canaan. And through God's grace I 
can rejoice in it; and bear testimony to that, 
because I know it to be true. I perfectly 
admit the experience part of it, and that 
until what answers to the Jordan is known 
experimentally in our souls, the joys and 
the knowledge of the thing are not there. 
But then, that is experience, and we must 
not confound experience with redemption. 
It has its own important place in the ways 
of God, and we cannot be without it. If 
you take it away, you take away one most 
important thing, but I am jealous of keep� 
ing redemption in its place, of keeping to 
redemption only the glories that belong 
to it. There it was a question of God 
and Christ alone, and nothing connected 
with us except wretched, miserable self 
and sin, that gave the occasion for 
the display of that grace. Christ died 
and rose again, that is Exodus xiv., xv., 
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ln figure ; and the whole thing was there 
and then made good, 4:he purpose of God 
was there and then accomplished, and. it 
was on that basis and in .virtue of it that 
they went into God's ow.n land. 

The Lord, in His grace, give our hearts 
to appreciate the wonderful makin_g known 
of His purposes here. Nothing more 
beautiful than this-- He says, " I am the 
God of Abraham, the God of Isaac, and 
the God of Jacob,

,, 
He is not the God of 

dead people,. but of the. JLvin:g. Abraham, 
Isaac, and Jacob were poor failing men, 
but He is the God of them for all that. Is. 
not that a great t:omf ort ? 

Moses trembled and was afraid to look 
upon God, and now God says, Here is the 
revelation of my grace, "I have surely seen 
the affliction of my people which are in 
Egypt, and have heard their cry by reason 
of their taskmasrers ·� for I know their 
sorrows ; 

,, 
my heart is touched with it, I 

am all eye, and all ear, and all heart, where 
the interests, and needs, and sorrows of 
my poor people are concerned. And next 
observe the revelation of His purposes, "I 
am come down to deliver them;" I am going
to do it ; do not think you are going to be 
the deliverer, the deliverance, the extrica
tion, is to be mine ; I will use you in this 
work, but I am the active agent and power 
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in the whole thing, not only to bring them 
out, but to bring them in. Now for the 
revelation of his mission. Now come, I 
will send you-what an honour to be made 
the bearer of the tidings of this ! 

May the· Lord, in His grace, give our 
souls to lay hold. of these points to-night, 
and give our hearts to enter into them, 
and get our minds concentrated through 
grace upon these unfoldings of God's pur
poses in view of this wonderful redemption 
He was about to accomplish for this people. 

- DSC
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Exonus. 111. 9-2 2.

I WANT, beloved friends, this evening, 
as the Lord may help one, to set before 

you the exercises, and the instructions along 
,vith those exercises, which God brings 
His servant into in connection with this 
mission. It was the most wonderful 
mission that could be conceived, for it was 
the mission of redemption. God was to be 
the Accomplisher of the redemption, but 
He was pleased to make use of Moses as 
the one who was to carry the tidings of it 
to the people, and to be His instrument 
for effectuating it. But whilst that is 
true, Jehovah always keeps Himself 
prominent and foremost in connection with 
it to the people. And that is a striking 
contrast to what you find in the present 
moment, for if anything characterises the 
present day, it is, as some one has said, an 
idolatry of instrumentality, making every
thing of the instrument, and very little of 
God. Whereas, what you find here is that 
God has got not so much His instrun1ent, 
but He has His vessel, and it is God Him
self that is prominent. He says, I have seen 



4
11 THE SALVATION OF JEHOVAH." 

it, and I have visited you, and I am come 
do\vn to do it ; and, therefore, afterwards, 
,vhen it had been acco1nplished, He says, 
"·You have seen what I have done to the 
Egyptians, and how I bare you on eagles' 
,vings, and brought you to myself." It is 
all God. But then-and that is :: very 
important thing for' 1..!s-God works in His 
grace in the c�nscience, and affections, and 
soul of His servant Moses, so as to make 
him a fitting vessel for- the accomplishment 
of all this wonderful thought and purpose 
of His heart. 

I was calling attention last week to the 
fourfold revelation in this chapter-first, the 
revelation of God Himself, '' I am the God 
of Abraham, and the God of Isaac, and the 
God of Jacob ; " secondly, the revelation of 
His grace, cc l have seen the affliction of 
my people that are in Egypt;" thirdly, 
the revelation of His purpose of deliver
ance, " I am come down to deliver them ; " 
and fourthly, the revelation of the fact that 
Moses was to be the deliverer, cc Come, 
now, I will send thee." And where we 
begin this evening is, that as soon as ever 
these intimations fall on Moses' ears, he 
says at once, "Who am I ? " 

Now., .beloved f r.iends, God never said a 
word to Moses about hin1self. He had 
heard the revelation of His great nan1e, 
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the revelation of His grace, the revelation 
of His purpose, and the marvellous revela
tion that He was about to send him, but 
not a syllable ?-bout Moses himself, directly 
or indirectly ; and the instant this falls 
upon his ears, he says, " Who an1 I ? " 

That was very different from what _had 
taken place before. In the earliest 
moments of his history, after his birth and 
marvellous deliverance, when, with all the 
affection and feeling that his heart had 
for his own people, the enthusiasm that 
swelled in his bosom toward his nation, he 
presents himself to them as their saviour, 
their deliverer ; then he asserts himself as 
the one who will do it by slaying the 
Egyptian and hiding hi·m in the sand, and 
trying to reconcile those who were at 
variance, saying, "' Why do ye wrong·?'' 
What makes this great difference now ? 
The people, Moses himself: the circum
stances, the difficulties were just the same· 
then as now. Why was he so ready to go 
before, artd so ·slow to go now ? God had 
not said a word about his qualifications for 
his mission, or his appreciation, or under
standing, or experience of it. What is it 
turns Moses' eye in, and reads out his in
-competency to him at once, and makes• 
him reflect on himself as he does here, 
" Who am I, that I should go to Pharaoh, 
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and that I should bring the children of 
Israel out of Egypt?" What was it made 
the difference ? It is a very 1n teresting 
study, and most practical for our souls. 
There is one word at the beginning of this 
chapter that lets a flood of light in on it. 
It was the position he was in, that made all 
the difference. I need not ask you where 
he slew the Egyptian and hid him in the 
sand, when he looked upon the burdens of 
his brethren, and his heart swelled with 
con1passion for them, and he shewed him
self to them, and allied himself in affection 
and heart with them. But where was he 
now ? Ah ! there is the secret. There is 
one, word which typifies this position. 
" Horeb ; " he was in the presence of God, 
he was at the mount of God, he was shut 
up with God. And that is what makes the 
difference with us. There is no greater 
truth than this-that the great interest for 
us, with regard to our looking at, or deal
ing with, or apprehension of any subject, 
or our taking in the gravity of anything

J

depends altogether upon where we a1�e

standing as regards z't. Two persons will 
take the most different view that could be 
conceived of the same thing, simply for 
this reason, that they are standing at 
�otally different positions with regard to it. 
The moment Moses gets to I-Ioreb, the 
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m.ount of God, the .greatness of everything 
comes before him. And it is in propor
tion as the greatness of God comes before 
our souls that the sense of the littleness of 
ourselves is there. It is not that there was 
any flaw, or imperfection, or poverty in the 
man ; what makes him think of himself is, 
that he is in the presence of God ; and wheR 
he thinks of himself, it is to depreciate him
self, '' Who am I " to do such a thing as 
this? 

That is a very important matter. Here, 
of course, it was Moses as a servant, and 
being fitted for his mission; but I have ne 
doubt it is the same in principle now with 
the way the Lord fits His servants, ana 
sends them out, and the exercises He 
passes them through. We are not all 
called to such a mission as Moses was, but 
we are called to be servants of Christ ia 
some way, and have all some service for 
Him to do. And you will find we are 
passed through things of this kind, and 
what brings us to book as they say, and 
makes us think little of ourselves, is not our 
failure, but the perfections of God. When 
I get into the divine presence, it is really 
getting into the light. Horeb answers te 
what we call the light. That is where eve;y 
Christian is now. If I am not actuallJ, in 
the light, I am not a Christian at all. It is 
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not a question of 111y comporting myself ac
cording to it; but that is where I am brought 
as a Christian, I am set down in this light 
before God. And when my soul enters 
into the fact that I really am there, and 
my soul bears testimony to it, that light 
makes everything manifest just as it was 
with Moses. That is the way God works 
in our souls at the present moment. It is 
not any deficiency that is in ourselves, it is 
His own holy presence that challenges 
everything. It is the light of that presence 
which detects, and exposes, and brings 
everything to the front ; things that you 
would never think of or detect at all, 
€Orne up the moment that light shines 
upon them. 

Now, when Moses judges· himself with 
J1egard to his incompetency for this won
derful mission-for it was a great thing to 
go out in the interests of such a wonderful 
redemption, to bring the people of God out 
0f Egypt-then mark how God meets it. 
The moment he says, "Who am I ? " God 
n1eets that with His " I ; '' " Certainly I 
will be with thee." What a wonderful
thing that is, and how gracious too! " I,,

,

says God ; and tha� puts out ever.y other 
" I," whether in self-judgment or self-com
pfacency, whether in elation or despondency. 
That is what meets it, "Certainly I ,vill be 
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"''ith thee " And that is more than minister
ing strength, or grace, or help. He does 
not say, " I will support you with the 
needed assistance," but He says, ''You 
shall have my presence with you." It is 
very like what happened on another 
occasion: when the people had failed after 
redemption, and it was a question of 
their being led through the desert as a failing 
people. You remember how God pledged 
to Moses His presence in exactly the same 
way when the whole failure was rampant 
and plain there before then1. God says, 
'' My presence shall go with thee, and I 
will give thee rest." " My presence ; " 
what a wonderful thing that is J " Cer
tain I y I will be with thee." 

You _get two things there-'' I will send 
you," there is the mission ; " I will be with 
you," there is its endowmento When they 
send out missionaries now-a-days, they 
generally provide very considerable human 
endowment, but God provides the whole 
thing, " Come, I will send you," " I will be 
with you." And you may rest assured that if 
God has sent you to do anything, He wi11 
be with you. Of course this relates to a 
servant sent on a special work, but it applies 
in the moral of it. There is no such 
thing as God sending a person to do a 
thing, and not being with the person to do 

2 
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it-it is a falsity. You may find people 
sent on an errand or mission in this world 
,vithout the necessary endowment and 
capabilities to carry it out, but never with 
God. If He sends me to do anything, or 
places me in any position, ho\\i·ever menial 
or trifling, there is the pledge and promise 
of His own presence, '' Certain! y I will be 
,vith thee ; " and there is where our com-

. 

petency 1s. 
But there is another thing which brings 

out God's grace here. He does not only 
say, "I will be with you," but He actually 
gives him a sign. Now I do think that is 
great grace, because it was in condescen
sion to the weaknesses of His servant, 
He says, "Certainly I will be with thee; 
and this shall be a token unto thee that I 
have sent thee "-God gives him a sign 
whereby his faith n1ight be strengthened 
in these wonderful comn1unications
" When thou hast brought forth the people 
out of Egypt ''-there is no contingency, 
no perhaps, no if, no peradventure; He 
speaks of it all as an accomplished thing. 
When you have performed the functions I 
have sent you to carry out, '' you shall 
serve God in this mount." I will give you 
not merely the pledge and pron1ise of lVI y 
presence, but a sign whereby you n1ay 
know I have sent you-when you are free 
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from the bondage of Egypt, you shaJI be 
My slaves, and shall serve Me on this 
mount. 

Well, any of us would have thought, 
unless we know our own hearts, that that 
would have been enough for Moses ; but if 
,ve know our own hearts, we know right 
well how slow we are to drop every 
thought about ourselves, and just simply 
go on the line with God. So it was with 
Moses. For now he tries to find another 
difficulty. It is not now a question of him
self, "Who am I ? " but now he says, I see 
a difficulty in the people, '' And Moses said 
unto God, Behold, when I come unto the 
children of Israel, and shall say unto them, 
The· God of your fathers hath sent me unto 
you ; and they shall say to me, v\'hat is 
his nan1e ? what shall I say unto them ? " 
Now I want to call your attention to that. 
Moses says, I am not only conscious of 
feebleness in myself, God has graciously 
met that ; but I am conscious of difficulties 
in the nation, and when I come and 
announce to them that" the God of their 
f ath�rs hath sent me, they will say, What 
is His name ? There is an immensity in 
that. I-lave not our souls entered into the 
blessedness of the name? Everything is 
in the name. It was a very natural ques
tion for l srael to raise, What is the nan1e 
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of the One who is going to effect this ? 
Because they knew right well what the 
shackles of Egypt were, and the power of 
Pharaoh, and the hard bondage of the 
country, and it could not be a sn1all power 
that would ease their shoulder from the 
burden, and their hands from making the 
pots, which is the way the psalm speaks of 
redemption, and set them free from all this 
slavery and tyranny in Egypt. And there
fore Moses asks the question, '' Vlhat is 
his name?" A simple question, and a 
very wonderful and blessed answer, " I am 
that I am ''-a simple unfolding of what 
God is in His own nature. the great self
existent Jehovah, " I am that I am." And 
I need not say that it is very blessed for us 
now, for Jesus is that very One, the blessed
ness of whose name I trust we have 
proved. 

And it ought to be a watchword with us� 
and a f a1niliar word to our souls, that His 
name is everything. We are gathered to 
His name ; our sufficiency, our competency, 
our power is in His name, our resources 
are in His name, there is not a single thing 
that is not bound up and comprehended in 
that one little vvord, His na�ne. And mark 
you, the Lord Himself says so, "v\1here 
two or three are gathered together in my 
name, there am I." Would you not like 
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to be where He is? He does not say, 
"There I will be ; " no, He is stating a 
great fact, a great abstract reality for faith 
to lay hold of. 1"he nan1e there, implies 
everything connected with the person, all 
that surrounds the person in His own 
being, everything that comes from Him; 
you could not have a more comprehensive• 

h " •expression .t an " n1 y name. 
You remember when the Holy Ghost 

,came down after redemption was finished,. 
as we have it in the Acts ( the acts of the 
.apostles so-called, but really the acts of the 
Holy Ghost), you have there the power of 
that name. Peter says, " Silver and gold 
have I none," none of the world's resources, 
neither wealth, nor greatness, nor power, 
nor ability, nor anything else; out he says, 
I have got this, "In the name of Jesus 
Christ of Nazareth, rise up and walk." He 
knew what was in that nc1:me-would to 
God we knew it. Very often, alas ! people 
fall back on what they think some great 
ability, or wonderful cleverness, but that is 
not our power at all, though, .I am sorry to 
say, it is very often our weakness, In 
Christ is where the power is ; it is the 
sufficiency, the competency, the blessed
ness, the preciousness of that nan1e, so that 
everything we could conceive of f ulness or 
blessing is centred around and bound up in 



14 ' 1 THE SALVATION OF JEHOVAH." 

that one name. You may say I .am taking 
it out of Old Testament and bringing it 
into the New; but you see how the moral 
lines of truth run in that way, though this 
,vas in a very different order of things. 
They will want to know, says Moses, who 
has sent me ; they will ask me, What is 
His name? what shall I say? And there
fore God gives it, "I am that I am; thus. 
shalt thou say to the children of Israel, I 
am hath sent me unto you." 

Now let me refer you to the New Testa
ment, to make it a little more distinct with 
regard to the Lord Jesus Christ. You 
know well, that He is that. The Lord 
Himself alludes to it in John viii., and 
takes this name when He says to the 
Jews, '' If ye believe not that I am, ye 
shall die in your sins." "He" there, is in 
italics, and really destroys the force and 
meaning of it. And then these carping 
J ews say, " Who art thou ? " just as Moses 
says Israel would want to know who God 
is. Do you take in the blessedness of His 
reply to that? One does not like to say 
one word about our beautiful translation

,.

our dear blessed old Bible, but it really 
does spoil the meaning here, in saying, 
"Even the same that I said unto you from 
the beginning." That does not convey at 
all the force and strength of the Saviour's 
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,vords. \�lhat He does answer is this1

"absolutely \\'hat I say ; " that is, there 
was not the smallest divergence, but ther.e 
was the 1nost full divine accord between 
His words and H i1nself. In His wor.ds 
and in His works too, the great " I am.,., 
stood before them. And this is the most 
complete n1anifestation of "I am." You 
could not say, there is a little bit of excess 
there, and a little bit of defect here; no, 
there was the most complete accord, the 
fullest and most perfect divine harmony 
between what He said and what He was; 
they were identical. That is very blessed 
for us, because that is the One whose 
nan1e, through grace, He has taught us to 
cherish in our souls as our competency in 
these last day�. 

In John xviii. it con1es out even m·ore 
strongly. There, when the Lord Jesus 
Christ is willingly surrendering H in1self, 
and they came out with lanterns and 
torches, and weapons, to take Him, " Jesus, 
knowing all things that should co1ne upon 
him, went forth, and said, Whom seek 
ye ? '' They said, " Jesus of Nazareth ; " 
and He simply utters this word, '' I am" 
(it is not "he'') ; and the mon1ent He 
uttered that word, "they went back\vard 
and fell to the ground." There ,Yas .a 
revelation, mark you, in that \vord, of 
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\vhom I-Ie was as a divine Person; they 
felt the divine presence, unwillingly, 
perhaps, but still they felt that they were 
in the presence of One who, although His 
Godhead glory was veiled in flesh, still was 
God, that God was there man if est in that 
lowly Man that was surrendering Himself 
into their hands, so that the divine presence 
drives them back and they all fall to the 
ground ; otherwise they could have taken 
Him at once. But there you get the " I 
an1" again. And so I connect these 
scriptures in Exodus with the New Testa
ment, because Jesus is Jehovah. 

But there is another thing that is very 
blessed as setting forth God's grace. 
There is not merely the revelation of His 
own Person as the self-existent One, the 
great " I am," the Jehovah, but He adds 
this : " And God said, moreover," or 
besides, apart altogether from telling him 
the name, "1'hus shalt thou say unto the 
children of Israel, The Lord God of your 
fathers, the God of Abraham, the God of 
Isaac, and the God of Jacob hath sent me 
unto you ; this is my name for ever, and 
this is my memorial unto all generations." 
Now \vhat is the meaning of that ? Because 
God had spoken this before, but novv He
connects it with .the revelation of His own 
person as the II I am ; ,, th is u I an1 ,, is the
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God of Abraham, and Isaac, and Jacob, and 
this is His name for ever. 

I think there are two things in it. First 
of all, God's relationship with His own 
people Israel is an everlasting relationship. 
-I will say a little about it when we look at
it from the Christian standpoint. But I
feel it is an immense thirtg to bring out of
scripture what is in scripture. I believe
there is where our blessing is, whether in
reading it, or ministering it. And do not
think for a moment that to get blessing
from it, it must necessarily concern you.
That is a great mistake ; that is making
yourself too prominent altogether. There
is blessing in it whether it concerns you
or not. Because "all scripture," mark,
" is given by inspiration of God." It
often seems as if people thought that
was a mistake, and that it ought 
to be "certain parts of scripture," 
favourite bits of scripture, but the apostle 
says. '' Every scripture is given by inspira
tion of God, and is profitable for doctrine, 
for reproof, for correction, and for instruc
tion in righteousness, that the man of God 
may be perfect," or full-grown, '' throughly
furnished unto every good work.,

, 
And 

though it may not concern me at all, still it 
concerns Christ and God, and my blessing 
is there. 
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Here we are dealing with the manifesta
tion and reve]ation that God was pleased 
to give of Himself in these times to Israel, 
His earthly people; and He says, My 
relationship with My people is an everlast
ing relationship, "This is my name for 
ever, the God of Abrahan1, and the G oc.1 
of Isaac, and the God of Jacob." Now 
people might say, I can understand God 
calling Himself the God of Abrahan1 and 
the God of Isaac, but I cannot understand 
God calling Himself the God of Jacob,.

of that crooked, perverse, scheming, plan
ning man. Abraham was the father of the 
faithful, the friend of God, to whom He 
made known His mind; and Isaac ,vas the 
heir of promise, type of God's blessed Son

,.

the Lord Jesus Christ, the true seed, Abra
ham's seed. But Jacob was a maq, as his 
brother said, rightly called Jacob, "he 
hath supplanted me these two times ; he 
took away my birthright, and behold now 
he hath taken away my blessing;" by 
nature he was what you call a nasty 
character. Beloved friends, the n1arvellous. 
grace of God shines out there, that He 
could connect His blessed name with one 
like Jacob : Jacob, the fruit of His grace ; 
Jacob, the one whom God dealt with in aU 
the tenderness of His love, and n1ade Him
se]f known to him in solitude, and wretched-
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ness, and loneliness, and never left him 
till He had fulfilled all His purposes about 
hin1. Jacob was the great instance of the 
sovereign grace of God on the one hand, 
and the most wonderful instance of the for
bearing and kindness of that grace on the 
other. And therefore, God is not merely 
God of Abraham and of Isaac, but He is 
also the God of Jacob. 

And in the prophecies of Isaiah, God 
says, " Fear not, Jacob "-the very name 
which was indicative of what was unlovely 
npon the natural side of the character, but 
brought out all the more upon God's side 
the sovereign grace of God. 

Some one has said (I do not know 
whether it is true or not) as an explanation 
of "the God of Abraham, Isaac, and 
Jacob," that it is a representation in figure 
of Father, Son, and Holy Ghost; Abra
ham, in his dealings with Isaac, being a 
representation of God giving up His 
only-begotten Son, and Isaac being a type 
of the Lord Jesus Christ, and Jacob the 
great fruit of God's grace, which, of course, 
is carried out by the power of �he Holy 
Ghost. Of course there was not that 
revelation then, God had only revealed 
Himself in unity then, " 1-lear, 0 Israel, 
the Lord our God is one Lord." The 
person of Father, Son, and Holy Ghost 
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are not brought out at all till you come to 
Christianity. 

But here He is connecting His name 
with Abraham, Isaac and Jacob as the 
everlasting memorial of the relationship 
which subsists between God and that 
people. And that is a comfort for our hearts. 
Look at Israel, the poor Jewish people 
scattered and peeled, no one able to tell 
what has become of the ten tribes, and the 
whole of the land that God had designed 
for that people in the possession of the 
Turk or the Mahommedan, everything all 
upside down. Yet God is still the God of 
Abraham, the God of Isaac, and the God 
of Jacob, and God will make good to that 
people everything that was in His own 
heart and purpose for them, for He has got 
that people in His own mind for that land, 
and He has got that land for that people. 
And the peoples of the earth may plot and 
plan all kinds of things with regard to that 
narrow little strip of land, which seems to 
be a great object of ambition to different 
nations ; but God has that land in purpose 
for that people, and that people for that 
land, and God will have that land inhabited 
by that people, and that people in that land. 
Now that is very blessed. It does not 
concern us, but it does concern the 
character of God. And it she1vvs another 
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thing, that when God is pleased to put 
Hin1self in relationship with a certain 
people upon the earth, that relationship, 
though earthly, is an everlasting relation
ship of its kind. 

And now let us look at Christianity for 
a moment. When you come to that, you 
do not find God revealing Himself under 
the name of the God of Abraham, and of 
Isaac, and of Jacob. I suppose it required 
a great n1any men to bring out the revela-
tion of God's character. Abraham 
brought out one part of it, Isaac another, 
and Jacob another. But when we 
come to Christianity, one person and one 
name is competent for the full revelation of 
God, and therefore He is the God and 
Father of our Lord Jesus Christ - and 
there you get the word Father coming in, 
which you never got before. These con
trasts between what is old and what is 
nevv· are very blessed. Now it is all stand
ing in one blessed Person, God, in all the 
fulness of His nature as God, and in all the 
blessedness of His relationship as Father, 
revealed in our Lord Jesus Christ. 

And I should like to ask you this ques
tion, because I think people need it-how 
is God your Father? Thank God, He is 
our Father, and we can say, h Abba, 
I.;ather," we have got the Spirit of I-i is 
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Son, we have got the adoption of sons, 
and we can use the language of children ; 
but how is God our Father? Because He 
is the Father of our Lord Jesus Christ, 
that is it. Not by creation-that is the 
horrid idea that people are trying to spread 
abroad, and they call it the fatherhood of 
God in that general way, but it is all false, 
because it is in reality denying reden1 ption. 
But the Lord Jesus Christ has brought me 
to stand in that relationship before His 
God and Father-that is my status. People 
may say, " I do not experience it, or enjoy 
it ; " but there is something for you to 
experience and enjoy. 

·v ou remember how the Lord gave the
earliest intin1ations of it in John xx., when 
He was risen from the dead and the 
·whole work was accomplished. See 
the contrast with the first garden ; in 
the first garden there was a fallen 
man and a fall en woman, and both of 
them turned out, and the cherubim, the 
administration of divine justice, and the 
flaming sword that turned every way to 
keep the way of the tree of life. But in the 
second garden there is a risen Man, and a 
redeemed woman, and the unfolding of the 
n1ost wonderful relationship. He says to 
her, I am no longer on Jewish terms, and 
you n1ay not detain Me, "Touch n1e not, 
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I am not yet ascended to my Father," but, 
He says, go to my brethren, and say unto 
them that I have put the1n now in My own 
place, before My Father and God. She 
gets the communication and the revelation 
of it. The whole work was done, redemp
tion completely accomplished, the Lord 
Jesus Christ having gone through every
thing. We hear much now about a 
mission, or service. This was the most 
wonder£ ul mission, or n1essage that was 
ever communicated for human lips to 
carry to another, " Go to my brethren " -
He never had said "brethren" till now
" and say unto then1, I ascend to my 
Father and your Father, and to my 
God and your God." There you have the 
contrast to all this in Exodus, because 
you never get " Father " here, you get 
" Jehovah ; " but " Father" is the specific 
and distinct name of God in relationship 
now with Christians as the God and Father 
of our Lord Jesus Christ. 

The blessedness of the Old Testan1ent 
is, that it helps us to bring out the New 
Testament in contrast, to shew the distinct
ness of the wonderful thing that has come 
out, now that we have Christianity as a 
revealed fact, and the great work of re
demption finished, so that ,ve can be 
brought into it. It was revealed before 
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we vvere brought into it, but redemption 
now brings us into every single thing that 
has been revealed. 

N O\V in the close of this third chapter, 
when God has revealed not only His own 
self-existent Person to Moses, but His 
nan1e in connection with this everlasting
relationship to I-Iis people, He goes into de
tails as He sends Moses. And look what 
wonderful con1petency Moses had placed as 
it were around him to carry this out. Think 
of all the wonderful things God had heaped 
upon him. He did not send him empty, 
or with sparse, scarce means, but fully 
equipped to carry out the work, " Go and 
gather the elders of Israel together, and 
say unto them, The Lord God of your 
fat hers, the God of Abraham, of Isaac, and 
of Jacob, appeared unto me, saying, I have 
surely visited you, and seen that which is 
done to you in Egypt ; and I have said, I 
will bring you up out of the affliction of 
Egypt unto the land of the Canaanites, and 
the Hittites, and the Amorites, and the 
Perizzites, and the H ivites, and the 
J ebusites." Now there is a beautiful little 
touch here ; for I believe the reason for 
God saying that, was not merely the 
reiteration of His own 1nind, but because 
it was the very word I-I is beloved servant 
Joseph used on his death-bed. He said, 
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" God will surely visit you ; 
,
, and God 

takes up that word because He delights to 
treasure up in His memory as it were words 
of faith. And so He takes the words that 
dropped fron1 the lips of Joseph on his dying 
bed, when his faith looked on to the deliver
ance that should be accomplished for that 
people. And you know what a man Joseph 
had been, what a shelter, and solace, and 
stay he had been to them ; and now he 
was going to die, and they would feel 
losing such a one as Joseph. " Behold, I 
die," be says, but God lives, and not 
only lives, but He will surely visit you; 
and, he says, do not you leave a bone 
of mine down here in Egypt ; I would not 
have one single part even of my body left 
in this house of bondage ; so convinced am 
I of this deliverance of God, that before it 
comes, my bones shall be a testimony to it, 
for you shall not leave the1n here. And 
so in Exodus i., they brought up the 
bones of Joseph. And. the wonderful 
power of faith is the same now as then. 
It reminds. me of the father of a family, or 
the n1other of a household ; she can close 
her eyes in death, for her faith. is resting 
in the living God, and she can say, " I am 
going, but it will be all well with you, you 
have got God still." " Behold, I die ; but 
God will visit you." And so God takes 
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up that word here, distinctly, and reiterates 
it to Moses-Go to them and say, I have 
done what the faith of My servant Joseph 
lived in long before it came out ; now it is 
come out, "I have surely visited you, and 
seen what is done to you in Egypt, and I 
have said, I will bring you up out of the 
affliction of Egypt unto a land flowing with 
milk and honey." And then God says to 
Moses·, in order to assure him and certify 
hrs heart, "And they shall hearken to thy 
voice." 

But there is one thing more. God does 
not keep anything back. He says, "They 
shall hearken to thy voi�e ; " but He 
also says, You must know beforehand, 
distinctly what you will have to incur; 
you will have a hard time with Pharaoh. 
But then, says God, " I will stretch out my 
hand;,, and· I will accomplish everything. 
0 how blessed all these things are for our 
souls! It reminds me of the Lord Jesus 
Christ in John xvi. When He was going 
away, He says to His disciples, l will tell 
you everything; you will be excom
municated out of decent society, you will 
not be tolerated, " they shall put you out 
of the ·synagogues ; yea, whosoever killeth 
you, will think that he doeth God service ; 
and these things will they do unto you 
because they know not the Father, 
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nor me." He says, I will not keep it back 
from you, I will tell you the whole thing 
now; while I was with you I did not tell 
you, but now I am going away I will teU 
you. And God says in Exodus iii., 
'' Pharaoh will not let you go; but I "-there 
that word comes in again. In John xvi., 
the Lord Jesus Christ depicts all the 
dangers in the way, tells the disciples how 
they might expect to be received and cast 
out, and then comes another little word 
which is the set-off against it all, " But the 
Comforter" -that -is the way it comes in. 

Now, very often, when we are thinking 
of difficulties, and dangers, and trials,. we 
think simply of them, but we do not bring 
in anything to meet them ; God never does 
that. He says, I will not leave you in 
doubt as to what you are to encounter, I 
will spread them all out before you, but 
" I will stretch out my hand." 

May the Lord, by His grace, fortify our 
hearts with these grand principles, because 
they are grand principles, and shew, not 
only how God plans, and purposes, and 
works Himself for the accomplishment of 
His purposes, and bears with the slowness 
of a Moses and of ourselves, but also the 
wonderful way in which God sustains, and 
how the grace of His heart goes on until 
He makes good everything. Well might 
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Balaam say, though it was a compelled 
prophecy from his lips, '' Hath he said, and 
shall he not do it ? or hath he spoken, and 
shall he not make it good ? Behold, I have 
received commandment to bless ; and he 
hath blessed ; and I cannot reverse it. 
God brought them out of Egypt ; he hath, 
as it were, the strength of a unicorn . 
. Surely there is no enchantment against 
Jacob ,

,
_Jacob again, look ; even though 

he be Jacob, still he is the beloved of God 
-" neith-6r is there any divination against 
Israel; according to this time ''-after all 
the wilderness trials and difficulties are 
over, and Israel proved to be a failing 
people in them-" according to this time it 
shall be said of Jacob and of Israel, What 
hath God wrought!" 

The Lord, in His grace, give our hearts 
to take in the wonders of such communica
tions as these, through Jesus Christ our 
Lord. 

f,ondont G. Monmecr, 20, Paternoster Square, E.O. 
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EXODUS V I 2 2? 2 � ,· VI. I--9. • • , ) -, V 

WE were looking last \\reek at the way
in which God was pleased to fit His 

instrument of deliverance, Moses, who was 
the saviour of that people whom God had 
raised up to carry out His own purposes 
with respect to then1, how God took him 
in hand and dealt with hin1 in long-suffer
ing goodness, bore in great patience with 
his slowness, and �ackwardness, and self
will, and want of faith and confidence in 
God. But now there is a further step. 
After God had passed His servant through 
the necessary qualification for the work 
that He had for him to do, He sends hin1 
directly into Pharaoh's presence, as we 
have read to-night. Moses and Aaron, 
Aaron being given to Moses as a kind of 
spokesman, to share the burden ,;vith hi111, 
go directly into the presence of the monarch 
with this claim of Goel on their lips, " Thus 
saith the Lord, Let n1y people go, that 
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they 111ay hold a feast to 1ne in the wi]der-
ness. ,,

But before that, in the last verse of 
chapter iv., there is one of the n1ost striking 
and touching scriptures in the whole of 
this history. \tVhen Moses and Aaron go 
to the people, and tell them what God's 
thoughts about then1 were, announce to 
them the purpose of the deliverance of 
God, the whole heart of the nation is 
touched, as it were, bowed under the 
prospect of deliverance. Under the sense 
of the delivering grace of God, "they 
bo\\·ed their heads and worshipped." 

And this was a direct contradiction to 
the want of faith in Moses, because what 
he had said was, '' They will not hear me ; 
they will not listen to me.'' But ,vould 
they listen to God? would they hear what 
God said? These servants of God 
announce to the nation that God had 
visited the1n. And I called your attention 
last "'eek to the way God, as it were, takes 
up the faith of His servant Joseph as he 
passed off this scene. f

"' 

or these were 
Joseph's dying words, "Behold, I die, but 
God will surely visit you." His faith \Vent 
on and grasped in prospect the promise of 
God. And now God takes up this ,vord 
and puts it into the n1outh of Moses so 
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long aftervvards, and sends him with, as it 
\Vere, this echo from the death-bed of 
Joseph, for God was visiting His people ; 
and the mon1ent the people heard it, they 
bowed their heads and worshipped. It 
,vas not a question of believing man, but 
they believed God, their ears were opened 
to God. 

And this is a thing of the greatest 
n1oment for us. For a servant of God may 
be a little too pron1inent in his own eyes. 
They will not listen to n1e says Moses. But 
will they listen to God? that is the point. 
What a blessed thing it is to forget oneself, 
and to be behind Christ, as it were, to be 
behind God. And it is this retirement ,;ve 
ought to seek, that God n1ay be prominent. 

I was greatly struck in reading in the 
Acts, lately, the account of the dealing of 
God with the Gentiles, when they vvere 
taken up and God's mercy reached them. 
Paul and Barnabas were specially the ser
vants of God in that wonderful bringing in 
of the Gentiles into blessing; and when 
they are challenged by the J udaizers of 
that day with regard to it, they con1e and 
announce to the assen1bled council at 
J erusale111 what had taken place ; and it is 
very striking that they do not say ,vhat 
!hey had done. Now, I say, affectionately.
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that there is a great deal too n1uch of that. 
But they say what God had done ; they do 
not talk about their preaching or ministry ; 
that is not what is uppern1ost in their 
thoughts; but they do announce what God 
had done. If they bring themselves in, it 
is always what God had wrought through 
then1, not what they had ,vrought by the 
power of God; because, I suppose, there 
is no servant of Christ but would say what
ever he did, he did by the power of God
but still, if people talk like that, it is you 
that did it; but if God does it, what a 
Jifferent thing that is! And you will find 
that order carefully preserved in this book 
of the Acts of the Holy Ghost, as it really 
is, giving it a specific character-they 
declare what God had wrought. No doubt 
He was pleased to do it through then1, but 
still, He was the doer of it. And what is 
pron1inent there, is the arn1 and the power 
that was effecting His own purpose, and 
not the instrun1ent through which He did 
it. Now I have no doubt at all, that poor 
Moses here was prominent in His o,vn 
mind. " They will not believe n1e," he 
says to God. But when he con1es to then1 
and announces the fact that God hac.l 
thought of then,, and had visited then1. 
and had con1e down to deliver then1, anJ 
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that it was about to be effectuated, the 
people accept the testi1non y of God, and 
bow�d their heads. And I think it is a 
n1ost affecting thing to see a whole nation 
touched with the sense of the sovereign 
favour that thought of then1 in the bitter
ness of their bondage, and had come down 
in wondrous goodness to take them out of it. 

Then, as soon as ever the servants have 
delivered the message to the Lord's people, 
they announce it to the one who was the 
n1eans of keeping the people in the bondage 
of Egypt. .l\.nd I believe Pharaoh, here, 
is really, in figure, Satan, that keeps in 
bondage and distance fron1 God His 
chos�n. Just as I believe, afterwards, 
Amalek is Satan to interrupt the progress 
of the people of God through the wilder
ness. But here it is the power of bondage, 
and you know what Satan's power is in 
that way. So Pharaoh held then1 fast in 
his grip. And lVIoses con1es in now as the 
vessel of God's power with the announce
n1en t of the purpose and clain1 of God, 
"Thus saith the Lord, Let n1y people go, 
that they n1a y hold a feast to n1e in the 
\vilclerness." Now, beloved friends, that 
is very blessed ; because you get not only 
the fact of the announce111ent here, but 
also the scope of God's purpose. f\nd that 
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is a great point. The purpose of God with 
regard to His people is to take then1 
absolutely and positively out from Egypt 
to Himself. Let the1n go, He says ; 
they must be entirely and completely out 
fron1 Egypt to hold a feast to me. As 
long as ever they were in the bondage of 
Egypt, they were bound to think of then1-
selves. The very shackles that were upon 
them, the very pressure that was upon their 
spirits, the very taskmaster's lash that was 
over then1, of necessity, kept the people 
occupied with themselves. They could 
not think of God in Egypt; nobody thinks 
of God in Egypt. You n1ust be out of 
Egypt to think of God ; and the ref ore He 
says, '' Let n1y people go, that they n1ay 
hold a feast unto n1e in the wildern�ss." 
You could not hold a feast to God in Egypt. 
People think they can. But you never could 
make God an object in Egypt, because 
you are not free. Re1nem ber, I a1n not 
speaking of experience at all. It n1atters 
not what experience you have, however 
wonderful, or deep, or blessed, you 1nust 
have objectively in your soul, by faith, the 
knowledge of reden1ption, before you can 
have anything of real true experience. And 
there is a danger of the whole thing being 
reversed, and instead of the freedon1 and 
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po,ver of reden1ption known in people's 
souls, which is the great spring and genius 
of everything, the attempt is to begin the 
other -w·ay, and it is ruinous to the soul. I 
say, you cannot be occupied with God, you 
cannot n1ake an object of God, you cannot 
hold a feast to God, you cannot have Him 
sin1ply before your �oul until you are out 
from Egypt. Are you out from Egypt ? 
I do not ask you what feelings you have, 
but do you know reden1ption? People 
think that is a very curious question to ask. 
I do not ask, Do you know forgiveness ? 
though forgiveness is part of redemption. 
l\.1any a person knows forgiveness who does 
not know redemption. If you know redemp
tion, you know this, not n1erel y that you 
have got forgiveness of the sins that 
pressed upon your conscience, but that you 
are clean out fron1 the whole power that 
held you, and brought to God. N o,v, 
that is not a question of experience at all, 
but a question of faith. You will pardon 
1ne now for going a little into what is called 
the fundamental, for I believe it is the 
fundan1ental that is wanting. It is faith 
in a fact, not in a theory, or in a senti
ment or in an experience, but faith in a 
fact, and a fact too, that does not receive 
any addition by your believing it, and 

.,_.., 
.:, -
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nothing is detracted from it by your not 
believing it. This redemption is a thing 
,vrought between God and Christ, and 
we had no part nor share in it at all, 
except the miserable wretched selves and 
sins that were all disposed of then. 

Now you have the scope of the purposes 
of God insisted upon here in the beginning 
of chapter v ., "Let n1y people go, that 
they may hold a feast to me in the wilder
ness." I want to have them out, and I 
n1ust have the three days' journey between 
l\tly people and Egypt. \7'lhy? Because 
that is exactly death and resurrection. 
There must, as it were, be death and 
resurrection between My people and 
the house of bondage, before they can 
be free to hold a feast to n1e in the wilder
ness. 

Now there are two things I would like
to call your attention to in connection with 
this. You will find the greatest possible 
weakness on the part of God's people, even 
in the presence of the n1anif estation of His 
grace ; and weakness in the servant too ; 
and you wiTI find solen1n wickedness in 
Pharaoh, typical, no doubt, of the "'.-icked
ness of the power of Satan. Pharaoh 
says, " I know not Jehovah, neither ,vill I 
let the people go." And ,vhen you look at 
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the people, the announcen1enc of the pur
pose of God stirred up all the power of the 
enemy, and Pharaoh puts harder pressure 
upon then1. Just as Satan does now. If 
he sees that there is the probability of a 
person being rescued fron1 his po\\t-er, then 
he increases the bondage, and makes it 
n1ore difficult and more hard. If a person 
is entirely and willingly the dupe of Satan, 
he gives him an easy tin1e, "When a stror..g 
man, armed, keepeth his palace, his goods 
are in peace." He does not torment the 
world, he makes it easy for the1n. But 
when it is a question of the delivering 
power of God going forth to a person, then 
you find all the power of the enemy put 
forth. Here Pharaoh says, " I will not let

them go," I do not know the Lord ; why 
do you announce that word to n1e ? I 
mean to keep them, and I will n1ake it 
harder for then1 now, as you have caused 
this interruption ; they are idle, and I �.vill 
increase the task, and make the burdens 
heavier. And then you see the weakness 
of the people; they do not listen to l\,foses 
for cruel bondage. And l\1oses gets restive 
under it, and goes to God, and says, \Vhy 
have you afflicted this people ? and ,vhy 
have you sent 1ne ? Ever since I ca111e in 
to speak to this people, evil has happened 
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to then1, and you have not delivered then1 
at all. 

Beloved friends, there is not one of us that 
would endure that for half-an-hour. But 
0 the ,vonderful patience of our God ! See 
how longsuffering He is with His servant 
in the opening of chapter vi., how He 
bears with the ,,,.eakness of His poor 
vessel ; there is no chiding, not a word of 
rebuke. Such a speech as that from Moses 
to God might well call forth the bitterest 
rebuke f ron1 God ; but there is not a word. 
of that. He does not say, You have for
gotten yourself; you have forgotten whose 
presence you are in, whom you have spoken 
to, and what is becoming the dignity of the 
n1ighty God. But what He says is this, 
''Now shalt thou see what I ,vill do to 
Pharaoh, for with a strong hand I will 
bring then1 out." And then there is again 
the most 111agnificent unfolding of His 
n1ighty nan1e. I was not known, He says, 
to the patriarchs, by My nan1e Jehovah, I 
was known to them as God Aln1ighty. 
Their knowledge of God never \vent 
beyond that revelation, because the revela
tion of God's na1ne defines the position of 
the persons to whon1 the revelation ,vas 
n1ade, and the knowledge they have of 
I-I im for the ti111c being. "fhus A brah:1111, 
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blessed 111an as he was, his knowledge of 
God never went beyond God Alinighty. 
He ,,vas known by the nan1e of El-S haddai ; 
now there is another name. By my name 
Jehovah, \\7 hich is the na1ne of covenant 
relationship, I reveal n1yself now to you 
and to Israel my people ; I an1 Jehovah, 
and I have taken that people into relation
ship with myself;. I have made a covenant 
,vith them, and that name in1plies the 
covenant. I an1 Jehovah, and I will take 
you out fro1n the bondage of Pharaoh, and 
I will take you to me, and I will bring you 
into the land, and I will reme1nber my 
covenant, He says. 0, beloved friends! 
it is wonderful to see hovv God stills the 
risings of the storm in the heart of Moses 
by opening out all these wonderful things 
that are connected wirh H in1self- I will 
bring you out, I will emancipate you, I will 
extricate you, and I will bring you to 
n1yself, I will bring you into the land I

promised you. There is the wonderful 
,vay that He meets the unbelief of a lVIoses, 
and the unbecoming nature of his address 
to God in the end of chapter v. by the 
n1ost exquisite n1anif estation of sovereign 
goodness and divine grace. 

Now there is another thing to ,vhich r 
will call your attention, ,vhich will finish 
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this part of our subject, before we come to 
\vhat is really the first part of redemption, 
viz., the passover in chapter xii. Before 
Pharaoh felt the power of God dealing with 
him, he refused to let the people go. I 
do not go into the detail of it, but we have 
the dealings of God with Pharaoh, and 
with his land in the various plagues that 
,vere sent upon them. And directly 
Pharaoh began to feel the power of God 
touching him, the open opposition, c1.nd the 
avowed refusal to let the people go, is given 
up, and stratagen1 takes the place of oppo
sition. Now, that is always the way with 
Satan. First it is refusal ; then. when 
God's power is felt, wiles. There are four 
distinct wiles of the devil, whom Pharaoh 
represents here by which he seeks to 
f rt1strate the purposes of God, and 
accon1plish his own purposes. The first is 
in chapter viii. First of all it is, You shall 
not go. Now he says, You must hold a 
feast in Egypt, go and sacrifice to God in 
the land. It is very important to see how 
all these things work. I will put no restrit:
tion upon you, he says, with regard to 
your offering sacrifices or holding this feast ; 
you n1ay go and do that, but you n1ust do 
it in my territory, you 111ust do it in Egypt. 
And, beloved friends, that is what Christen-
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don, is doing at the present n1oment. The 
atten1pt of Christendom is to n1ake an 
object of God in Egypt. The whole 
principle of Christendom is short of death 
and resurrection. And therefore they fall 
under this first wile of Pharaoh. 

I think it is a terribly solemn thing to 
see how n1any people there are who profess 
the nan1e of Christ, who take His name 
upon then1, and ,;vho positively are citizens 
of this world on principle-I do not mean 
by failur.e now, but on principle. That 
is to say, their avowed principle is to 
remain in the world, connected with the 
world, to receive honour from the world, 
and take status in the world, in the 
hope of so doing good. That is the con1-
1non principle of the day. And one of the 
favourite figures is, that jyst as the leaven 
was put into the n1eal and wrought until 
the whole was leavened, so people are to 
be in this world, which is Egypt in that 
sense, and to be the leaven in the world, to 
assin1ilate the world to then1selves. That 
is in principle the first wile of Satan. He 
says, You n1ay go and worship God, and 
have your religion, but you n1ust have it in 
Egypt. 

Now the ans,ver of l\.f oses to this is ver)' 
distinct, and that servant of Goel rises, for 
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the first ti1ne, to the thoughts and purposes 
of God, and 111eets it by a distinct and 
positive refusal. He says, I absolutely 
refuse to have anything to do with holding 
a feast to God as long as we are within 
the territory of Pharaoh's power; we must 
be outside. ...t\nd he adds very aptly and 
very properly, "we should sacrifice the 
abomination of the Egyptians." 

The second wile is also in chapter viii., 
and it is this. \i\Then Pharaoh was made 
to give up that opposition by the pressure 
of the hand of God upon him, then he says, 
'' I will let you go . . . only ye shall not go 
very far away.'' Now what a wonderful 
principle that is! The break n1ust not be 
absolute. That suits a time-serving age, a 
half-and-half sort of thing, a little bit of Goel 
and a great piece of the world. You n1ust 
not go very far away, he says. You must 
be sufficiently near to keep you in touch 
with Egypt! And yielding to that sort of 
compron1ise, giving in to that half-and-half 
sort of thing, has been the n1ora l destruc
tion of the saints of Goel. That is not a 
clean break; it is going, but still there is a 
sort of hold that keeps you ; you are \vithin 
sight of the territory. you are still within 
the region of the bondage, you are not far 
a,vay, you are near. Still, the faith of 
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lvioses rises up to ref use that too. Moses 
insists on it that there n1ust be a clean 
break. Then Pharaoh refuses again, and 
the hand of God touches hin1 again. 

Now we come to the third ,vile in chapter 
x. Compelled to yield again under the
power of God, Pharaoh says, "Go now, ye
that are n1en, but," he says, as it were,
'' you must not have your little ones, you
111ust leave your children behind." That
,vas a very deep, dark, designing plot of
Pharaoh. He knew right well that if he
could retain the children in Egypt, he
,vould keep the people's hearts there.
You see the deep design of it, the children,
the little ones, in Egypt, and the people. in
the desert. You may well say that was a
terrible thing. God, in His infinite 1nercy,
grant that we may not do that on principle,
because that is very of ten done on principle.
You say, '' Oh! but you kno,v I cannot
alter the heart of n1y child, I can only
leave n1y child there, I can only wait until
God, in I-Iis infinite n1ercy, con1es in and
acts for my child." WelL that is si1nply
playing into the hands of the devil. I do
not deny or question for an instant, that
you cannot alter or touch the heart of your
child, I perfectly adn1it that; but you need
not leave your child in J�gypt, at any rate.
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Because I cannot touch the heart or move 
the affections of n1y child, an1 I to leave 
n1y child in Egypt? Never, through 
God's grace ; never for a 1non1en t. 

And as that ,vas the design of Pharaoh 
in those days, so you will find the san1e 
thing in after years in N un1bers xxxii., 
when it was a question of the land. There 
the two tribes and a half co1ne to Moses, 
and say, "We have got cattle, and the 
land of J azer, and the land of Gilead is 
a land for cattle ; the pasturage is rich, the 
locality is inviting, we are herdsmen with 
abundance of cattle, and there is the 
very place for us ; do let us have our 
possession here, do not let us cross Jordan. 
do not let us get the other side of death 
and resurrection." That was the awful sin 
of the two tribes and a half, that they 
wanted a resting-place short of the place 
that was the purpose of God. Well, says 
l\Ioses to then1, if you choose to take your 
place there, you cannot sever yourselves 
from the conflz'cts of your brethren, and 
you n1ust at any rate cross the Jordan. If 
you want to have this place for your rest
ing-place, leave your wives and your little 
ones. And they are all left in this region, 
which really was not the true side of Jordan 
for the1n, while the 1nen had to go over 
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and fight the battles and join in the conflicts 
of their brethren. But mark, they left 
their hearts behind then1, in the region that 
,vas not God's territory. and there was 
where the link was. They were linked 
,vith the region that was not the country 
in the purpose of God for Israel ; they 
simply went over to take their part in 
con A ict with their brethren ; and when 
the conflict was over, they can1e back 
to possess the territory that was not 
in the purposes of God at all. It is 
the same thing exactly there. And oh ! 
what a terrible thing, what a snare it 
is when one's mind goes over it; and 
that is how God has spoken to us in 
scripture with regard to this kind of thing. 
You cannot read of a David's lan1entation 
over an Absalom, or of the stricken heart 
of an Aaron over the death of his two sons, 
stricken down before the Lord, nor the 
Jamentation of a Jacob over Si1neon and 
Levi, without feeling the solen1nity of all 
this. And there is the thing that speaks 
to us, that the children are positively left, 
on principle, in Egypt, brought up for 
Egypt, educated for Egypt, every thing 
of 1-.:gyptian ways, manner, habit, custon1, 
all cultivated about then1, and the parents, 
forsooth, pr.of essedly taking the place 
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of being pilgrin1s and strangers in the 
desert. And there is nothing I know, that 
has such a solen1n effect at the present 
111oment as this wile of Satan. I do not 
kno,v any sadder sight than to see this. 
,vile accepted and taken up on principle 
by heads of households. I speak affection
ately to fathers and mothers, who deliber
ately, on principle, dissociate the interests 
of their children fro1n themselves. That 
is what I an1 speaking of now, not of 
failure and want of confidence in God. 
That is a trying thing enough, and we are 
all liable to it, even suppose our principles 
are the best, because we have to carry the 
principles out in faith in God and depen
dence on I-Iis Spirit; and I quite adn1it 
that right principles of themselves are not 
sufficient. But what I earnestly seek to 
press upon you is, that there should be true 
principles, and I say, No, through God's 
grace, I will not content myself by say
ing, My children are there in Egypt, and 
I will leave then1 there, because I cannot 
move them or touch then1-never ! 

I think it is a ,vonderf ul word that God 
said of Abrahan,, and a \\'Onderf ul \Vord 
that was said to Rahab, and you get the 
principle in both. God said, "Shall I hide 
from Abrahan, that thing that I do ; seeing 
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that .i-\brahan1 shall su;ely becon1e a great 
and n1ighty nation ? For I know hin1, that 
he ,vill con1n1and his children and his 
household after him;" I know that Abra
han1 will not dissever the interests of his 
children from himself in principle - "he will 
com1nand his children and his household 
after him, and they shall keep the way of 
the Lord, to do justice and judgment ; that 
the Lord n1ay bring upon Abrahan1 that 
which he hath spoken of hin1 ''-I trust 
that n1an, that on principle he will maintain 
for his children what he maintains for hin1-
self. Re1nen1ber results are not yours and 
mine at all. I am, through God's mercy 
and grace, a preacher of His gospel-do 
you think I a1n responsible for results ? I 
am responsible to preach Christ, but not 
for what follows, not for the nun1ber of 
people that are converted or saved-that is 
God's power. So I say to parents, You 
are responsible not to sever the interests 
of your children f ron1 your own, and you 
are responsible to n1aintain the headship of 
your family. 

I have often thought of the wonderful 
words said to Rahab. You kno,v she acted 
in faith towards the n1en that were spying 
out the land, and they say to her, vVe "''ill 
be clear of this our oath ; you take the 
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scarlet thread and bind it in the window, 
and they said, '' Thou shalt bring thy 
father, and thy n1other, and thy brethren, 
and all thy father's household, home unto 
thee ;-'' that is to say. she is taken as an 
illustration of headship--you bring them 
there, you ally their interests with yours, and 
it is all well. Oh, may God, by His grace, 
give you to see the weighty principle that 
is in that. The very snare exposed here 
shows the in1 portance of the subject ; the 
very wile that Pharaoh uses in order to 
detain the people in bondage, to keep then1 
in the land of Egypt, by having power 
over their little ones, shews vou what 

., 

. . 
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vVell, the last snare is in chapter x. too. 
Again feeling the pressure of God's hand, 
Pharaoh says, I will let you go, and your 
children shall go too ; but, he says, your 
flocks and herds must not go. Now what 
do you think is the n1eaning of that ? 
There is a great deal in it. We say, God 
,vould not have then1 go resourceless, or 
empty-handed, or shorn of what  they 
possessed. I an1 sure that is true, but I 
think there is n1ore than that in it. There 
was a deep design of Satan, ,vhich Pharaoh 
really is, in saying the flocks and herds 
,vere to be left behind. And I have no 
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doubt at all that what really lies at the 
root of it \ivas, that they were to go out 
into the desert, without the n1eans, when 
they were there, of sacrificing to God. 
\\Then they were out there, in the enjoy
n1ent of the liberty that God had brought 
tpe1n in to, they were to be shorn and 
destitute of the very n1eans by ,vhich God 
,vas approached in those days ; that is to 
say, it is a death•thrust at the great truth 
of sacrifice as the means of drawing near 
to God. I have no doubt that is one 
reason why he said, You n1ust leave your 
cattle, your flocks, and your herds. It is 
exactly what we find to-day; and though I 
greatly dislike bringing a subject of this 
kind before Christians, still one has to 
re1nember that we are part and parcel of 
the professing church of God, and it is well 
to know exactly what we have to meet, 
and it is all round about us. I often feel 
that, perhaps, we live too far away fron1 all 
that goes on, and it is a great loss to us. 
You cannot dissociate yourself f ron1 the 
responsibility of the church as a whole ; 
there is surely loss in your soul if you do. 
I often think, when people speak of the 
failure and ruin, that they are not thinking 
of the ruin of the church of God, of that 
bc.:autif ul thing that was set up at the first 
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here in this world ; they are thinking of 
son1ething less. Now I feel increasingly 
\vhat a solen1n thing is the failure and 
departure of the church as a whole f ron1 
the truth of God. And the very thing that 
is creeping in rapidly at this present mo
n1ent is just this, you 1nay have Christ's life 
down here in this world, blessed, precious 
life as it was, and all His blessed beautiful 
exan1ple, and 1nanipulate it into every kind 
of thing you please, but the devil will rob 
you of a Christ that underwent the judg
ment of God due to sin if he possibly can. 
That is what is pointed out by the flocks 
and the herds. In other words, they were 
to go out into the wilderness without 
Christ, because the flocks and the herds for 
.sacrifice were the appointed means of 
drawing near to God in those days. vVe 
have been brought to God through the 
sacrifice of our Lord Jesus Christ, and only 
on that ground could any be brought to 
God. God forbid one should say a 
word that would leave even a passing in1-
pression upon any n1ind that one did not 
adoringly value the blessed life of our Lord 
Jesus Christ upon earth. Never was 
there such a wonderful path, such )Voncler
f ul grace, such wondrous love as \Vas dis
played by Him all those years, but that, 
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blessed as it is, could never bring its 
to God. " Except a corn of wheat 
fall into the ground and die, it abideth 
alone." He was alone, alone in His 
blessedness, alone in His perfection, alone 
in His beauty, alone in His path here ; 
and He might have ren1ained alone, for 
not one could be brought to God save 
by the sacrificial death of our Lord Jesus 
Christ, and the judgment of a holy God 
1net in that death, and the bearing of 
sin. And that is the very thing that is 
atten1pted to be set aside at the present 
111oment. And in this is the blessed
ness of God's word, vve see how the 
principles of God's word con1e out here, 
vvhat a wonderful book the Bible is, hov.,
things in it all through, fron1 the very con1-
n1encen1ent, bear upon the present n1on1ent. 
Here is a book that was written hundreds 
and hundreds of years ago, and yet the 
same design of the devil, the same con
trivances by which he is working at the 
present n1on1ent to destroy the unity and 
integrity of the truth, are all presented in 
picture in the Old Testan1ent, and the 
,\·hole thing depicted for us in the N e,v 
'f estament. 

Once n1ore 1\1:oses 1neets this ,vith a 
positive refusal. Our flocks and our herds, 
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as ,veil as our little ones, 111ust go with us ; 
there shall not a hoof be left behind ; we 
will not leave one single thing that belongs 
to us in Egypt ; so far from leaving our 
children there, we will not leave our cattle 
there-not a hoof. 

And then there is one other principle of 
the deepest importance here. He says, 
vVe do not know what we shall have to 
sacrifice to God until we go there. Now 
that is a great point. We are not in a 
position to say what God will require fron1 
us until \Ve have been brought to God, 
until we are standing on God's ground. 
vVe 1nust have our foot, so to speak, on terra 
firm a, on solid ground, before we can tell 
what God will require from us on that 
ground. Because all responsibility flows 
frow. relationship, fron1 the position 1vve 
are set in before God. i\nd that is what 
n1akes it so important to n1ain tain and press 
position. There is great danger in con
stantly pressing responsibility apart f ron1 
this. I do not want to n1ake little of it, 
but I always feel, \\"hen I am pressing posi
tion, that I am increasing responsibility, I 
an1 putting the very soul and marro,v, 
as it were, into it. If I say, You are 
brought to God I-I in1self in the full reden1p
tion of our Lord Jesus Christ, brought 
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clean out of Egypt, and brought to Hin1, 
and here set down before H in.1 in a11 the 
fulness and efficacy of that reden1ption, if 
your soul gets the sense of that in faith, you 
will say, oh! how responsible I an1. And 
you do not begin to think of it in a legal 
way. vVhereas, if responsibility of itself 
is pressed, people become legalists, and 
seek to fulfil their responsibility as in la\v, 
and they never get a proper sense of their 
responsibility on that ground; because it is 
the position, the place, I am brought into, 
and the relationship I am set in before 
God, that defines, and increases, and 
quickens, and energizes my responsibility. 

Take an illustration of it. Suppose you 
were to take a poor, little, wretched, 
-desolate arab boy off the streets of London,
.and say to hin1, My boy, I want you to live
like a prince. Prince, indeed ! a poor,
destitute, n1iserable beggar a prince !
There would be no sense in it. You \\·ant
him to Ii ve like what he is not. Your
conceptions may be very grand ; the idea
in your thoughts n1ay be very wonderful ;
you may have a 1narvellous scope before
your mind ; but you have got no leverage
power to reach that poor little waif. But sup
pose you take hin1, and say, "The Queen of
this realin has been pleased, in the exercise
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of her own gracious sovereignty, to put 
you into a position of the n1ost wonderful 
fJearness to herself, and to her throne ; 

,
,. 

you put the ground under his feet at once,.

you have given hin1 the e1nolument, the 
dignity t the place, the power, and there at 
once you define the responsibility that 
belongs to him. 

Now that is a very feeble illustration, but 
it is an illustration, of the n1anner in which 
God has acted to\:vards us in His grace. 
And I am certain of it, and I am respon
sible to God for saying it to you t that 
the true way to increase responsibility 
is to press privilege. Nothing else will 
ever give us a sense of the importance of 
the claims of God upon us-claims, not in 
law, but in grace ( I hope you will under
stand how I use the word)-save knowing 
in our very souls fron1 the scripture the 
1narvellous, blessed way that God has. 
abounded to\\·ard us. He has brought us 
to Himself, done it by the sacrifice of His. 
own Son, and by the con, plete overthro\V 
of every hostile power, as you get in 
chapter vi. t '' I will take you to me for a 
people." 0 beloved brethren, just get the 
sense of that, '' I will take you to n1e for a 
people, and I will be to you a God.,, It 
is the very thing the apostle says in 



'J 

'
1 

THE SALVATION OF JEHOVAH. 29 

2 Corinthians vi., when he combines in 
that chapter all the nan1es by which God 
,vas pleased to reveal Himself in former 
times, and says, '' \Vherefore. come out 
fron1 an1ong them," that is, the worldly, 
"and be ye separate, saith the Lord. 
and touch not the unclean thing ; and I will 
receive you, and will be a Father unto you, 
and ye shall be n1y .sons and daughters, 
saith the Lord Almighty." Father, now is 
the nan1e expressive of the revelation of 
God in Christianity, and you get in that 
chapter El-Shaddai, and Jehovah ; " I will 
be to you a Father "-He puts that first 
-'' and ye shall be 1n y sons and <laughters, 
saith the Lord Almighty;" Father, El
Shaddai, Jehovah. 

Now, beloved friends, that is a wonder
ful reality, and you may depend upon it, it 
will not land you in spiritual bankruptcy, 
which must be the result of getting n1y 
mind full of doing this, or that, or the 
other, and of the clai1n of this or that upon 
1ne-that, I say, will land us in the bank
rupt court spiritually-and that is where 
numbers of people have a tendency to drift. 
v\Thereas, if you think of the blessedness of 
the grace of God that has abounded to
wards us, and brought us to I-I in1self, :ind 
set us down in the f ulness of it-( the Lord, 
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in His grace, give our hearts a better sense 
of it)- instead of lessening the practice it 
,vill, through His grace, increase it, and 
give it power and force. 

May God apply His word (for He alone 
can do it), and make our hearts sensible of 
the grace of God that makes these com
n1unications to us, for His blessed name's 
sake! 

London: G. Mo1tmsu, 20, PnH•r1toi,ter �qun1·0, E.c 
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Exonus xrr. 2.

TI-IERE is a striking analogy, beloved 
friends, between the announcement that 
God has given in His word of coming 
judgment, and the message which Moses 
was directed to convey from God to the 
children of Israel with relation to the scene 
that is described in this chapter. I have 
only read one verse of it, because I have 
no doubt that we are familiar with the 
details of the history. In the previous 
chapter, there are three great solemn marks 
of the event that was coming. For 
God says to Moses, "one plague more,'' 
then another word defines the time of the 
stroke, " midnight ; " and then you will find 
another expression ( though I only just 
indicate it, so that you 1nay be induced to 
read it for yourselves) which is the great 
foundation of the whole thing, " The Lord 
doth put a difference between you and the 
Egyptians." 

Now those three things in chapter xi: 
give a very distinct character, and put 
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a very plain and evident mark upon 
\vhat was con1ing. God announced then1 
to His servants, and when we come to 
chapter xii., where the detail is given with 
regard to the announcement of judgment 
and the provision of God's grace to n1eet 
it, there is a dignity and a quietness in the 
whole thing which is very remarkable ; 
there is no sensation or stir of any sort. 
No one can read Exodus xii. without being 
struck with the quiet, dignified manner in 
which the announcement of the most 
awful blow that ever fell upon a nation 
and a country is given by God. And, 
beloved friends, there is this about it too, 
that makes it so striking, that it is exactly 
what we are told with regard to this 
world-that the midnight of judgment is 
approaching, and that the evening before 
the midnight is the time to prepare for the 
blow, that is the time to avail ourselves 
of the provision which God has n1ade, 
and which God has revealed in His gra�e 
too, with regard to the ·impending stroke. 
When the midnight comes, the time of 
preparation is over-it is the time before 
that is of all importance. And that is the 
\\i·ord that receives such distinctness all 
through-" At midnight I will pass through 
the land of Egypt.'' 



"THE SALVATION OF JEHOVAH." 5, 

And it is equally solemn whether you 
take the n1idnigh t to ref er to judgment 
itself, or to that which, to all intents and 
purposes, will leave this world exposed to 
judgm�nt. For the Lord Jesus Christ 
speaks in the New Testament of His coming 
as at the midnight hour, that is to say, that 
the time when men are lE.ast looking out 
for the approach of the dreaded invasion is 
the time it con1es. And the Lord ha� 
threatened the responsible church in ·its 
failing history with the judgn1ent of the 
world. You remember how He says to 
Sardis in the book of Revelation, " I will 
come upon thee as a thief, and thou shalt 
not know what hour I will come upon 
thee.'' 

Now all that is brought into this 
history here. God was about to strike a 
blow. God is a judge all through these 
chapters, and it is in1portant to lay hold of 
that. Their knowledge of Him does not 
get beyond the fact that He is a judge
appeased, I admit, but a judge for all that ; 
sheltered they were, I fully own, but 
sheltered from the judge. He is not yet a 
deliverer. The deliverance is connected 
with what. we have here to 111ake up one 
reden1ption ; that is to say, there are t,vo 
parts in reden1ption-what we have in 
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chapter xii., and what we have in chapter 
xiv. of Exodus, and both these go together
to n1ake up one redemption. There is the
blood that sheltered the people in the land
of Egypt, when God passed through the
land as a judge. Then, connected with
that afterwards, there is the outstretched
hand of God as a deliverer, who now inter
venes in power to emancipate His people
out of the house of bondage, and from the
thraldorn of Egypt for ever. But both
these must go together ; and, therefore,
when we con1e to speak about the Red
Sea. ( though I must not anticipate it now)
and what God effected there, and the mani
festation and display of His mighty power
in it, there is combined with that, in order
to make up the picture of redemption, the
blood of the passover lamb upon the lintel
and two side posts of the houses. And
this, in a certain sense, has a deeper aspect
and a more solemn side even than the
open waters of the Red Sea. We shall see
that presently.

It is a very large subject, and one desires 
to condense it as far as possible, so that 
you may carry away the great salient points 
with you. But there are three great things 
that come before us in connection with this 
history. First of all, the people enter upon 
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a new phase altogether of their history. 
There is a totally new period entered upon 
here ; and that is the reason why God says 
to them in chapter xii., that this month was 
to be to them the beginning of months, it 
was to be the first month of the year. I 
need not say that, historically and literally, 
there was nothing new about it ; but there 
is a moral newness in it. They began 
their moral history with God now ; it was 
a new start, as we call it. They date 
anew, not their old historical dates, not 
their old years, so to speak, but now they 
begin positively to date in God's reckoning. 
From this moment "this month shall be to 
you the beginning of months, it shall be 
the first month of the year to you." Why 
was this ? What was it, beloved friends, 
which really gave this new character to the 
people in their relationship with God ? 
Why it is exactly what you find unfolded 
immediately afterwards. Almost in the 
very next sentence God begins to say, 
'' You shall take a lamb.'' Now every
thing was round that lan1b, as far as God's 
thoughts were concerned. The taking of 
this lamb was God's own appointed and 
revealed provision. So that you have 
not merely the revelation of judgn1ent, 
that occupies chapter xi., which is 
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the revelation of the stroke that was 
about to fall, the revelation of the 
crash that was about to come, the revela
tion of the judge, the revelation that God 
was about to pass through the land, and 
that God would raise that question with 
regard to every soul, whether it was an 
Israelite or whether it was an Egyptian ; 
for if the judge goes through the land, the 
question is raised with everyone as to the 
meeting with that judge. No doubt Israel 
were God's chosen, elect people, and God 
had looked upon them, and thought of 
them in His love; but still, if God goes 
through the land in judgment, the question 
is raised with regard to every soul. Now, 
beloved friends, that is a very important 
thing, because it gives your soul at once, 
through grace, if you lay hold of it, the 
character of this. He says, I do pass 
through the land of Egypt this night in 
judgm·ent, in that character, and all that, 
you see, comes out plainly ; God does not 
keep back anything, He reveals it all. He 
reveals, not renioves, rem em her ; that is 
where the mistake is in people's n1inds. 
God does not remove the judgment fro1n 
Israel, He does not put them, as far as 
they themselves were concerned, on any 
different platform fron1 the Egyptians ; 
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He says, I an1 going through the land of 
Egypt this night-ren1ember, they were 
in Egypt-and what He does is this, H� 
reveals, in grace, the answer to the im
pending judgment. 

Now you have two things that ought to 
be simple to every soul here. You may, 
perhaps, wonder why they are pressed : but 
one increasingly finds it is the things at the 
bottom that are unstable in people's souls, 
and that people are a great deal better 
versed, somehow or other, in the things 
that come after the foundation, than they 
are in the things that are in the foundation ; 
and the consequence is, that they break 
down in those things that are excellent, 
because there is not a proper basis on 
which they rest. There is the revelation 
of judgment-but mark, there is the revela
tion of the answer to it. And that is the 
reason why everything was now new ; in 
chapter xii., their history begins anew. As 
far as I am acquainted with it, there never 
had been a sacrifice like this ordered of 
God before. I am perfectly aware that 
Abel brought a lamb, but I am not aware 
of any place where God told him to bring 
a lan1b ; and he brought the firstlings of his 
flock, and the fat thereof, and offered it in 
faith too. But here it was an appointed 
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la11ib. God specifically directed that the 
lan1b should be taken ; and the kind of 
lan1b, and everything about it, was new. 
In every sense of the word, it was a 
ne\\. sacrifice ; the concomitants of it were 
all ne\.v, the place in which it was to be 
offered was new too; it was a new idea 
that there should be such a thing as a lan1b 
taken in Egypt. They were in Egypt ; 
God spoke in Egypt .; this thing was to be 
done in Egypt, the lan1b was to be selected 
in Egypt, slain .in Egypt, the blood caught 
in Egypt, and sprinkled upon the lintel 
and two side posts in Egypt. And they 
were to eat it after a new fashion ; and 
there were not only new concomitants 
abo11t the eating of it, but the very attitude 
they were in was all new, the whole thing 
new. That is the first thing I press upon 
you to-night, the whole thz'ng new. This 
is the new start in their national history, 
and that is the reason why this month gets 
the dignity of being the first month. And 
if you were to ask, What was it ? in one 
word it was this) they are beginning with 
God now, and God is beginning with them ; 
that is what gives it this character. He 
thought of them before, I-le pitied then, 
before, He looked upon their burdens 
before, I-le sent I-Iis servants before, He 
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announced the pron1ise of redemption 
before, and told them what He was about 
to do before ; now He is positively 
beginning Himself. It was the intimation 
of good things to come before, now the 
ti1ne had arrived. 

Well, now, that is very blessed if we 
take it out of type for a mo1nent, because 
it exactly sets before us what is true of our
selves now. That is where we begin our 
history-I do not say it is where we end it 
-but that is where we begin our history in
connection with God's Lamb. That is
where every soul begins its history. If
there is a person in this roon1 to-night, who
has not begun with Christ, God's Lamb, you
have not begun your history yet, you have
not made a start yet. The l�mb, of course,
was the type of our Lord Jesus Christ, and
hence everything about it was designed to
set forth the Lord Jesus Christ. That is
the first great point that con1es before us in
this chapter, in this aspect of redemption.

Now look at the second for a n1oment. 
Not only was there the revelation of the 
lamb as that which alone conld n1eet the 
claims of God in holiness and truth, and 
meet Him in His character as Judge, but 
you find another thing, that this lan1b ,vas 
to be slain. Now, I quite ad1nit that 
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people speak about Christ, and there is a 
kind of sentiment with regard to Christ, 
and they talk about " no one but Christ ; " 
at the present moment there is an im
mensity of that kind of thing; but it is an 
entirely different thing when you have to 
do with a Christ ,vho was sacrificed, whose 
death was an absolute necessity, a crucified 
and dying Christ on whom the judgm�nt 
of God fell because of our sin. And one has 
to insist upon that in these days. It is a 
very humbling, solemn thing when you 
think of it, that this is the truth the devil 
is trying to destroy now in Christendom. 
I was saying to you last week, that this 
was really at the root of Satan's wile, to 
keep the cattle from going out with the 
people. When Pharaoh was beaten off 
every point, he says at the last, '' You may 
go, but you must not take your cattle." 
And I do not believe that it was merely 
that they should go out resourceless-I have 
no doubt it was partly that-but they were 
to go out wZ:thout the dz"vz"nely appointed 
means of havZ:ng to do wz"th God by sacrifice. 
It was ·a thrust at sacrifice, it was an attempt 
to destroy the only righteous way by which. 
a sinner could approach God. That is th� 
reason why he wanted to keep the cattle 
back. And to-day, people say, Oh I you 
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1nay aµproach God, you may go to God. 
God is n1erciful, God is kind, God is good, 
and Christ was so tender, so gracious. And 
the life of Christ is spoken of-His blessed 
wonderful life down here in this world, how 
kind, and gentle, and patient, and gracious 
He was. I admit it, beloved friends, but 
I say, with all reverence to-night, and with 
the whole strength of my soul, not all the 
spotlessness of His life, not all the mar
vellous, wonderful thirty-three years that 
He passed in this world, and there was none 
-none like Him-not all of it, could meet
the claims of God in holiness. Nothing but
His blood, nothing but the sacrificial death
and atonement of One who was God, but
became man that He might do this, could
satisfy the righteous and holy claims of God.
And that is the reason why you have the
blood brought in here, the death; it was n0t
merely the lamb, but the death of the lamb.
And that is the great central figure in the
whole of God''s revelation; it is as the little
hymn says, the

Centre of two eternities, 

it is around that everything revolves; that 
is the pivot upon which everything turns, 
both as to God's glory, and as to the 
eternal blessing and eternal en1ancipation 
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of every soul that has to do with God. 
And outside of that, there is nothing. 

Hence, you see, the very same reve
lation that unfolds the provision, insists 
upon every condition with regard to that 
provision. You shall kill the lamb, and 
more than that, you shall take of the blood 
that is in the bason. Now, I never read 
of the blood being caught and put apart 
for a purpose like this before. The blood 
was always spilled upon the ground, because 
it ,vas the emblem of the life reverting to 
God, but I never read of it being reserved 
and put to a certain purpose like this. 

There is another thing that was new 
about it, '' Ye shall take a bunch of hyssop, 
and dip it in the blood that is in the bason, 
and strike the lintel and two side posts." I 
do not want to be fanciful, but why "the 
lintel and two side posts," why is it not the 
two side posts and then the lintel, why the 
lintel first? I believe it was because the 
judgment was coming from above, it was 
judgn1ent from God. '' Ye shall strike the 
lintel and two side posts with the blood 
that is in the bason, and none of you shall 
go out at the door of his house until the 
morning, for the Lord will pass th rough to 
smite the Egyptians.'' There is the vvonder
f ul provision of God, and God's o,vn pledge 
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of security in connection with that provi-
. 

s1on. 
Now it may appear very simple, but I 

a1n labouring to be sin1 ple, for I have a 
very intense pressure in n1y heart that it is 
the downright simple, earnest things people 
want. But I should like to bring one point 
before you to-night, in connection with this, 
because I know exactly what passes through 
people's minds concerning it. 

I take two cases in this way. Here 
are two persons, Israelites, who have heard 
God's revealed way of shelter, \vho have 
heard the revelation of judgment and the 
announcement of what would meet it, and 
they have accepted it, and believed it, and 
have selected the lamb according to the 
divine arrangement; the lan1b has been 
slain, and the blood has been taken and 
sprinkled on the lintel and the two side 
posts. And one of the Israelites, who has 
placed himself under the shelter of that 
blood, divinely, according to God's arrange
ment, goes into his house and sits down to 
feast upon the flesh of the lamb in quiet
ness and at rest, so far as quietness and 
rest could be conceived in connection with 
the revelation of this truth, or as far as it 
can be so said. But here is another. He 
equally sprinkles the blood, he equally 
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selects the lan1 b according to God's arrange
n1ent, strikes the lintel and two side posts, 
goes into his house, sits down in trepida
tion, disn1ay, terror, fear of every possible 
description. Which of these two is safer? 
I asked a person that question not very 
long ago, and a person who would be very 
angry if you did not give him the place of 
a Christian, and he said to me at once, 
without the sn1allest hesitation, of '' course, 
the first." Beloved friends, do not you see 
,vhat is involved in that? They were 
positively bringing into the shelter the 
feeling· of the sheltered. I quite admit this 
is only shelter, I do not want to put into it 
n1ore than God puts into it. It is not 
salvation, salvation is when they have 
changed the place altog·ether ; but this is 
shelter, and shelter is a very e.ssen tial part 
of salvation-not the whole, nor the most 
blessed part of it, but the beginning, the 
first part of it, and everyone of us must 
have this shelter. But if you say that the 
person who is at rest in the shelter, whose 
mind is, so far, removed from any disturb
ance in the shelter, who can sit down and 
feed and feast upon the flesh of the lamb, 
whose blood was sprinkled on the lintel 
and the two side posts, that that person is 
more safe than the person who is equally 



,, 
"THE SALVATION OF JEHOVAH. I 7 

sheltered by the blood, and sits down to 
feed upon the flesh of the lan1b in trepida
tion, do not you see that you are importing 
into the safety the sense of the security or 
shelter? And that is what a great many 
people are doing, and a great many more 
than we think. The real truth of the 
matter is, one is just as safe as the other ; 
they are not both equally happy, I admit, 
but they are both equally safe, because 
what sheltered them both alike is what has 
met the clai1ns of God, and that is the 
blood. 

Now I will redeem my pledge which I

made to you at the beginning. This is 
the reason why, in a certain sense, the 
passover has a deeper aspect than even the 
Red Sea. The judgment of God \Vas 
executed at the Red Sea, I perfectly 
admit, and a very fierce and solemn judg
ment of God too, and judgment overtook 
all the enemies of Israel and of God, no 
doubt of it. But in the passover, it was a 
question of God's moral clain1s, and that is 
why it has a deeper aspect. May God, 
by His Spirit, give us to appreciate that 
side of it, because that is a wonderful side. 
In the Red Sea, God was acting in power 
for His people ; and it was a blessed deliver
ance and wonderful overthro\v of their 
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enen1ies and extrication of Israel. But on 
the night of the passover it was a deeper 
thing, it was a question of the moral claims 
of God, of ,vhat w9uld meet God, of the 
vindication in righteousness of God's holy 
nature. He is a. holy and righteous judge, 
and there 111ust be complete and full 
satisfaction rendered : that is what is in 
the passover. And what could do that? 
Nothing but the blood of Him who was 
a lamb without blemish and without spot, 
His own Son who became a Man, and 
who willingly gave Himself to exhaust the 
judgment of a holy God, so that that judg
ment is as much, through grace, removed 
from us who deserved it as it is removed 
from Him now who in His grace undertook 
to bear it. 

I was reading not very long ago, that 
very beautiful passage of scripture in 
chapter ix. of the epistle to the Hebrews, 
where the apostle says, "But now once, in 
the consun1mation of the ages," which is 
really, I believe, the meaning of it, that is, 
after all the ages had run their course, 
'' hath He," that is, the Lord Jesus Christ, 
"appeared for the putting away of sin, 
by the sacrifice of himself ; and as it is 
appointed unto n1en once to die, but after 
this the judg111ent, so Christ was once 
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offered to bear the sins of many." And it 
is a very remarkable and interesting thing 
that in the Douay version of the scriptures, 
\vhich is the Roman Catholic version, the 
word is translated " exhaust," " Christ was 
once offered to exhaust the sins of many." 
And the note which is given in the Douay 
version to explain this word '' exhaust n is 
a ve�y fine word, "that is," says the writer 
of the note, "to empty, or draw out to the 
very botton1, by a plentiful and perfect re
demption." Now that is exactly what it is. 
The Lord Jesus Christ, by a full and plentiful 
satisfaction, exhausted the whole of God's 
judgment, and God is perfectly vindicated, 
and further, is perfectly glorified. Thank 
God, we can say that now, because, of 
course, the f ulness of the thing is but feebly 
presented in the type-but that is what 
God has found in the cross-a complete 
satisfaction for all His holy, righteous 
claims, and He has been as well perfectly 
glorified. 0 the blessedness of it! 1'here 
is nothing in heaven or earth like it. It 
would be impossible to exaggerate the 
magnificence of it. See what an important 
thing it is to look at this great transaction 
as between God and Christ in all its 
objectz"ve blessedness, without in1porting 
into it any subjective state of ourselves at 
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all. It was God who appointed the lamb, 
and directed the lan1 b to be slain ; it was 
God who told them to sprinkle the blood on 
the lintel and the two side posts, and God 
said, not, '' When you see the biood," 
for they could not-they were to go in and 
shut their doors, it would be positively 
contrary to the divine order to go out to 
see whether it was there or not-He says, 
as it were, Close your door, and do not go 
out till the morning ; it is not for you at all, 
it is for me, '' When I see the blood." 

Some one has said. and it is perfectly true, 
that the great subject of Exodus xii. is, 
that death was everywhere, that there was 
not a house where there was not one dead ; 
but there vvas this n1ighty difference, in the 
houses of the Israelites it was the death of 
God's lamb, in the houses of the Egyptians 
it was the death of the first-born. Death 
everywhere, judgn1ent in the one, freedom 
from it and shelter in the other, for the blood 
was there. 

Now there is one other thing, and it is 
very interesting too, that the blood was to 
be sprinkled with hyssop. What does that 
mean ? I have been wondering, because I 
think one ought to avoid everything like 
sensationalisn1 or sentimentality ,vith regard 
to it, or driving things beyond their legiti-
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mate exposition ; but surely there must be 
a meaning in it. Why was hyssop the 
plant that was selected by God, and that 
they should dip this hyssop in the blood and 
sprinkle it? What is hyssop? Well, there 
is another instance of it, and a very remark
able one too, in Numbers xix. Hyssop 
there, is to be dipped in the water of puri
fication, which was made out of the ourn • 
ing of the heifer. That chapter is the 
ordinance of the red heifer, as it is com
monly called, and out of that ordinance 
there was made a purification for defilement 
or sin. Running water was mingled with 
the ashes of the heifer that had been burnt, 
the hyssop was dipped in that, and the 
person was sprinkled to be cleansed fron1 
his defilement. I-Iere the Israelite, taking 
the hyssop, sprinkled the lintel and the two 
side posts. What is the meaning of hyssop 
then ? I think there is a clue to it in Psalm 
Ii., when David says, "Purge me with 
hyssop, and I shall be clean.'' How could 
hyssop cleanse him? Well, I think that 
the cleansing there is moral cleansing, 
and that hyssop really is the symbol of 
humiliation ; because. in the case of David, 
it was the departure f ron1 God of one ,vho 
was in a certain relationship to I-Iin1, and 
when he was really humbled and broken in 
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his soul about the thing, he was, in that 
sense, purified. It was through humilia
tion, and brokenness, and humbling, that 
God brought him into that moral condition 
before H in1self: I think that is the reason 
,vhy hyssop is employed in the other two 
instances ; that it sets forth the broken and 
humiliated state of soul that is in consonance 
,vi th this n1arvellous revelation of God's 
shelter for poor wretched creatures like us ; 
because it was the smallest and most in
significant thing, "the hyssop that springeth 
out- of the wall." That is only in passing, 
but I think every word has its in1portance, 
and that one ought to seek to find out the 
meaning of each word as God conveys it 
to us. 

That is the second point. The first was 
the new start with God, in the fact of their 
having to do with the lamb. The second 
thing we have been speaking of, is the 
judgment of God n1et by the lamb's blood 
sprinkled. 

And now we come to the third thing, 
and that is, that they have to feed and feast 
inside on the flesh of the lamb, whose blood 
had secured their she] ter outside. The 
blood outside for God, the flesh of the lan1 b 
inside for Israel, that is to say, in figure, it 
conveyed the fact of con1munion with God. 
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1 do not 111ean to say that they had commu
nion, but, £n tlte £nterpretation of it, we have 
con1n1union with God about Him whose 
blood has sheltered us fron1 God's judg
n1ent. The flesh of the victim was, as it 
were, partaken of by then1, symbolical of 
common thoughts between the soul and 
God. As we have come into Christianity, 
we can understand what the 1neaning of 
things in the Old Testan1ent is which 
they did not understand ; but we under
stand now what communion is. 

But more in1portant than that even, in 
connection with this third point, is. what I 
want really to fix your mind upon, that is, 
the adjuncts, the acc.ompaniments of this 
feast, and the 111anner of it, because that 
sets forth exactly what becon1es us now. 
He says, You shall eat the flesh that night 
roast with fire. What is the n1eaning of 
that ? Well, fire is always in scripture 
emblen1atical of the judgment of God ; that 
is to say, the flesh of the lamb vvhi'ch they 
partook of inside the house, was the lamb 
on which judgn1ent fell. J udgn1ent had 
overtaken the lamb ; it had n1et the judg-
1nent, the fire had done its \Vork, and they 
were to feed upon the flesh of a victin1 on 
which fire had fully and con1pletely played. 
You shall eat the flesh of the lamb roast 
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with fire. Beloved friends, that is a very 
important thing for our souls : the One that 
we feed on is the One that has gone 
through death. You reml:!mber how the 
Lord Jesus Christ Himself sets before us 
the fact in John vi., '' Except ye eat the 
flesh of the Son of Man, and drink his 
blood, ye have no life in you ; " unless you 
appropriate to the need of your soul a 
Christ that has died, you have no life, 
because eating His flesh and drinking His 
blood is appropriating His death to the 
needs of your soul ; it is the symbol of His 
death, it is not the Lord's supper. Do 
not be deceived about it. People think, 
when they read John vi., it is the Lord's 
supper. I will give you a very simple 
reason why it cannot be. If that were the 
Lord's supper, every one that ate the Lord's 
supper would have eternal life, because the 
Lord Jesus Christ says, " Every one that 
eateth my flesh and drinketh my blood 
hath eternal life, and I will raise him up at 
the last day." So it cannot be that. But 
it is appropriating to the needs of my soul 
a Saviour that has passed through death, 
and I have life through His death : that 
is the meaning of it. 

Then there is another thing of the 
deepest moment in connection with it. It 
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is not only that 111y needs are thus met in 
that way, but there is the constant supply 
of 111y soul in feeding upon Him. And 
hence it goes on to say, "He that eateth 
111y flesh and drirtketh my blood dwelleth 
in 1ne, and I in him "-that is communion, 
this is the way that the life we have from 
and in Him is supported, and fed, and 
sustained. It is the constant feeding for 
the support of life, it is the constant eating. 
Further, whosoever has done it, has 
appropriated to the needs of his soul a 
Christ who has died, has eternal life 
once for all. But then the life needs 
support, and Christ, who is my life, and 
through whose death I have life, is the 
food of my soul. And unless I am feeding 
upon Christ, and taking Him in for the 
needs of the life I have in Him must 
be sickly and feeble. And there is the real 
secret of the state n1any a child of God is 
in, the life is not fed, there is no feeding 
upon Christ, there is no sustainn1ent, no 
vigour, he is sickly. I cannot say life is not 
there, but th� man is not in vigour. It is 
like a person who is alive, but who is feeble 
and sickly, and poor, and unable to perforn1 
his duty, because he is not' sustained. It is 
this sustainn1ent I press upon you, for it 
is a very in1portant subject. 'vVe need 
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this sustainn1ent and support. There is no 
such thing as power without it; one cannot 
conceive it. The very principle of our life 
is to be fed and supported, and Christ is the 
sustainment of it. The feeding upon Him 
in that continuous way in which it is pre
sented in this scripture, is the means by 
which we are invigorated, and strengthened, 
sustained, and supported, and enabled to 
perform the functions of life. 

Now the lamb's flesh, upon which they 
fed in Egypt, on the night of the shelter, 
was roast with fire. But mark, there is a 
distinct communication put to something 
else, " Eat not of it raw." What is that ? 
It simply means this-that it must have 
undergone the action of fire, that there 
must have been what fire signifies; death 
must have taken place, it must be Christ's 
death, the death of the lamb, the fire must 
have done its work-in scripture, fire is 
always the judgment of God-the lamb's 
flesh must have been subjected to the 
action of the judgment of God, and that 
was the only way in which they could eat 
it. "Eat not of it raw." Now Papery 
answers to "raw," the unbloody sacrifice of 
the mass, so called, that is a raw thing. 
"Eat not of it raw." Eat not of it until it 
has been subjected to the action of fire. 
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But there is 111ore than that, " Eat not of 
it raw nor sodden at all with water." What 
is the thing that is sodden? I have no doubt 
it is that sort of sickly sentimentality that 
people have when they talk about Christ in 
a natural kind of way. People speak of 
Christ in a sort of humanising way. " Roast 
with fire" is what God says, in contra
distinction to what is raw and to what is 
sodden with water, 

Then mark again. '' his head with his 
legs and with the purtenance thereof." I 
have no doubt the different parts set forth 
the intelligence and the walk : the head, 
which is the seat of intelligence, and the 
legs, which are that by which one is con
veyed about. 0 the blessedness of it, that 
the One whose blood has secured us 
God's divinely appointed shelter, His flesh 
beco1nes food inside the sheltered house, 
upon which the heart can feed in safety. 

And then there were certain things that 
were to go along with it. There was un
leavened bread, that is to say, there ,vas to 
be the open avowed refusal in principle of 
the sin for which the blood was necessary, 
the unleavened bread al\\,.ays sets that 
forth. The bread was to be compressed 
bread, bread that was not separated by the 
particles of leaven. The principle of leaven 
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is, that it separates the particles of bread 
Leaven is never used in scripture, except 
as the type of what is evil. And there is 
to be the absence of that. You must 
not talk about feeding upon Christ, if 
you allow sin. You cannot put sin and 
Christ together. Christ was made sin 
by God on the cross that you and I, 
through grace, not only might be de
livered from the judgment due to our 
sins, but that we might have a holy, ever
lasting detestation .of sin. And that is 
what unleavened bread is ; it is the 
acknowledgment of our positive abnega
tion of the whole of that, on account of 
which the judgment of God fell upon God's 
Lamb. 

Then there are the bitter herbs, which 
express the sense that the soul would have, 
and must have, of what it cost that blessed 
One to undergo all this, '' and they shall 
eat the flesh that night roast with fire, 
and unleavened bread, and with bitter 
herbs, they shall eat it." 

And then there is one thing n1ore, and 
that is, that there was to be a certain attitude 
about then1selves-" Thus shall ye eat it, 
with your loins girded, your shoes on your 
feet, and your staff in your hand," that is to 
say, you are to be ready to leave Egypt. You 
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see, they had not left Egypt yet ; they were 
sheltered in Egypt, they were secured 
against the judgment of God in Egypt, but 
they were still in Egypt, though in heart, 
in spz"rit, in affect-ion, they were to have 
left it. They were to have all in prepared
ness and readiness, " Thus shall ye eat it, 
with your loins girded," nothing that will 
connect you, even as to your clothes, with 
Egypt May God, by His Spirit, give to 
our souls to understand how that it is to be 
thus with us in this world-that we are to 
have left this world in principle and heart, 
and to be on the height of expectation that 
He who said He would come for us, might 
come at any moment, and that we are ready 
to go when He comes, that our loins are girt, 
the seat of our affections are not flowing 
about over the things of this wretched 
world ! Your loins girt, your shoes upon 
your feet ready for the journey, ready to 
start when He gives the word, and your 
staff in your hand, pilgrin1s ; " and ye 
shall eat it in haste," he says, it the Lord's 
passover. 

0 beloved friends, how blessed it is to 
think of it! how entirely in keeping the 
whole thing is! For you have shelter, you 
have the food they fed on in that shelter, 
you have the 1nanner in which they were 
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to partake of it, the demeanour that was to
becon1e then1, the appearance they were to
present, and they were to be there, ready
to go, and waiting for the particular
moment that God would intervene. Now
I ask you, Does that describe you and me ?
I quite admit we have not got, so far as I
have brought before you to-night, to any
thing like the fulncss of redemption, but
how does this suit us now? Thank God
we are out of Egypt, that is to say, we
have been delivered from it through grace,
we have been made partakers of the
victories won in the death and resurrection
of our Lord Jesus Christ, which is the Red
Sea. But, beloved friends, are we really
in the moral picture that this presents
to us here ? That is the question for
us. Are we sitting in this wodd with
our loins girt, our shoes upon our feet,
and our staff in our hand ? Are we really
ready to go, and are we expecting to go ?
-that is the question. Or is it only that
wretched, miserable thing that you hear
people sometimes say, that they are resigned
to go ? Resigned to go, is that it ? Are
you glad to go, are you waiting to go, ex
pecting to go, looking out to go ? Resigned
to stay, if you like ; but longing to go, to
leave this world behind ; to be removed
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entirely outside of it. 0 beloved friends, 
what a wonderful thing it is ! 

The Lord, by His grace, give our hearts 
to take in the wonders of that much at 
least of redemption-it is the blood, it is 
the lamb, it is the holy, righteous claims of 
God, a deeper aspect of it even, as I said, 
than the Red Sea, because it is the claims 
of God being met, and so perfectly and 
fully met by His own wonderful provision, 
that the shelter is an absolutely safe and 
certain one, so that when God passed over 
as He went through the land of Egypt 
that night, there was not a single house 
where there was that mysterious red mark 
of the blood sprinkled upon it� but they 
were as safe as God's shelter and God's 
provision could n1ake them. It was not a 
qu�stion of what they were, but of what 
God provided and found in the blood of 
the lamb. May we by grace be helped 
to take it in a little more fully, and use His 
word to-night, to suggest to our souls 
something deeper in it than we have seen 
before, for His blessed Nam e's sake. 

London: G, Monn1sH, 20, l'n.ternoster Squm·o,!ltO 
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Exonus xiv. 

There are two words, beloved brethren, 
that give a distinct character to the subject 
that is to occupy us for a little this even
ing, and those ,vords are "·Pihahiroth " 
and " the sea ." Those are the two lead
ing words of this chapter, and they do 
very distinctly mark the truths that are 
unfolded here. Now the meaning of 
the word '' Pihahiroth " ( for no doubt the 
position was selected by God for certain 
reasons which I will seek to put before you) 
was exactly suited to the unfolding of what 
was about at this moment to be wrought. 
The meaning is '' the opening of liberty.,, 
That is really what it signifies. The place 
was selected by God distinctly because the 
very name of it would convey the great 
reality that was about to be enacted there. 
And it is the more remarkable if you put 
along with it what was in the mind of the 
king of Egypt, Pharaoh, the pursuer and 
enemy of God's people, and ,vhat \Vas the 
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great inducement to him to gain, as he 
thought, a very easy conquest and a full 
victory over them. For what he said to him
self before he began his march after them 
was this. The wilderness hath shut them in. 
That was the result of their being in this 
position. And the first great thing that 
comes before us in the narrative is this very 
position. It was a chosen position, which 
God Himself was pleased to place them in. 
No other place or locality would have 
been suited to what was in His mind or 
what he was about to accomplish, than this 
very spot Pihahiroth. 

First of all it was the spot that brought 
home to them this fact, that they were 
utterly resourceless. And not only that, 
but God does not arm them, He does 
not put them into the trim of fighting men, 
to set them against Pharaoh and his hosts. 
He does not put weapons in their hands. 
He does not equip them, so to speak, for 
war. He sends them out, as we should 
say, totally unprotected, as far as they 
themselves were concerned ; they carry 
nothing of any consequence that would in 
any wise enable them to make headway 
against such a powerful antagonist as 
Pharaoh and his hosts. The whole circum
stances, the position and plight they them-
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selves were in, were all designed with a view 
to ,vhat God was about to do. Thev were 

; 

hemmed in, Pharaoh behind them, the sea 
before then1 ; the sea, the wilderness, 
and Pharaoh ; they are shut in, says 
Pharaoh, they are my prey now. The 
sceptic would say it was one of the 
grandest blunders strategetically to place 
them there. A person looking at it in a 
rationalistic human way would say, What a 
position to put a whole nation into! What 
a grand mistake! Now i.f you just think 
for an instant where they were, you will 
find in the 20th verse of the 13th chapter that 
they were on the very verge of the desert, 
they were at E tham. 'f hey had finished 
the three days, for remen1ber, God's word 
was, let my people go for three days into the 
<lesert to hold a feast to 1ne. That was what 
Moses said to Pharaoh. There must be 
three days, which was really in figure, death 
and resurrection. Now they had finished the 
three days journey, they had got to E tham. 
they were on the very confines of the 
desert, and the question now was, were 
they to hold the feast there and go back, 
or were they to hold the feast there and 
take another march on, and then the desert 
would have fought for the1n against 
Pharaoh. The chariots of Egypt could 
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have n1ade no way in the giving, sinking 
sand of the desert, they would not have 
been able to pursue them, they could very 
easily have got out of their way had 
they marched on. But instead of continu
ing their eastward march, God says to 
them, No, you are to turn round and go 
southward. Now going to the south was 
positively lingering on the confines of 
Egypt, and turning their backs on the land 
of promise which they were about to possess. 
They turned their backs on it and th·ey lin
gered still on the confines of the territory of 
the pursuer, so that the whole thing (it is very 
striking when you look at it) was contrary 
to what a person would say would be wise 
and sagacious, and ordered with such skill 
as to give them a clear and open way out 
of the hands of their pursuers. In fact it 
was what would be called really playing 
into the enemy's hands, that was their 
position. 

But there is another thing in it. There 
was a needs-be in it as faras they themselves 
were concerned. And this was just the 
very place where God could display His 
resources in their resourcelessness, because 
that is what came out. In their resource
lessness, in their distress, in the absence of 
all help for then1. God could she"' His 
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hand according to His own power there. 
There was that necessity in His blessed 
ways and the love of His heart towards 
His people, and there was a needs-be in 
then1. Because what they are here to 
learn was this, even to wade through 
all the sorrows of the exercise that is set 
forth ; not conflict ; do not ever put in the 
word " conflict," there is no such thing as 
conflict in this condition. People con
stantly speak of this as conflict, but there is 
no conflict in it. There is bondage, 
servility, fear, dread, remorse, a heart that 
is turning back to put itself voluntarily 
under the power of the oppressor ; but that 
is not conflict. Exercise is not the same 
as conflict. Conflict, properly speaking, 
begins when exercise is over ; and the 
exercises are all in connection with the 
finding out what sort of creatures we are. 
Do you know what adds to the strength 
of exercise, what calls it into being, what 
promotes it? People continually speak of 
exercise, and of course we cannot do with
out it, from the very nature of what we are. 
But do you know what the power of the ex
ercise is ? The strength of your will, that 
is the secret of it. According to the 
strength of your will is the severity 
of the exercise. The necessity of the ex-
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ercise is, because there is will there, and a 
�rill that is independent of God. Because 
a will in the creature, a will independent of 
God, is sin. You and I have no right to 
have a will. I constantly read now in 
religious books that all a Christian has to 
do is to put his will on God's side, that is 
to say, to put his sin on God's side, 
because a will in the creature, indepen
dentlv of the Creator, is the real essence of 

,I 

sin. It is a grand mistake to talk about 
putting your will on God's side. Your 
will is sin, and you cannot put that on 
God's side. All that you can do with 
regard to that is, in faith practically to rele
gate that will to where God has judicially 
terminated its existence before Himself, 
that is, in the cross, which is a very different 
thing from putting it on God's side. That 
is the disallowance, the abnegation, the 
refusal of it, that is the non-toleration of it 
in every shape and forn1. But if you talk 
of putting it on God's side, you are allow
ing it. Now this is a very specious kind of 
thing, though I am quite sure it is not 
n1eant. I an1 only speaking now of things 
as they really are. I have at the botton1 of 
n1y heart the deepest tenderness for the 
people of God, and I admire and love the 
desire of their hearts to be true to Him in 
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these things ; but I am speaking merely 
of the doclrz"ne, of the pr£nciple of it, what 
it is in reality, not of the people that hold it. 
Surely I know it is not meant by many of 
the beloved saints of God who take it up 
and say these things, but I am speaking of 
what it really is intrinsically-it is conse
crated flesh. Shall I talk about putting my 
will over on God's side ? No, I disallow 
it. What a wonderful difference when I 
get God's mind about it. That which is 
evil is contrary to God, that is the root 
principle of rebellion in me as a creature, 
that is what came in at the fall. What was 
the principle of the fall ? That the 
creature set up a will and acted on a will 
against the Creator and independent of the 
Creator. That is the very principle of 
sin. That is how it came in. You see 
there is a great deal of license now about 
it, because people talk of sin as if sin was 
simply limited to certain acts. There must 
be some principle there that produces these ; 
there must be some root there from which 
they grow ; there must be son1ething that 
gives vitality to them, something that 
strengthens the arm, so to speak. It is very 
superficial to say, there is an evil act. I 
quite ad1nit that, but where did it come 
from ? An evil act cannot subsist by itself, 

2 
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it n1ust gro\v fron1 son1e stock. It is like 
a fruit tree, there are not only the boughs 
and the blosson1s and the fruit, but there 
n1ust be a root son1ewhere. 

Now these are the things that people 
say, and the consequence is that the root 
principle is never reached. There is the 
reason of this exercise. They have got to 
find out by exercise, by being placed in 
circumstances that minister to the exercise, 
they have got to discover what sort of 
creatures they are, and what a God God is ; 
and not only what a God God is, but what 
He can be to them when they have found 
out what they are. When they have found 
out their utter vileness,and resourcelessness, 
and inability, and powerlessness, and when 
they have discovered what God can be as a 
Saviour-God to them as such, there is 
where the exercise comes. So that there 
is a double need ; there is the need of the 
searching, and sifting, and probing, and 
n1oving, and exposing, and turning upside 
down of their own hearts, and there is a 
need for the display of God's wonderful 
grace to them such as they are. And the 
external position of this people-at 
Pihahiroth, before Migdol and the sea, 
over against Baal-Zephon, shut in, as 
Pharaoh says when he looked at it in a 
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111ilitary way as a great conqueror, with his 
horses and chariots, they are shut in, I will 
get an easy victory now - was allowed by 
God for this purpose, in order to prove the 
\\·eakness and resourcelessness to their 
hearts of their position, and that Pharaoh 
might have an inducement to come out 
and shew his hand with the whole flower 
and glory of Egypt's arn1s. That is what 
this position was chosen for. This is the 
first great thing. 

Now there is another thing. V.WT e have 
looked at their position, and you will fill 
up details in God's mercy for yourselves 
-but look now at their condition, and when
I use the word I n1ean the practical state
that they were in. Look at what it was.
The moment Pharaoh pursues them, which
he does with the whole power of Egypt,
his horses and chariots ( Egypt was a great
place for all that kind of thing, it was the
place of resource then) the children of
Israel cry out to the Lord. Superficially,
you might read that and say, '' Cry out to
the Lord," how beautiful! But here it is
despair ; there is no faith at all in it. They
had not any confid�nce in Him to act
for them, they had no knowledge of I-Iin1
in that character at all. They did not
know Him in the least as a God that would
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intervene for then1, they had not the smallest 
sense of the power of His love, and grace, 
and goodness ; it was a despairing cry. 
Did you ever hear the cry of despair ? It 
is an awful cry. Of all the sounds that 
ever passed from human lips the cry of 
despair is the most awful. That is what 
it was. There was no confidence, no 
faith, no expectation, it was the sheer cry 
of despair, that is all. And what follows 
proves it. They turned round upon Moses 
-he had to bear this continually from
them-he was their saviour instrumentally,
and therefore upon his head continually
came back reproach and the effects of
remorse from their lips ; if there was trial
and anyone was to be blamed for it, it was
poor Moses-and they turned upon him,and
said, Was it because there were no graves
in Egypt?-Their hearts were full of death,
they can never rise in thought beyond a
grave, they never get beyond six feet
down, as we say-is it because there are
no graves in Egypt, no place of sepulture
there, that you brought us out here that we
should die in the wilderness ? Is not this
the word that we said to you in Egypt,
Let us alone that we may serve, that is, let
us alone that we may be the bondslaves of
this hateful, odious, tyrannical Egypt--it
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is better for us to be bondslaves there, than 
to die here in the wilderness. This is 
their practical condition, no faith, no 
confidence in God, no expectancy of His 
outstretched hand, no hope that he 
would intervene or interfere; disappoint
ment, remorse, dread, fear, dislike, hatred, 
no remembrance even of past mercie� 
and past favours of God, of the kind 
ness, and goodness, and mercy of God, 
there is not even a remembrance of the 
shelter, though God had put up a blood
sprinkled lintel for them in Egypt, no 
remembrance even of that-but in their 
condition here they stood without any 
knowledge of God or of themselves. How 
solen1n it is to think of it! How the 
book of God points out our history to our
selves! How it reads to us exactly what 
we are! How it shews us where we are, 
and who we are, and what kind we are ! 
And do remember this, I beseech of you, 
because it is a very important point on 
this branch of the subject. It shews you 
the extent to which such a knowledge of 
God as they had and as a person might 
have now, will carry your soul. As long 
as God is only known £n the character of a 
judge, even though he 1nay be appeased, a 
judge whose claims have been n1et, whose 
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holy demands have all been answered, but 
still a judge, satisfied, but yet a judge, as 
long as God is only known in this 
character, this must be the order of things. 
Beloved brethren, do you know God 
beyond this ? Does your knowledge of 
Him go beyond the fact that the judge, 
righteous and holy though He is, has been 
perfectly appeased, perfectly satisfied, all 
His demands perfectly discharged and 
met? Can you say really, Well, thank 
God, I know more of Him than that ! 
Very blessed is it to know that, I do not 
desire to make· little of it, but I long that 
our souls should have the full knowledge of 
Him. Very blessed it is so far as it goes, 
but thank God, I know more of Him than 
that. What is that? 1'hat is what! have 
set forth here-I know Him as my Saviour 
God, that is to say, not only as one who 
has been kept out by the blood, but one who 
comes in now in the grace and love of His 
own heart to be my deliverer-a different 
thing altogether. For that was exactly the 
truth as to the blood -the blood kept 
God out, it was intended to keep Hin1 out. 
He says, "I will pass through the land of 
Egypt this night, and against all the gods of 
Egypt I will execute judgment, I an1 
Jehovah.'' The blood shall be to you for a 
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token ; when I see the blood I will pass 
over, I will not come in, the blood will 
bar n1y· entrance into your houses as judge, 
and that is your safety in that night; the 
blood shall be your shelter when I pass 
through the land in judgment. Blessed to 
know this, yea most precious ! We must 
have that, because God's claims must be n1et 
and satisfied. But then there is more than 
that. The One whose claims and righteous 
demands have all received their fullest 
satisfaction comes in H i1nself to shew His 
heart and to shew His hand to extricate 
me out of the house of bondage, and to 
bring me right to His own boson1 and His 
own heart, so that I may know Him now, 
not as a judge who is outside, but as a 
Saviour who is come in to deliver n1e. 
That is what you get here, and that is 
what they did not kno_w at all. They 
blamed Moses and positively wanted to go 
back into Egypt. We know they did that 
afterwards in heart. Would not it be 
better for us ? We had rather be in the 
bondage and tyranny and slavery of Egypt, 
and serve the Egyptians, than con1e here 
and die in this desert. 

Now you see the two points I trust. 
They are very simple, and you n1ay fill 
then1 up with detail, I am not concerned 
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,vith detail now, but I want to shew you the 
points on which all the details hang. There 
is the position, and the practical condition 
of the people that were in that position. 

No\\· just look at another point for a 
mon1ent, before we come to the third. See 
how Moses meets this. 'fhere is nothing 
that is so precious to the heart as to see 
the way that God n1eets that kind of thing 
in His poor people. I say it with rever
ence, there is no harsl:ness in the 
blessed God, there is no revenge in His 
heart, He does not requite us for our slow
ness of heart, and for our unbelieving 
terror ; there is not even a rebuke here. 
Moses says to them a wonderful word. He 
talks to hearts that are in a perfect storm, 
a perfect hurricane of terror. Look at 
what he says to them. He says, "Fear 
not, stand still and see the salvation of 
God.'' Look at those three things. If 
you and I were there (I speak of one's 
nature) we should rebuke, we should abuse, 
we should feel indignant, anger would 
be moved to its very depths in us, to 
think a people should be so basely un
grateful and unbelieving as that; but Moses 
is really the voice of God, he is in touch 
with God's heart, the current from the 
heart of God pours uninterruptedly into 
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the heart of Moses-you get the very 
words that con1e from God's heart to that 
poor people, " Fear not." You know how 
the Lord Jesus Christ used those words 
continually when He was down here in this 
world, they were the words which came 
from His blessed lips ever and anon here, 
"Fear not." How strange to say to a people 
that were swallowed up with fear, '' Fear 
not.'' It would look to them as if it were 
mocking them to say such a thing as that 
to them. 

There is another word, '' Stand still." 
That is the very attitude which is contrary 
to every feeling in nature, and it is the 
very position to come in along with what 
follows, " Stand still and see," not '' Stand 
still and feel,'' not "Stand still and work," 
not 'l Stand still and toil," not " Stand still 
and co-operate," " Stand still and see "
what a thing that is! - " Stand still and 
see the salvation of God," so1nething com
pletely and entirely outside of you, that 
you gaze at, a transaction that is there 
before your eyes ; with which you have 
neither part nor lot; though you have in all 
its effects and blessedness. You do not 
add anything to it, you do not con
tribute to that transaction, it is com
pletely and absolutely for you, but it is 
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outside of you-look at it, stand still 
and see it. You are no actor, you are a 
spectator, behold it. What a wonderful 
thing that is! i\nd how beautifully the 
type brings before us what we shall see 
by-and-by in the antitype - how strongly 
the features and lines of the antitype come 
before us in that, "Stand still and see the 
salvation of Jehovah, which he will shew 
you to-day. The Lord shall fight for you," 
not with you, not by you, not through you, 
not in you. It is quite true He works in 
us, but that is not here ; you would spoil 
the picture if you brought that in here. 
"The Lord shall fight for you, and you 
shall hold your peace.'' Do not say a 
\.vord, not even a sound, not only not a 
stroke but not a sound, " Hold your 
peace.'' 

Well, beloved friends, that is wonderful 
grace of God; but Moses' heart practically 
reflects the love, and kindness, and good
ness, and sovereign grace of the Saviour
God. That is the first message, and thus 
it is the troubled sea of their hearts is 
stilled God stills it by His own sweet 
voice through His servant Moses to their 
hearts," Stand still and see God's salvation 
which 1-Ie will shew you to-day;'' the 
Egyptians that you now look at in their 
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force and fury, in the rolling tide of their 
fancied acquisition of you

, 
you will see 

them no more for ever, '' The Lord shall
fight for you, and you shall hold your 
peace." What a blessed picture it is of 
God's salvation. 

But there is another little word before we 
come to the third point, which would appear 
a contradiction, but it is no contradiction at 
all to faith. He says to the children of 
Israel through Moses, '' Go forward." 
Now, beloved friends, you will never 
understand "go forward" until you under
stand " stand still." 1'he explanation of 
'' go forward " is '' stand still." And though 
there appears to be a contradiction, there 
is a most marvellous and blessed com
bi nation. That which gives all its force
and character to '' go forward,,

, 
that 

vvhich is the pith and power of it is, "'stand 
still

,
,, "stand still and see God's salvation 

,vhich He will shew you to-day ;" the Lord 
shall fight for you, you shall see the Egyp
tians and the whole glory of Pharaoh no 
more for ever, "The Lord shall fight for 
you, and you shall hold your peace ;" no,v 
go forward, go forward in the strength of 
that. Why? Because this is the way. 
If God does this, and that, and the other, 
and God does it that way, you can go no,v. 
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you can 111ove on those lines. There is a 
line now laid down for you to 1nove on. 
Now go forward. 

And now \Ye come to the third point, 
which is the revelation in detail of the 
salvation itself. For before God declares, 
as He does here plainly, what this salva
tion is, He gives one precious mark to His 
poor people of His heart's interest in them. 
And do you know what that is? Compare 
two scriptures, and you will find exceed
ing beauty in the comparison. In Exodus 
xiii. 20, after they left Egypt for the three
days' journey, it says, "And they took
their journey from Succoth, and encamped
in Etham, in the edge of the wilderness.
And the Lord went before them by day in
a pillar of a cloud, to lead them the way ;
and by night in a pillar of fire, to give 
them light; to go by day and night; He 
took not away the pillar of the cloud by 
day, nor the pillar of fire by night, from 
before the people." Now in the I 8th 
verse, when they started on that journey 
it was said, "God led the people about 
through the way of the wilderness of the 
Red Sea." But now the na1ne is changed, 
and there is always a significance in the 
changing of God's nan1e, it is not done 
without a 1neaning, "God led the people," 
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but now you get His relationship name, 
"Jehovah went before them," "the lord" 
means Jehovah. God was the leader and 
guide of His people, but now you get an 
additional truth. He is pleased to make 
known His name of covenant relationship 
to that people, the name which He was 
not known by, to the patriarchs, and it says, 
"Jehovah went before them." There was 
the manifestation of the Divine presence 
in a double way, before and behind, the 
pillar of cloud and pillar of fire, and through 
that pillar of cloud and fire shone the 
blessed presence of their covenant Jehovah. 
I refer you to it in order to shew you the 
blessedness of what we find in the 19th 
verse of the r 4th chapter. Look at what 
happens there. '' And the angel of God 
which went before the camp of Israel, 
removed and went behind them," that was 
where the danger was. The pressing hosts 
of Pharaoh were coming on behind,-says 
God, as it were, I will put all my protection 
there, I will assure your hearts by putting 
all my protection there ; whatever is the 
strength, and cheer, and comfort, and sus
tainment, and food of my presence, it shall be 
all there for you, between you and the pur
suers." What a cheer that must have been 
to their souls, if they entered into it nt all I 
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"The angel of God, which went before the 
can1p of Israel, retnoved and went behind 
them ; and the pillar of the cloud went 
fron1 before their face, and stood behind 
them ; and it came between the camp of 
the Egyptians and the camp of Israel ; and 
it was a cloud and darkness to them, but it 
g·ave light by night to these; so that the 
one can1e not near the other all the night.'' 
What a wonderful thing ! And that was 
before God began to reveal the manner of 
His salvation at all. He assured their 

. 

hearts ; now I am going to act for you, 
you shall see how I will work, you shall 
see what I will bring about, but I want to 

give your heart the sense first, before I 
stretch out my hand at alt that I am think
ing of you, but I will be between you and 
your enemies ; my angel shall be behind 
you instead of going before, and the pillar 
of cloud and fire shall also be there. 

Now I ask, have our hearts taken that 
in, the character of God, the grace of His 
heart, the goodness of His love, how He 
works, how He speaks to our hearts, how 
He would assure us of the deep interest 
-0f His heart in us? 

Now you have two things that go to 
1nake up His salvation unfolded here. 
The first is Moses' rod, which is judg-
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111ent, not the rod of Aaron, which is 
priestly, but the rod of Moses, which is 
judgn1ent, the rod that he s111ote the river 
with, the rod that brought death upon the 
Egyptians. Take thy rod, the rod where
with thou sn1itest the river, take it in thy 
hand and stretch out thy rod over the sea. 
He does so, and that rod, together with a 
strong east wind which God caused to 
blow all that night, opened up the sea, and 
the waters were piled on the right hand 
and on the left, and the people walked on 
dry land through the midst of the sea. It 
was God that opened that watery way, it 
was God planned it, it was God accon1-
plished it, it was God's own doing fron1 
beginning to end ; they had all the good 
of it, and they walked there in the n1idst 
of the sea without a single drop. of water ; 
and that was going on all that night. 

Then there was another thing. God 
looked through the pillar of cloud, and 
troubled the hosts of the Egyptians, and 
took off their chariot wheels, so that they 
drove them heavily, and they got the 
sense, that it is God they are fighting against 
now, God is for Israel, the Lord figh teth 
for then1 against us. See what an a,vful 
mon1ent it is for the Egyptians when they get 
the sense that instead of Israel being a poor 
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impoverished nation not having the means 
of self defence, but a ready booty for 
their plunder, they had the 1nighty Jehovah
God to cope with. And they got the 
sense of this in the moment of their 
destruction, when it was perfectly plain 
that the odds were no,v against them, 
n1ighty conquerors though they were. 
And then mark what happens. They 
pursued in after the people to the sea, or 
as the epistle to the Hebrews puts it so 
blessedly, " By faith they passed the Red 
Sea as by dry land, which the Egyptians 
essaying to do were drowned." They 
fo11owed them in, and they were in as the 
gray dawn of the morning broke upon the 
shores on the opposite side, for all this night 
was passed through with this kind of thing. 
Moses' rod, and the east wind, and the 
pile of waters, and Isi;-ael going on, and 
Egypt pursuing behind with all its strength. 
And when the morning comes, then God 
says to Moses, stretch out your rod over 
the sea again, and the sea will return to its 
strength. And God brought it back by a 
strong wind, "and the sea returned to its 
strength when the morning appeared," and 
the same tide that opened the ,vay for 
Israel came back in all its rolling po,ver 
over the whole glory of Egypt and ,vhole 
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power of Pharaoh, and submerged them in 
the mighty waters, and there was not one 
of them left. "Thus God saved Israel..,

It was God's salvation, God's extrication, 
God's deliverance. And then you find 
four things said about them-they saw, 
t�ey believed, they feared, and they sang. 
They never sang a note before ; they con1-
plained in abundance afterwards, but they
never sang before. Now they sing ; and 
God has so ordered it that song must go 
with redemption. You cannot sing until 
you are redeemed ; when you are redeemed 
you can sing. Now they can sing, and 
the song, beloved friends, is all about God, 
not a single word about then1selves. That 
is the peculiarity of that note when it is 
struck. the then1e, the note, is all divine : 
'' The Lord hath triumphed gloriously, the 
horse and his rider hath he thrown into the 
sea. 

,, 

Now let us take it out of pattern You 
know the n1eaning of taking things out of 
pattern, I am sure. Here it is in pattern 
or type, v�hat do you find when you 
take it out? Why, that the n1eaning 
of it is that the precious death and the 
glorious and triun1phant resurrection of 
our Lord Jesus Christ for us, accon1plish
ing everything that was in the mind and 
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heart of God, is the complete overthrow of 
the \-vhole power of Satan, the overthrow 
of alJ the power of death. "that through 
death he might annul, destroy him that had 
the power of death, that is the devil," the 
complete putting away and judgn1ent of 
sin by the sacrifice of Himself, the whole 
destruction of Satan's power. That is to 
say, every enen1y that was against us, sin, 
death, Satan, the gr"-ve, were allowed to 
rise to their highest, and when they were 
at their highest, were swept a way for ever : 
that is what it means. You have the 
figure of the death and resurrection of our 
Lord Jesus Christ so beautifully there! I 
do not know anything more touching to 
the heart than to read of that rod and that 
strong east wind. 0 the spotless distress 
of His precious soul when the east wind of 
judgment beat upon His head, and that 
was the night, it was the night of deepest 
woe to Him when He underwent all that 
judgment, and endured it all; there was the 
night of judgment, and then there was the 
n1orning of His resurrection. That is 
what you have got here in type. Thank 
God if we understand through grace what 
that is. 

In His spotless soul's distress, the 
judgment was borne alone by I-I in1, all the 
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,vaves and billows flowed over Him, all 
the east wind of judgment blew upon His 
blessed head when He stood there alone 
for us ; and then He rose triumphant, and 
there comes the n1orning, so that you have 
the night and the morning, the night of 
the cross, the morning of the resurrection. 
And in that resurrection of our Lord Jesus 
Christ, you have got two things ; resurrec
tion out from among the dead begins the 
new thing, it is the new beginning. But 
there is more than that in it. It is the 
testimony, the evidence to the Christian of 
the completeness, of the fulness of Jehovah's 
triumph, of God's salvation, so that I can 
see in that e1npty ton1b of our Lord Jesus 
Christ the vindication in testin1ony and 
evidence to me that God has been perfectly 
glorified and perfectly satisfied with regard 
to all my sins. I look at that resurrection 
of our Lord Jesus Christ fron1 amongst the 
dead, and I say, God has taken the one 
who went into the deoths of death and 

&. 

judgment for me out of the ton1b. They 
say it is the glory of man to fill a ton1b, it 
is the glory of God to empty a tomb, and 
to take out of the tomb, to raise out from 
amongst the dead, His own beloved Son 
who underwent the judgrnent of God due 
to my sins, and to set I-Iin1 in that wonder-
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ful place in glory where He is entitled to be 
in righteousness. There is no righteousness 
in this world, for they thrust Him out of it, 
righteousness now is in Christ at God's 
right hand in glory. I say, '' Thank God, 
that settles everything for me;" my Saviour 
is in glory, that is enoµgh. 

But then there is another testimony, 
and an awful testimony to the world. 
Exactly as that pillar of cloud and fire was 
a comfort to Israel and a terror to Egypt, so 
the resurrection of our Lord Jesus Christ is 
a con1fort to us, though it is a solemn testi
mony to the world. "Because he hath ap
pointed a day, in which he will judge the 
world in righteousness by that man whom 
he hath ordained, whereof he hath given 
assurance unto all men in that he hath 
raised hin1 from the dead.'' (See Acts xvii. 
31.) Think of that. It is the solemn testi
mony to the world that the day is appointed 
and the judge is ordained. With regard to 
what is coming on this world, the en1pty 
tomb is that. Thank God, there are 
brighter things for us. But if there is a 
person here to-night (God c1.lone knows) 
who still belongs to the world, that is 
what is bP.fore you, '' He hath appointed 
a day in which he will judge the world 
in righteousness." I-I e can1e down to 
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save in mercy and goodness, and love, 
but He will judge in righteousness, and 
He will judge by the very Man in whose 
blessed face the world, as it were spat, 
whose blessed head they mocked with 
a crown of thorns, that rejected Jesus, that 
earth-despised, earth-ref used Nazarene, that 
Man whom the world would not have, and 
whom it will not have now any more than 
then. God will judge this world in right
eousness by that Man, and He has given 
the testimony of it, because He has raised 
Him from the tomb in which He lay. 

0 beloved friends, may God in His 
infinite grace give our hearts to enter into 
the blessedness and preciousness of God's 
salvation, wrought outside of us but for us, 
through Jesus Christ our Lord. 

--��--

London I G. Monmen, 20, l'ntor1101iler Sqnnro, E.O, 
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JOSHUA III. 9-I 7; IV. I-IO. 

T JlEH.E are two things, beloved friends, 
that Vv"e have to look at to-night. First of 
all, there is the passage of the J or<lan itself, 
and what lies around it in the way of 
instruction for us. And secondly there is 
this beautiful n1en1orial of it that we find 
in the 4th chapter. Those are the t\\·o points 
I should like to concentrate your thoughts 
upon this evening. 

But before doing so, we will look back for 
a moment in order to get the connection of 
the passage of the Jordan with what we 
have already had before us. Without 
going too much into detail, we have had 
the passover, and we have had the Red 
Sea : that is to say, we have dwelt upon 
God's judgment of sin according to His 
own holy nature-that is the passover. 
And in a certain sense, as we were seeing, 
that has a deeper aspect even than the 
teaching of the Red Sea, although there 
was the judgment of Goel there in po,vcr 
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upon the enen1ies of His people for their 
deliverance ; still His own nature and holy 
clain1s were n1ore in question, so to speak, at 
the passover than at the Red Sea. In the 
fir�t it was a question of what would suit 
GoJ, and therefore the blood of the paschal 
lan1b put upon the lintel and the two side 
posts was the expression of God's own 
intrinsic holiness. Nothing else could n1eet 
the clain1s of His holy nature, but the blood 
of a victim that ( speaking of it now in 
type) was spotless in itself, and besides 
that, with the excellency pertaining to it
that is the passover. It was the judgment 
of sin according to the claini.s of a holy 
God 

Now at the Red Sea there was judg
ment too, but there it was God putting 
Hin1self, as He could now do consistently 
with I-Iis own character, between Israel's 
enen1ies and Israel, so that God could now 
con1e in as their Redeemer-God. He 
passed over them in judgment because the 
lan1b n1et His claims ; He came in for 
them in deliverance and redemption at the 
Red Sea; it was God interfering to free 
then1 by redemption, to bring then, out 
and to bring them in. Whereas in the 
passover it was God judging Egypt and 
passing over Israel when I-le judqed 
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Egypt ; it was God 1neeting His c]ai n1s

as judge in the passover, it \Vas God 
expressing Himself in all the delivering 
power of redemption at the Red Sea. 

After that passage of the Red Sea, what 
is called the wilderness journey of the 
people began. And it is an important 
thing to bear in mind ( so1netin1es I do not 
think it is enough disconnected in that 
way) that that journey had two parts. 
God never journeyed with then1 until they 
were in the circumstances of a redeen1ed 
people. Neither does He with us. God 
never walks with us till we are redeen1ed. 
He visited us in grace, but He never walks 
,vith us, and we never can walk with H in1 
until we are a redeemed people. Of course 
the redemption of Israel was n1erely an 
external redemption, and therefore typical 
of the spiritual and real reden1 ption God 
has given now. But it is on the basis that 
God has brought us to H in1self, in suita
bility to His own character, that He not 
only walks with us but dwells with us. 
You never get d\velling at all until after 
reden1ption. God never dwelt in Eden, 
God walked in Eden, He visited Eden, 
but I-Ie never dwelt. I-Ie never even 
dwelt with tht· patriarchs, blessed n1en 
though they were. He tajked with Abra-
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han1, took hi111 into intin1acy and friend
ship with H in1self, but never d,velt with 
him, or ,vith Isaac or Jacob. And it is 
very interesting as shewing the comn1unity 
of thought that existed between God and 
His people that, as soon as ever they ar� 
in the circumstances of a redeen1ed people, 
"habitation" was the very thought of their 
minds; as you find in the I 5th of Exodus, 
" I will prepare hin1 an habitation," a 
,vonderful thought : now God can come 
and have His dwelling-place an1ongst us, 
now we are in the circumstances in which 
He can dwell. That is a wonderful thing, 
beloved friends, God in His infinite grace 
give our hearts to enter a little more into 
it! I do beseech of you to take it in and 
think of it. I have been only speaking 
ofthe type ; but the real grand antitype 
of it is that God has now a dwelling
place; He has those on earth amongst 
whom He can dwell-what is called the 
"habitation of God through the Spirit.'' 
God has His house here, and He 
dwells in His house. That is a wonderful 
thing, because the effect of it is that it 
prevents us fron1 running off into 1nere 
individuality. Not that I would in the 
least forget that individuality has its place, 
but we should lose an in11nense deal of the 
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truth of God, we should lose sight of some 
of the most precious things that God has 
been pleased to reveal in His word, if we 
were to limit everything to i�dividuality. 
You will find in this typical history that 
God's ways and dealings with men and 
people upon the earth are what characterise 
the book of Genesis throughout. But 
when you come to Exodus, which is the 
book of redemption, the grand feature of 
it is, that when reden1ption is accomplished, 
God can come and dwell; I-fe can find a 
dwelling-place suitable to Himself on this 
earth, in the midst of a people whom He 
has brought by reden1ption into suitability 
to Himself. That runs all through the 
song of the 15th chapter, it is one of the 
keynotes of that song. There are two 
words that give their character to the song 
in Exodus xv., '·salvation" and "habita
tion," and I put the two together. 

I may add in passing that there is no 
word that is 1nore con1n1only used and so 
little understood as that word "salvation." 
It is a blessed word. 

" Salvation, 0 the joyful sound"; but it is 
an in1mense thing to enter into it according 
to the thoughts of God. Salvation does 
not 1nean n1erely that God has reached n1e 
where I an1 in 1ny n1isery and distress, 
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and relieved n1e fron1 the pressure that 
,vas upon n1e there-that is in it certainly 
-but there is a great deal n1ore in it than
that. He has 1net the needs of my con
science, bt1t He has also taken nze out of
the condition in whicli I was, as in those
needs, and brought me to Himself-that is
salvation. And I think you will find that
"salvation" is ever used in scripture with
that meaning attached to it-it always
means change of position. You have
not got the true thought of salvation if you
have not the thought in your soul that God
has by blood and power interfered in con
sistency with Himself to bring you into a
totally new place to H in1self-that is salva
tion. Would to God that all the Lord's
beloved people in this world had only
the thought of salvation in its fulness in
their hearts, what a different thing it would
be ! They would then find they could
not go on with the things of the world,
because if it is only a question of relief,
you relieve me, but you leave 1ne ,vhere
I wanted the relief. You say, " I do

v;ant relief," and I do not deny it or
want to minin,ise it; but I want son1e
thing more than relief, I want en1ancipa·
tion, or, as son1e one has called it, and
I think it is a very gJod word, extrication.
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I need to be extricated, and redemption 
does that for me, redemption has extricated 
n1e not n1erely out of the effects of my 
sins, and set n1e free fron1 the impending 
judgn1ent which my sins exposed me to, 
but it has extricated me out of the place 
1.uhere I was exposed to the judgment. So 
I change my ground altogether, and there
fore I am not only sheltered, but I am 
saved. The r 2th of l1:xodus is shelter, 
the I 5th of Exodus is salvation; and when 
you put them both together, you have got 
the thing complete. You are sheltered 
from judgment, but you are also sived out 
of the place to which the judgment applied, 
and where you were exposed to judgment. 
That is what introduces us into what we 
call our pilgrimage. The moment I am a 
participator of God's redemption, '' guided 
by Thy strength unto Thy holy habitation," 
the n1oment I am brought to God, and 
brought to God, remember, while we are 
down here in this world-then I begin to 
walk with God, and God begins to walk 
with n1e ; and I never walk with God 
until this is true of n1e. He interfered 
for me and visited me in grace, now He 
walks with me, and I walk with I-Ii111. 

Now that journey is 1nade up of t,vo 
parts. The first part of it is fron1 the r 5th 

2 
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of Exodus up to the 20th of Exodus, that 
is to say, up to the time when they came 
to Mount Sinai. And the first part of that 
wilderness journey is all grace, there is no 
testing at all, it is all pure grace. They 
hungered and He fed them ; they thirsted 
and H.e gave them drink; He looked after 
them, cared for chen1, watched over then,, 
and they stood on the ground of pure 
sovereign grace with God. They got their 
blessing upon that ground, there was no 
question of law or demand at all, God 
brought then1 to Himself; God was acting 
towards them in suitability to that blessed 
character which He displayed towards 
them in salvation, and they walked with 
God. 

Then in the 19th chapter they come to 
Mount Sinai ; and there the second part of 
the journey begins. Now God tests then1, 
and the test was this� Here is a people 
who had been redeemed out of the house 
of bondage and brought to God whon1 
He had walked with, and acted towards 
on the ground of grace ; now He tests 
them-will they take their blessing still on 
the ground of grace, or on the ground of 
what they can give to Him ? That is ho,v 
the law came. The n1eaning of the law was 
to test a redeemed people, as to whether 



" 

"THE SALVATION OF JEHOVAH. I I 

they sufficiently knew their own hearts as 
to· say, as it were, No, if we are to be 
on the ground of law with God, the ground 
of exaction, the claim of God upon us, we 
shall thoroughly break down, even though 
redeemed, even though brought to God. 
And remember, law is a very much larger 
and wider thing than the mere ten words. 
Suppose a man says he is bound to love 
Christ, I say that man is under law z"n 

prz"nciple. "Bound to love Christ!" how 
could we talk like that? The moment you 
bring in exaction, you bring in law in 
principle; and that is exactly what came 
in at Mount Sinai. God proposed the 
law as a test ; the people did not know 
themselves, though in the ways of God 
this ,vas brought about that they should 
know themselves, and know it through 
exercise ; yet they elected to take their 
blessing· on the ground of law instead of 
on the ground of grace, and God accepted 
them on that ground. It is a mistake the 
way people speak about it. 1'hey say God 
put the people under law. No ; they put 
themselves under it, and what God did 
was, He tested them under la\v. And 
that is the n1eaning. of an expression you 
may have read, that the law came in by
the .. by. It was the test of a people ,vho 
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had been redeen1ed and brought to God, as 
to whether they would continue to stand 
with God on the ground of the pure grace 
that had been n1anifested towards them up 
to that moment, or whether now they 
would take the blessing upon their own 
answer to the clain1s of God as expressed 
in law. Israel elected to take their bless
ing under law, and God accepted them on 
that ground, and tested them by it. 'fhis 
is the second part of the journey. And 
then it is the real character of the wilder
ness comes out. 

Now perhaps I am lingering rather over 
first principles, but I really find that 
n1any of God's saints do not know these 
things ; and I think we take for granted 
that people know a great deal more than 
they do. But if you think of ho,v little 
you know, then you know how little other 
people know. We talk about the wilder
ness and the desert, and think it is very 
fine to use certain expressions, but people 
really do not understand their n1eaning. 
The meaning of it is this, that the wilder
ness is the place where under law I an1 
tested as to what is at the botton1 of my 
heart, what is in n1e. Reden1ption ,vas 
that in which God is displayed; the 
wilderness proper is ,vhere ,vhat is in 
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n1an's heart comes out uncler law. And 
you will find that while the san1e offences 
were con1mitted by Israel before the 20th

of Exodus as were committed afterwards, 
yet that whereas in the beginning of the 
history God passed over these offences 
with all the blessed exercise of the grace 
that marked Him, afterwards the san1e 
offences WP.re punished with the greatest 
severity. Why? Because the people 
were on a different ground. As long as 
ever they were on the ground of grace, 
then God acted toward them in grace. 
As soon as ever they stood on the ground 
of law, God acted toward them on the 
ground of law. In the wilderness of Shur, 
which was the beginning of their history 
after redemption, they walked with God, 
and suffered the trials. and difficulties, and 
exigencies of the wilderness, and God 
dealt with then1 in the greatest grace, and 
kindness, and forbearance. Afterwards, 
when they walked through the wilderness 
of Sinai, they committed the very san1e 
offences, and God punished and scourged 
then1 with the greatest severity. They 
were under law, and that accounts 
for it. 

Now that will bring us to our subject 
to-night. All through that second part of 
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their journey, they were tried and tested 
as to what they were. And what came 
out? Every kind of departure from God, 
and that they were not in the smallest 
degree altered. That is an immense thing 
for our souls to learn, even that the state of 
our flesh, the vileness of our nature, the 
wickedness of our heart within, the hidden 
depths of that sink of iniquity that is in
side-redemption does not change in the 
least-though I fear there are some of 
God's people who think it does ; but it is the 
same after redemption that it was before. 
My pos-ition is changed, my standing 
before God is altered,· redemption effects 
that, but as to all the evil principle that 
works within me, I am just the same. 
What comes out is this, that I learn 
practically that. after reden1ption and 
under law, that it is not a question now 
of my sins, but of n1yself. Before, it 
:was a question of n1y sins ; my conscience 
on fire, so to speak, as to 1ny sins and 
as to the judgment of • God because 
of my sins ; but when all that is settled 
and for ever disposed of, and I know the 
blood on the lintel has completely met I-I is 
claims, and the Red Sea has con1pletely 
disposed of all the enemies, and that Goel 
has brought n1e to I-Ii n1self, and I an1 no,v 
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redeen1ed to God, and walking with God 
and God with me, now I find out what I 
did not know before, '' that in me, that 
is in my flesh, d welleth no good thing." 
Have you made that discovery, beloved 
friends? Have you learnt this practically 
in your soul, down deep at the bottom of 
your heart ( I am speaking of Christians, of 
people who are redeemed, not of uncon
verted people), that in you, that is, in your 
flesh, there does not dwell any good thing, 
that " from the crown of your head to the 
sole of your foot, there is no soundness in 
you, but wounds, and bruises, and putrefy
ing sores," that you cannot alter it, or 
n1itigate it, or mollify it, that if you put 
restrictions upon it it con1es out all the 
worse, that the strength of that evil 
principle is law, for "the strength of 
sin is the law." Do you ren1ember how 
the apostle puts it hin1self? He says, 
" I was alive without the law once ;" 
that is to say, he thought that he stood 
in that position, he thought he was a living 
n1an all right, so to speak. He had no 
hard feelings against hin1self then, '' I was 
alive without the law once, but when the 
commandment ca1ne, sin revived:' He does 
not say "sin can1e "-it is wonderfully 
blessed the distinctness and accuracy of 
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scripture about all these things. Sin was 
there already, but it revived, just like a 
viper that had been there slun1bering and 
which the heat would bring out : "when the 
comn1andn1ent can1e sin revived, and I 
died ; and the con1111andn1ent which was 
ordained to life, I found to be unto death." 
" The strength of sin is the law," and the 
law is the rule of death, not the rule of life, 
for the very exactions and clai1ns of the 
law bring out the vileness of my heart that 
will not and cannot answer to jt� 

Now tliat is what came out in 1.11e sc�cond 
part of the journey, and you will see how 
blessedly our subject to-night comes in to 
meet that. When Israel had finished their 
wilderness journey, there they were with 
Jordan bet,:veen them and the land of 
promise, a good-for- nothing, worthless 
generation, a people that set not their 
heart aright, that al ways turned aside like 
a broken bow ; as Moses said, '' Ye have 
been rebellious against the Lord since the 
day I knew you." Every kind of thing 
that \Vas contrary to God had come out, so 
much so that the enemy comes and says to 
God, as it were, Are you going to bring 
such in ? That is the great point there, 
after the wilderness journey, when it was 
all over, and they are found co1nn1itting 
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whoredon1 with the people of Moab, and 
1nixed up with every kind of iniquity-are 
you going to bring that people in? Then 
\Vhen God meets the enen1y, God goes back 
to His own redemption, and love, and pur
pose, and says, as it were, I will bring then1 
in, not on the ground of what they are, but 
on the ground of what I have done for then1. 
He meets the ene1ny by pointing to the Red 
Sea, "God brought them out of Egypt; he 
hath as it were the strength of an unicorn ; 
He hath not beheld iniquity in Jacob, nor 
seen perverseness in Israel." According to 
this ti1ne it shall be said of Jacob and of 
Israel, What hath God wrought ?-not, 
vVhat hath Israel wrought? but, "\i\That 
hath God wrought ?" vVhen it "'as a 
question of the enemy disputing the right 
of God to bring a people from wilderness 
circumstances into the goodly land, the 
land of pron1ise, God reverts to His own 
love that was set forth at the Red Sea, 
when He accomplished redemption. He 
says, as it were, '' I have redeemed then1, 
I have brought them out in consistency 
with n1y own nature, my own holiness 
has been vindicated, I have wrought 
for them, and I will bring then1 in on 
the ground of what I have \vrought. 
The question of their title \Vas raised, and 
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if title is raised you 111ust always go to 
\vhat God has wrought. When it is a 
question of your own conduct, that is 
another matter, but your conduct and 
your title are not the same thing ; do not 
n1ix the1n up, they are totally distinct. If 
n1y title is called in question, I 1nust go 
back to my title deeds. If I talk of my 
conduct and put that into my title, see 
what a wretched, miserable thing it is. I 
say it advisedly before God, I would as 
soon expect God to save me by means 
of n1y sins as to save me by means 
of my conduct as a Christian. If it is a 
question of title, it is a question of title 
deeds. And this is how God met the 
enemy, and therefore the great question 
was, What had God done? The enemy 
could point to Israel down there in the 
valley, and say, as it were, "Look at them, 
look at their character and their ways, 
what they are doing! Quite true, that is 
not denied, but God says, 'fhere is what I 
have done, there is n1y outstretched ar1n, 
there is n1y purpose, there is reden1 ption, 
there is salvation. 

And when it conies to a question of our
selves and our own conduct, ,vhat you 
find is this, the n1ore you struggle • the 
worse it is. I believe there are nu1nbers 
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of truly anxious souls who have learnt their 
nature is bad and vile, and they are trying 
to keep it down-and God forbid I should 
say a single word that seems indifferent 
to any really earnest movement abroad 
an1ongst God's people. But I see the 
solemn mistake of the whole thing. I 
see that all these exactions and claims a.re 
put on a nature that only shews itself the 
worse because of them, and that there is 
no deliverance or power in it, there is 
no liberation in it ; on the contrary the 
people are kept miserable and wretched. 
It is exactly like a man down at the bottom 
of a deep ditch or quagmire, and he is now 
a wakened up to the fact that he is down 
there ; and not only that, but that there is 
a kindredness between him in his nature 
and the miserable quagmire he has got 
in to ; and he says, as it were, '' I will get 
out of this," and the more he tries to get 
out, the deeper down he gets. I'hat is 
exactly where numbers of souls are. 

Now see how wonderfully our subject 
to-night co1nes in to n1eet that. In Joshua 
iii. we come to the encl of the wilderness
journey, the manifestation of the people to
be as bad and vile in their own condition
and 1.1ature as could possibly be; and \vhat
is to be done ? I-I ere is the Jordan rolling
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between them and the land of pron1ise. 
No\v you have the simple history. God 
con1mands that the ark of the Lord is to 
be taken up by the priests ; there was to 
be a sufficient space between the ark and 
the people ; but the people were to follow, 
because there was association. That is 
the very thing you do not find at the 
Red Sea. There it was, "Stand still 
and see the salvation of Jehovah which 
He will shew you to-day." But at the 
Jordan there was association; there was 
a space between them and the ark to 
set forth the dignity of the antitype of the 
ark-the Lord Jesus Christ-there was a 
space, but they fallowed. And as soon as 
ever the feet of the priests that bare the 
ark touched the brim of the water ( and 
mark you, it was the time of the year when 
the river was at its height, when it over
flowed its banks, the putting forth of the 
whole of its power), the river rose and 
went up, and a dry footway ,vas n1ade for 
the people. V/hat is the meaning of that ? 
It does not mean Christ's death and 
resurrection for the justification of a poor 
sinner ; and I will tell you a very simple 
reason why it cannot n1ean that-because 
the people ivere associated in the passag·e 
of tlze Jordan 1.vitlt the ark. If it is a 
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question of the justification of a sinner. it is 
done by Jesus Christ alone for us, not by 
our association with Him. But here there 
is association ; the people followed the ark 
borne by the priests ; there was a space, 
but still there was close association between 
the two. But what does it mean? It 
means this-the ending by God of that 
which the enemy could touch, which is 
human life, that in which the enerny had 
power, by which he could prevail, is 
ended, so to speak, here; that is to say, 
they died and rose again in figure with 
Christ; it is Christ's death and resurrec
tion, and our death and resurrection along 
with Him, so as to leave behind com
pletely in death, to faith before God, all 
the old thing, and to take a new place the 
other side altogether with God. 

Now if you apply that for a moment to 
the state I have been speaking of, you see 
a person struggling and finding what is in 
this terrible heart within, with all its 
terrible motions and moven1ents ; and he 
tries to get free, and says, I will keep this 
down. Like Jonah when he \Vas in the 
belly of the fish, he says, " I \vill pay my 
vows." But he is not let out for that. 
" I will look toward thy holy te1nple." 
" I will crv to God." Neither does he 

, 
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get out for that. But the moment he 
says, "Salvation is of the Lord," the fi8h 
vomits hin1 out on dry ground. And thus 
i.t is Jordan comes in for our comfort
-that we learn that we have died with
Christ-not only that Christ has died and
risen again for us, and accomplished
redemption for us, so that we have been
brought to God, but that as to the nature
we had from Adam, that evil vile principle
that is in us that could not be corrected
or changed, that came out all the worse 
because of the exactions put upon it, 
because itself in all its native black
ness the more it was put under law, 
all that has come to an end judicially 
in Christ's death, we have died with 
Christ. 

Now it is quite true that that is experi
ence, but it is the experience of a fact ; 
because when the Lord Jesus Christ died 
upon �al vary' s cross I 800 years ago, the 
passo�er lamb, the Red Sea, the Jordan 
side of the· truth, was there in the one 
anti type. We see different sides· of it, 
and quite. right too, but the whole thing 
there took place in the Cross of the Lord 
Jesus Christ. Not only was God's holy, 
righteous nature co1npletely n1et by that 
precious blood, that entirely ans\vered His 
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clain1s, but reden1ption was accomplished, 
by which we have been entirely delivered 
out of the house of bondage and brought 
to God. But besides that, all His people 
there died with Hin1 r 800 years ago in 
the cross ; and therefore our souls now, in 
their agony of distress when we find out 
the nature that is in us, learn this and 
experience it. Because you never could 
know what sort of a being you are except 
by experience. You have to go through 
the depths of agony to find out the vile
ness of your own heart, and you never 
could learn that objectively, it is here sub
jective exercise conies in. As a beloved 
brother used to say, he found himself 
always at hon1e. Then we find out practi
cally what sort of being. we are : " I kn0\iv 
that in me, that is in my flesh, dwelleth no 
good thing." I give it up as all bad, 
I cannot alter it or check it or make it 
better, I cannot make an Ishmael into an 
I1saac. Then what do I find ? I learn that 
I died with Christ, and that is the river 
Jordan-not only that Christ died and rose 
again for- n1e at the Red Sea, but that I 
died with Christ, not to be justified, but to 
be set free by His death from all that I 
could not alter or make better, so that now 
I have got a new place entirely. I have 
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come in His resurrection into a totally new 
position before God, because I have not 
only died with Hi1n, but risen with Him. 
And that is what is set forth in the 
Jordan. 

And see how blessed it is. There was 
a· power in that ark that accomplished 
victory, and associated the people with all 
the blessed results and triumphs of that 
victory; there was not a single drop of vvater 
there-they passed right over, when they 
came to the river it was perfectly dry. 
That is the passage of the Jordan, and that 
is what it really n1eans. It 1T1eans Christ's 
death and resurrection, and our association 
with His death and resurrection to set us 
en ti rely free f ron1 all that was proved in 
the wilderness to be perfectly good for 
nothing, so that we now are brought into 
an entirely new position before God on 
resurrection ground, and take new ground 
entirely with God. 

Now look for a moment at the beautiful 
memorial of this. The first was that on 
the other side, at Gilgal, where the people 
ca1ne when they passed through Jordan, 
twelve stones ,vere taken up to shew the 
association between what was done and the 
people for whom it was done (twelve being 
the nun1ber of the tribes of the children of 



"TIIE SALVATION OF JEHOVAlJ. 11 25 

Israel). Twelve stones, as emblematic of the 
tvvelve tribes, were taken up by Joshua's 
orders where the feet of the priests stood 
firn1, and put on the Gilgal side of Jordan. 
Now see what a blessed thing that is-the 
blessed witness of Christ's death and 
resurrection and victory, with \\yhich we 
are associated, was carried to the place of 
con1munion, for that is what Gilgal was; 
they always returned to Gilgal after their 
victories and journeys, and to that spot of 
communion, the standing witness of Christ's 
victory and triun1ph, ,vith which they were 
associated, was carried and set up. And 
these stones at Gilgal spoke to conscience, 
and said to conscience, you are a dead and 
risen people, carry that out, walk in the 
truth of that ; that is the n1eaning of it. It 
is not trying to be a dead and risen people, 
but it is carrying out what you are. And 
thus every time an Israelite stood at 
Gi1gal and saw those twelve stones, his 
conscience was at once addressed by the 
fact that he had passed the Jordan ; and all 
that was connected with the Jordan, the 
triun1ph and victory, was to be n1ade good 
practically in hin1. To us now it is-we 
have died and risen with Christ, let us ,valk 
now as those who have died. 

But then there is n1ore than that ? 
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Joshua hin1self alone sets np tvvelve stones 
in the bed of the river, in the place where 
the priests' feet stood firn1, and then when 
the river returned, of course it flowed over 
those stones. Now that speaks to our 
hearts. I think these two heaps address 
conscience and heart. The first speaks to 
n1y conscience, and tells n1e I have died 
and risen with Christ. And, beloved 
friends, be assured of this, the n1ore you 
allow your hearts to get exercised, and the 
more you seek to let the truth work upon 
your consciences and souls, the more you 
find .the grand secret is-insisting to your. 
own heart upon what is true, not what you 
want to reach to, but what is true. As a 
beloved brother has so blessedly said, 
Christianity works by what it brings, not 
by what it finds. There is the secret of it. 
'f hat is to say, I an1 put into this position 
-not only has Christ died and risen again
for 1ne, but I have died and risen again
with Him. In the one case I an1 e1nanci
pated frnm the house of bond.age, in the
other case I am brought into an entirely
new resurrection status before God ; and
now I have got to hold that as true. But
suppose I walk ever so faithfully and
diligently in the truth of it, it ,vould not
make it one bit n1ore true than it is ; and
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suppose I walk ever so unfaithfully, sup
pose I an1 deficient or break down, it will not 
alter the truth one jot. You cannot add 
to the truth of it by devotedness, and you 
cannot take fron1 the truth of it by care
lessness. The thing is true, but of course 
if there is no faith in your soul to carry the 
thing out that is true, and to walk in the 
truth of the place that God in His wonder
ful grace has set us in, you lose the com-
111union and joy that goes with it. It does 
not touch the question of your title, but it 
does touch the question of your com
munion; you have not then comn1union with 
God. And there is the mistake people 
make-they confound title and co1nmunion. 
Communion has its place in connection 
with title, but the grand ground of every
thing is title . See \\1hat a wonderful fact 
that is-I have died and risen with Christ. 

I remember hearing not very long ago 
of a simple soul, who was reached 
by the truth of our death and resur
rection with Christ. She was continu
ally prior to it, finding the vileness and 
the feebleness of her nature, that she could 
not control it; but when the great fact got 
hold of her conscience in the power of 
God's Spirit that she was dead and risen 
with Christ, in her own sin1ple way she 
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used it thus-when she was vexed, and 
harassed, and troubled, she would say, 
" But you are dead ; '' '' but you are dead.'> 
She insisted in faith upon the fact, and 
she got victory in it. And that is where 
victory is. I like to put victory in its right 
place ; it is not victory by faith, but victory 
by the fact which faith accepts. I have died 
with Christ. Very good ; now if that is 
true, let us go and carry it out. There 
are various ways in which the flesh seeks 
to assert itself, and what we have to 
do is, to have the recollectedness in 
faith of these facts in our souls. They 
are true, and if I fail to walk in the 
truth of them, they are true for all that 
still. Do not tell me it is a question 
of experience. I am insisting upon the 
great fact of our having <lied and risen 
again with Christ; we have parted company 
in His death and resurrection with every
thing that was uncontrollable and vile before 
God, and there is the measure of God's 
thought about it, it is all left behind in death. 

I have often heard people say that you 
have to put your will on God's side. Your 
will is sin, Lord help us to ren1en1ber that. 
Do not talk about putting your will on God's 
side-your having a will is sin. You ought 
to have God's will, not your will. Christ 
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could say, because He was perfect intrin
sically in His own nature, " Lo, I come to 
do thy will, 0 God," not His own will, 
though I-le was perfect ; the will of God was 
the spring and n1otive of everything in His 
o\\·n soul. What I say is this-I ought 
not to have a will; if I have a will, and 
allow it, it proves that I am not in faith 
taking up the fact that I have di�d with 
Christ. A dead n1an has not got a will, or 
lust, or te111per. There is the way you have 
to work it ; I say I have died with Christ, 
and you cannot charge lust, or ten1per, 
or will, or inconsistency on a dead n1an. 

But one word further as to this second 
1ne111orial. It is not the witness to our 
conscience, like the first; but these stones 
put down in the 1nidst of Jordan, where 
the feet of the priests stood firm, are very 
touching to the heart. It is the memorial 
of Christ's death-not the memorial of 
your having died and risen with Him, that 
is G ilgal, but the n1eniorz'al of His death, 
that you can sit on the heavenly or resur
rection bank of the river in blessed fellow
ship, that you look there, but you can 
see nothing, save by faith. Jordan 
,vaters have rolled over those stones, but 
your heart is in fellowship "'·ith l-Iin1 
in His death. It is really the Lord's 
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supper. It is one of the most beauti
ful illustrations of these twelve stones in 
the bed of the river. It is the memorial 
of His love in death, of what His soul 
passed through, it is not the memory of 
my victory. And there is where people 
mistake the Lord's table. They con
stantly make the Lord's table the place 
where they ren1ember the Lord's victory 
and triun1ph for then1 ; but the Lord's 
table is where I reme1nber Christ in the 
sorrows and sufferings of His soul, and I 
forget myself altogether. I think of the 
One that travelled down into deach for me. 
And that is what these stones are. And it 
says, "They are there to this day,'' that is 
spiritually, there is always the memorial of 
the cross ; it is an abiding reality, never to

be obliterated, it will never be forgotten, 
there it stands. 

May the Lord in His grace give our 
hearts to praise Him for this great deliver
ance. As I look at the cross, I not only 
see Christ's death and resurrection for me, 
but I see equally my death and resurrection 
with Hi1n-I have parted company OO\V

through grace, with the old thing ; I an'l 
not trying now to regulate this wretched 
flesh, for nothing could cure that. 

That was a wonderful thing-I have 
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often thought it over in my own n1ind
when N aaman, who was a leper, with 
all his grand position, a great n1an, mighty
and honourable, who had won victories, but 
had this horrible disease, when he wanted 
to be cleansed, the 1nessage of God was, 
as it were, Nothing can cleanse defiled 
flesh but-death-] ordan, the very thing we 
are looking at, '' Go and wash in Jordan 
seven tin1es.,, Naan1an replies, ·' Are not
Abana and Pharpar, rivers of Dan1ascus

,.

better than all the waters of Israel ? May 
I not wash in them and be clean ? So 
"he turned and went away in a rage.'

,
. 

Afterwards, when he went down and 
dipped hin1self seven tin1es in Jordan, his. 
flesh came again like unto the flesh of a 
little child. Nothing can end flesh but 
death. Law will not cure it ; restrictions 
or demands on it, or holy good resolutions.
will not cure it ; it will break out through 
the1n all ; death has judicially ended it, 
and through grace a Christian can take that 
fact up to-day, and say, ''Jesus died, and I 
died with Hi1n, buried in His grave I lay." 

I have died with Christ, the whole thing· 
has gone to faith in His death, and novv I 
a1n risen with Him. The Lord grant ,ve 
1nay enter into it in all the blessed realit)r 
of it, for I-I is N a1ne's sake. 
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BEFORE we look at this chapter, there is 
a Ii ttle point that I desire to say a word 
about in the 23rd verse of the 4th chapter, 
where Joshua explains how it was that 
they had crossed over the Jordan. Of 
course it was a divine explanation, still, it 
is an explanation : '' For the Lord your 
God dried up the waters of Jordan from 
before you, until ye were passed over, as 
the Lord your God did to the Red Sea, 
which he dried up from before us, until we 
were gone over." Now that is a very 
interesting point, because you will find in 
the 15th chapter of Exodus that Moses, in 
his song after they had passed through the 
Red Sea, in faith goes on to the Jordan, 
just as Joshua in this explanation goes back 
to the Red Sea. Moses does not rest 
merely in the fact of their having passed 
through the sea, but he brings in every
thing ; indeed, he goes on into the 
millennium in that song, " The Lord shall 
reign for ever and ever." His faith 
reaches out into the fulness of redemp
tion. Not only does he say, " Thou hast 
guided them in thy strength unto thy holy 
habitation "-that was the present effect of 
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their having crossed the sea-but he says, 
"Thou shalt bring them in, and plant them 
in the mountain of thine inheritance," that 
is going across Jordan ; so that everything 
is accomplished in redemption. The whole 
purposes of God, both with regard to their 
being brought out and to their being 
brought in (because those are the two 
things) were made good in redemption
no experience at all, remember. That is a 
great point. Experience has its place, of 
course ; realisation has its place, as we 
shall see presently, and very important too; 
but the accomplishment of God's sovereign 
purpose and grace, through the single
handed victory of our Lord Jesus Christ 
for us, laid the foundation for everything in 
the purpose of God. So that where there 
was faith to take it up, as there was in 
Moses in his song, he celebrates everything 
that properly speaking comes into that re
demption-the passage of the Jordan, the 
being brought into the inheritance, and• not 
only that, but positively the millenniun1, 
" the Lord shall reign for ever and ever.'' 
It is a great help to our souls, to see 
the whole thing done there in redemp
tion; and therefore reden1ption, of which 
the Red Sea is the figure, contemplates the 
entire completion of the purposes of God. 
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Joshua then, in this 4th chapter in his 
explanation to the people of how it was they 
had crossed over Jordan, goes back to 
redemption; he connects it with the Red 
Sea. And it is a very important thing to 
see where they are separated and where 
they are connected, because they are con
nected for redemption, but they are 
separated for experience. Where it is a 
question of our experience of the thing, 
that is Jordan alone. Where it is a 
question of the redemption being accom
plished, Jordan and the Red Sea go 
together. That is the reason why it is 
linked in here, and that makes the thing 
complete. Moses looks on in faith, Joshua 
goes back in faith and puts them both to
gether. Just as the Lord dried up the 
one, so He dried up the other. But it was 
God that did it, it was God that brought 
them out through the sea, it was God that 
brought them in through the Jordan. The 
same power that opened the sea opened 
the river. They passed through the sea 
upon dry land, and they passed through 
the river upon dry land. But when it was 
a question of their souls' experience, then 
the things are separated. And that is very 
important, and I will tell you why. If you 
put them together for experience, as some 
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people do, you would have your experience 
coming into reden1ption. But it is entirely 
outside experience. Christ's redemption 
is a thing, assuredly for us, but we had no 
part in it at all, He did it all alone. It was 
done for us most fully and perfectly, so 
much so that whf!n we come to Jordan and 
it is a question of our souls entering experi
mentally into the blessed fact of our having 
died and risen with Christ in order to enjoy 
our life beyond, there it is all experience ; 
but no experience in the other. 

Another point that makes that even 
more simple and clear is, there was no 
association in the Red Sea, and there was 
in the Jordan. The people stood still and 
saw the salvation of God, but in the Jordan 
the people fallowed the ark. There was 
separation between then1 and the ark, so as 
to give the ark its place of pre-eminence, 
but still they ,vent down after it, they fol
lowed it through the river; whereas in 
the Red Sea they looked and saw God's 
salvation accomplished. 

Now we have to look this evening at 
some of the great effects in this 5th 
chapter. And the first great effect is this, 
that the whole power of the enen1y, and 
the whole spirit that was in the enemy, is 
entirely taken fron1 hin1 in connection ,vith 
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the victory which was accomplished at 
Jordan. As soon as ever all these enemies 
that were on the other side heard how the 
Lord had dried up the waters of Jordan, 
which was in figure Christ's death and 
resurrection, and our death and resurrec
tion with Him, the whole spirit of the 
enemy was broken. That is a very blessed 
thing, because the spirit being out of an 
enemy is a wonderful comfort to our souls, 
it is a beaten enemy we have got to do 
with, there is no more spirit left in him. 
It was the passage of the Jordan, the won
derful victory which was achieved there by 
the ark, their being identified, no doubt, 
with it, but it was the drying up, so to 
speak, of the last source where the enemy 
had his power. And if a Christian has 
died and risen with Christ, and in one 
sense every Christian has, he is out of the 
reach of the enemy. You cannot charge 
a dead man with lust or with sin. It is not 
that he has got anything £n h£m that is 
different, but he has died with Christ, there 
is where the secret is ; the secret of the 
emancipation is in death, we have died 
with Christ. That is a wonderful thing, 
if faith enters into it, that is what we find 
in the Jordan, we have died with Christ. 
It was the end of human life, and of the 
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power of the enen1y where the enemy 
had power, because it is in human life, 
our life down here, that the enemy has 
po,ver. But we have died with Christ, 
and therefore his power is gone. A 
dead man is out of his reach, it is a living 
man he can touch, not a dead man ; a 
dead man has as well left the sphere 
where the whole power of the enemy was 
displayed. That is what makes the figure 
so blessed and wonderful for us, and that is 
what really affected the enemies on the 
other side. When the kings of the Amar
i tes and the Canaanites heard that the 
waters of Jordan were dried up from before 
the children of Israel, there was no more 
spirit left in them because of the children 
of Israel. It is Christ's victory that breaks 
the spirit of the foe, it is not our victory. 
Of course we were associated, thank God, 
with it, but it was Christ's victory. And 
that is the reason of the distance- between 
the ark and the people, they were identified 
with it, but still there was a space between 
them, so that the whole victory should be 
entirely that of the ark. And that is a 
great comfort, because we have to foot 
the way with the enen1y, we meet the foe 
on the other side. It is not that the devil 
does not harass us as we go through the 
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wilderness, because of course he does, bwt 
it is a very different kind of thing. He 
harasses us through circumstances, through 
various things that happen to us as we pass 
along, the ups and downs of the way.,

harasses us too through acting upon ornr 
flesh, no question of it. But now the tactics 
were all changed, and here we have that 
which led to the tactics being changed. Y Olli

know the devil's tactics since the death of 
Jesus are quite different from what they 
were before. It is not like an open andl 
above-board enemy we have to foot the wa;r 
with ; now the character of the thing is ( andl 
you will find it more particularly in the 
epistle to the Ephesians) wiles, pitfalls, 
snares, hidden deceits, delusions of differentt 
kinds

., 
that is how he works now. He does 

not come like an open devil, but concea,l
ing himself, he comes under various wiles 
and snares, comes with baits, which, as [ 
was saying last week, cover a hook. Amd 
if you consult the book of Joshua, you wili 
find that was the character of the vvarfare, 
and that is the character of Satan's warfa11e 
with us now. 

Now that gives rise to what in1mediately 
follows this. I suppose you could hardly 
find an injunction in scripture placed in .a 
more remarkable position than what follo\v.s 
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this verse. ' 1 When the kings of the 
Amorites and of the Canaanites heard that 
the Lord had dried up the waters of Jordan 
fro1n before the children of Israel, until we 
were passed over, that their heart melted, 
neither was there any spirit in them any 
more, because of the children of Israel. 
At that t£nze the Lord said unto Joshua, 
Make thee sharp knives.'' If you and I 
were speaking of it, we should say that was 
the very ti1ne they did not want them. Yet 
that is the very time the Lord says that 
the sharp knife comes in. " Make you sharp 
knives," not blunt, not insufficient for the 
work, but sharp, keen-edged, knives that will 
cut. "Make thee sharp knives, and circum
cise the children of Israel again the second 
time." Now what is the meaning of that ? 

It is very i1nportant for us to get clear 
with regard to the two aspects of circum
cision in scripture. We must turn to the 
New Testament scripture to bring that 
clearly out-(Col. ii. I I) " In whon1," that 
is, in Christ, '' in whom also ye are circum
cised with the circu1ncision n1ade without 
hands, in putting off the body of the flesh" 
-it is well known that "sins'' here ought
to be left out, it is not a question of sins at
all, it is a question of the flesh as a ,vhole,
that is the 111eaning of the body of the flesh,
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the whole principle of the thing, you have 
put that off in the circumcision of Christ 
( the circumcision of Christ of course means 
the death of Christ), "In whom also ye are 
circumcised with the circumcision made 
without hands in putting off the body of 
the flesh by the circumcision of Christ.'' 
Now that is what took place in Jordan, 
and of that Gilgal was the witness ; be
cause there were stones taken up out of 
Jordan and placed at Gilgal, and those 
stones were the great evidence and token 
of this New Testament truth, that there in 
the death of Christ the whole principle of 
the flesh came to an end before God, that 
all that we were as children of Adam came 
to an end judicially in the death of the 
Lord Jesus Christ before God, of which 
Jordan was the figure. 

Now that is the first great thing, as a 
Christian I have been circumcised with the 
circumcision of Christ, the fleshly principle 
is put off-that is my position before God. 
I have got practically to put it off-that is 
another thing; that is to say, in my practical 
ways I have got to be up to my position. 
But my position is thething that defines my 
practical ways, not my practical ways 1ny 
position. My position is in Christ risen. in 
whose death God has got rid of the flesh. 
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Now God says to me, as it were, I do not 
want to see one bit of that about you, be
cause I have got rid of it. But it was in 
death God got rid of it ; it was not patching 
it up, or making it better, or turning Ishmael 
into Isaac. You cannot do anything that 
will repair one thing about yourself. 
Reparation and all that sort of thing is 
short of Christianity. 'fhe whole principle 
of Christianity is this, that God has 
ended judicially in the death of Christ the 
old man, there the old man as a child 
of Adam is gone from His sight, and there 
is entirely a new thing; it is not part new 
but altogether new, a new man entirely in 
the risen Christ, the old is gone. 

Jesus died and I died with Him, 
Buried in His grave I lay. 

There is an end of it. God says, as it were, 
I have got rid of that. That is the first 
meaning of circumcision, that is circum
cision, as set forth in Colossians ii. 

What we are looking at in this 5th of 
Joshua is the second aspect of circum
cision, which you find in the 3rd of 
Colossians ; this is practical circumcision. 
There is where the sharp knife comes in. 
He says, "Take thee sharp knives, and 
circumcise the children of Israel again the 
second tin1e." And the reason ,vhy this 
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,vas done was that the n1ales which came 
out of B:gypt died because of their dis
obedience, the whole generation passed 
away, and the children that were born to 
them after they came out were not circum
cised in the wilderness, because the wilder
ness was not the place for circumcision. 
The wilderness was the place where flesh 
was tested, looking at the second aspect of 
it, not the whole of it, but that second part 
from the 20th of Exodus onwards, from 
Mount Sinai until they came to Jordan, 
the whole principle of flesh came out there, 
aud was tested under law. When you 
think of flesh you must always in your 
mind let in the idea of law ; law and 
flesh always, I believe, go together. And 
I will tell you why. The law had to do 
with flesh, it had reference to flesh in 
the position in which man in the flesh 
placed himself, he put himself under 
restriction. And permit me to say this 
to you, the whole principle of restriction is 
the principle of law; there is not a vestige 
of Christianity in it ; "touch not, taste not, 
handle not,'' that is the legal principle, and 
the strength of it is in that, " the strength 
of sin is the law." Oh, if we could only get 
people to believe that. Yet you can test it 
with your children. You say to your child, 
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'' Do not touch that, "-that is the very 
thing he will go and touch, the very restric
tion calls out the desire. If I put myself 
under a restriction, the whole power of my 
nature and flesh goes in the direction to 
break through that bond, because "it is not 
subject to the law of God, neither indeed 
can be ''-that is the principle. There is 
only one cure for that, and that is death, 
the obliteration of it entirely, juciicially 
before God in the death of the Lord Jesus 
Christ-there is no other cure for it. But 
now God says, I want you to be up to your 
position, and I want you practically to use 
the sharp knife to carry out in yourself 
down here in this world that which I see 
you judiciaHy to be before my own mind ; 
I do not want you to allow one single bit 
of flesh. V/hy? Because I have got rid 
of it. It is not that we circumcise in order 
to get rid of the flesh ; we circumcise be
cause God has got rid of it. He says, as 
it were, " I want you to be up to ,vhat I 
have done, I want you to take away all 
occasion from the foe." And you cannot 
fight with the devil now unless you are cir
cumcised. " Make thee sharp knives, 
and circumcise again the children of 
lrsael "-those who had been born ,vhile 
the people ,vandered about through 
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the wilderness. These children now 
were all circumcised by Joshua, and 
as soon as ever they were circumcised you 
get this characteristic of Gilgal, God says, 
"This day have I rolled away the reproach 
of Egypt from off you." The smallest bit of 
Egypt, that is, of the world, about a Chris
tian, is a reproach to him ; whether it is in 
religion, or domestically, or practically in 
your own ways, if you allow the principle 
of Egypt into anything, it is a reproach 
to you, and a denial of the position 
you have as a Christian. "This day 
have I rolled away the reproach of Egypt 
from off you ; wherefore the name of the 
place is called Gilgal," which n1eans '' roll
ing." I feel in my soul that what we want 
is this sharp knife. Are you using it, 
beloved brethren? Have you listened to 
this word, "Make you sharp knives?,., 
Practically do ,ve disallow everything of 
the flesh ? What is it sharpens the knife! 
The death of Jesus. What is it strength
ens my arm to use that knife? The death 
of Jesus. I get my whole n1otive out of 
the position. It is not the good that comes 
to me, or the comfort or joy it is to n1e ; 
that which strengthens my own heart and 
really puts me into this position is that Goe

in the death of the Lord Jesus Christ has 
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con1pletely got rid of the flesh, that is the 
meaning of " the circun1cision of Christ." 
Are we listening to this word, " Make you 
sharp knives ? " There, I believe, beloved 
friends, is "'·here the hitch is with many 
Christians-the knife is not sharp ; there 
are a great many things that escape, 
the knife is blunt, it does not cut clean or 
deep; it does not remove all these excre
scences ; the edge of it wants to be turned 
practically and really against every single 
thing, so that there may not be a loophole 
for the enemy to get an advantage. 

Now the next thing that follows, which 
really puts a stamp upon Gilgal, is this, 
and very blessed it is too-they kept the 
passover. First of all they vvere circun1-
cised, to this the 3rd of Colossians answers, 
where it says, '' Mortify therefore your 
members which are upon the earth." That 
is very interesting, because there the 
apostle does not allow you a life at all ; he 
says, '' Mortify your men1bers," men1bers 
are not life, they are the moral members of 
the old man, not the members of your body 
-that would make you ascetics-but he
defines the members, fornication, unclean
ness, and so on. " Mortify therefore your
members which are upon the earth,"
because, he says, you are dead, you have
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got a life in connection with Christ 
risen, but you have got no life here, but 
you have the n1oral members of your 
old n1an. Put to death practically your mem
bers, that is, '' deadify " practically ,vhat is 
dead. Colossians iii. answers to Joshua v ., 
and Colossians ii. answers to Joshua iv. 
The circun1cision of Christ in Colossians ii. 
answers to Jordan in Joshua iv. ; and the 
sharp knives and the circumcision in 
Joshua v. answer to Colossians iii. "Ye 
are dead, and your life is hid with Christ 
in God. lVIortify therefore your members 
which are upon the earth." He does not 
allow that you have a life down here at 
.all, so completely does he look at the old 
thing as being ended. 

Now that opens the way for what follows 
this. We read that "the children of Israel 
encamped in Gilgal "-the spot which got 
.all its characteristic and definiteness from 
this-'' and kept the passover on the four
teenth day of the month at even in the 
plains of Jericho.'' Now that is beautiful. 
When they were in the full results of 
redemption, in God's own land, the terri
tory that God had purposed in His o,vn 
heart for them-He had brought them out 
,of Egypt through the Red Sea and brought 
them into Canaan through the open waters 
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of the Jordan-and when they were there, 
circun1cised, they sit down to celebrate the 
passover. See wha.t a wonderful thing this 
is. They kept the passover on the fourteenth 
day at even in the plains of Jericho. They 
celebrated redemption when they were in 
God's own land. I know nothing more 
touching than that. What a different sort 
of celebration that was from the night of 
the passover in Egypt, and f ram the time 
when they kept it in the wilderness. On 
the night of the passover itself, in Exodus 
xii., there was the terror, and fear, and 
anguish that connected itself with Egypt 
attaching to them. When they kept it in 
the desert, as we k !].OW they did, there 
were the circumstances of the wilderness 
attaching to them. But when they kept it 
in Canaan, in the plains of Jericho, I 
b�lieve it answers exactly to God's normal 
thought to us in the Lord's supper. It is 
a heavenly remembrance of the once 
crucified Jesus, whose blood has settled 
everything for God and for us. That is 
what that keeping of the passover here 
answered to, not the passover in Egypt, 
not the passover in the desert, very blessed 
though they were in their place, but the 
passover now, when they ,vere in the full 
results of the redemption which God had 
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accon1 plished, by His own po,ver, and were 
brought into the land which His own heart 
had designed and purposed for them. 
Circumcision first, the celebration of the 
passover next. 

Then there is one thing more, and that 
is, that now God feeds them, the circum
cision knife is most important, but it is not 
food. The knive will rerr1ove the excres
cences and the practical manifestations of 
all that God has really got rid of 
before Himself, and I believe in my soul 
what Christians want is this knife. That 
is to say, it is this practical abnegation 
to death of all that judicially has been 
condemned. It is a grand thing to keep 
that clear in our souls, that God has got 
rid of it, and does not see one bit of 
it before Himself. But then, on that 
ground God says, I will not permit you 
to allow a bit of it. And therefore the 
apostle says, "Our old 1nan has been 
crucified with him, that the body of sin," 
that is, the principle of sin, "might be an
nulled, that henceforth we should not be 
the servants of sin." We were sin's slaves 
before, we are .not to be sin's slaves now, 
we are free. "Free" in scripture never 
means that the thing is not there, but that 
we are not under its don1inion. There is 
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the great n1istake that many beloved people 
have made with regard to it ; when they 
talk of being free from sin, they think that 
sin is not there. No ; the meaning of it is 
I am no longer under its dominion: I have 
got the flesh in me, and always shall until I 
drop this poor vile body, but God has got 
rid of the whole principle of that as stand
ing before Himself, He has judicially con
demned and put it in the death of the Lord 
Jesus Christ out of His sight; and He 
says to me, as it were, "The flesh is in 
you, but I do not want you to allow one 
motion of it ; on the contrary I insist on 
your practically accepting what is true 
really of you." And this is where the sharp 
knife comes in. There would be no force in 
circumcision if the flesh was not there. If 
God says to me, "You must take a sharp 
knife and circumcise," it is as much as to 
say the flesh is there. And if people say they 
have got rid of it they are denying the word 
of God. You do not want a sharp knife if 
it is not there or if it is changed ; it is there 
unaltered, and therefore you want the sharp 
knife to reduce it practically to silence as 
God has judicially condemned it. Now 
that is most important, and I believe in 
this ]ies the secret of the weakness in 
Christians, that they are not using the 
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circumcision knife. Thank God, every 
Christian is in a sense circumcised, but they 
do not practically circumcise; the knife has 
got blunt somehow or other, they do not use 
the sharp knife in faith and liberty. There 
are those who try to bring the law in, but 
instead of the law it should be the knife. 
Beloved brother or sister, if you are trying 
the law, try the knife instead. Never for
get this-the law allows the flesh ; it is the 
flesh it puts under restriction. I suppose 
no one here to-night would say you 
would put the new life under restric
tion. You would not say to the new 
life, - Do not touch this, or that, or the 
other thing. But then, if you say that to 
the flesh, you are giving the flesh a posi
tion, allowing it as a living thing, giving it 
a status . You see restriction is quite a 
different thing from the knife; the knife 
is that which disallows the thing, the 
law is that which allows it. The law 
allows it, but says, " I will not let you 
move ; " but still there it is. I will tell 
you what it is-handcuffs ; I will allow you, 
but I will handcuff you. But the knife 
says, I disallow you, I abnegate you to 
death, I totally and completely refuse you ; 
I do not put you under any restriction, but 
I totally disallow you. " Mortify your· 
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n1en1bers ;" putting them under restriction 
is the very opposite to " 1nortify," it is 
really giving the1n a life. 

Now I want you to look at this a little 
further. That is the negative side of the 
truth-the getting rid of practically all that 
God in His infinite wonderful grace has 
:got rid of judicially. But now we come to 
what is positive. God says, as it were, "To 
·fight you must be fed, and I have got food
for you." And therefore we read, " And
they did eat of the old corn of the land on
the morrow after the passover, unleavened
,cakes, and parched corn in the self same
day." Now that was the food that was
:suited to the new position God had brought
them into. It has been said, and I have no
.doubt truly, that the meaning of the old
corn of the land was-it was the food that
grew there-Christ in the new heavenly
blessed place and circu1nstances He has
:gone into, a heavenly, victorious, triumph
.ant Christ, who passed through everything
.and has gone into heaven ; that is the old
.corn of the land, food suited to Canaan.
It is very beautiful to see all these little
points in the types of scripture with regard
to the different ways in which the Lord
Jesus Christ is set before us.

And now mark this-the n1anna ceased. 
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But then it is interesting to see that they 
had manna in to Canaan, at any rate. I 
suppose that is the reason why some people 
think we do not ,vant manna now, because 
it says here the manna ceased ; indeed, 
that passage was brought up to me as sup
porting that objection. But it is a very 
stupid objection, because you know very 
well the people of Israel were not in the 
wilderness and in Canaan at the san1e 
period of their life as we are. They were 
in the wilderness one part of their life, and 
they were in Canaan another part of their 
life ; whereas we Christians are passing 
through the desert and yet at the same 
time seated in heavenly places in Christ 
Jesus dt1ring the same term of our natural 
life down here though the experiences of 
the two are distinct, and do not go on at 
the same moment. Our position is that 
we are seated in heavenly places in Christ, 
and yet we are down here in this world, 
and if we are according to God's mind it is 
a desert to us, and therefore we want 
manna. But the children of Israel did eat 
manna after they went into Canaan ; no 
doubt it ceased, but st£ll they had z"t z"n the 
land. And you will find, as a n1atter of 
fact, if it is a question of our heavenly joys, 
or conflict, or place, if it is a question of 
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what we have to meet in heaven, we want 
the heavenly food for that; nothing will 
nourish our souls but that; we want the 
heavenly Christ to sustain us, we want the 
heavenly food to strengthen our hearts. If 
I have to contend against this awful 
foe, this wily enemy, I want the heavenly 
food. And therefore God says, you can
not fight if you are not fed ; you must have 
the knife to take away the power from the 
enemy, you must have food to strengthen 
yourselves to fight the foe. The circum
cision knife disallows what the enemy 
would profit by ; the food is the strength 
of the new life to enable me to meet 
the foe. But then I am going through 
this world here, and I find sorrows in it 
and trials-I have got a sick wife, or a 
sick child, or a weak body, or trying cir
cumstances, do not I want manna for that? 
I have got the lowly Christ for the circum
stances here, that lowly sweetness and 
gentleness that characterized Him, that 
manna, .like the sn1all hoar-frost, that was, 
as has been beautifully said, on every 
rose and every thorn, and they gathered it, 
and it was sweet, and they fed on it. You 
and I want that as we pass through this 
desert scene. I say, thank God I have got 
Christ in both, I have got I-I im in Canaan 
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and I have got H in1 in the desert ; I want 
n1anna as my food as I go through the 
desert of this world ; I want the old corn 
of the land to sustain me in my true position 
in heaven. 

Now I have noticed with persons who 
have said they do not want manna that 
there was a tendency to be hard, per
haps clear, correct, but too cold ; as 
has been said, " As clear as the moon, 
and as cold as the moon.'' But the 
manna is the tenderness, grace, softness, 
and gentleness of the humbled Christ. 
And the difference between the manna and 
the old corn of the land is exactly the 
difference between Philippians ii. and iii. 
1Chapter iii. is the Man in glory, chapter ii. 
is the Man in humiliation. Do you mean 
to tell me I do not want the Man in humilia
tion because I have the Man in glory? I see 
some with much energy and po\\·er, and they 
press on, yet often I am compellee to say-
If they had a little more of Phi]ippians ii. 
they would be a little more tender, and con
siderate, and softened, a little more of that 
beautiful grace of Christ-" Let this mind 
be in you." I want the energy that presses 
on, that is the heavenly Christ, but I want 
both. And you will find that it fits in 
wonderfully. I want the one ,vith regard 
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to n1y passage through tbis desert scene 
and the circumstances that belong to me 
here; I want the other with regard to the 
position God has set me in in heaven ; for I 
have got to meet the foe, and he disputes 
the territory with me. The Lord in His 
grace give us to feed on Christ both as the 
old corn and the manna ; do not Jet us be 
cheated by any wile of Satan with regard 
to that; we want Him as the manna for the 
desert and as the old corn for the land. 

Now there is another thing in verse 1 2,

" And the manna ceased on the morrow 
after they had eaten of the old corn of the 
land ; neither had the children of Israel 
manna any more ; but they did eat of the 
fruit of the land of Canaan that year.'' 
Now mark-they were circumcised, they 
kept the Passover, and they ate the old 
corn of the land before ever they fought a 
battle. And mark what follows, "And it 
came to pass, when Joshua was by Jericho, 
that he lifted up his eyes and looked, and, 
behold, there stood a man over against hi n1 
with his sword drawn in his hand : and 
Joshua went unto him, and said unto him, 
Art thou for us, or for our adversaries ? '' 
Now there is a very important principle. 
It is perfectly evident that the forn1 ,vhich 
this mysterious person assun1ed, with his 
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drawn sword in his hand, told now that i r 
was conflict. They are going to fight now 
-not a fight to get possession but to keep
possession, and to enjoy possession. God
gave then1 possession, He brought the1n
across Jordan and placed them in Canaan.
It was God who opened the river for
them, and says, I have given you every
spot that the so1e of your feet shall tread
.upon. They were to put the sole of 
their foot on the territory, and thus 
they were to take possess£on. I quite 
admit they did not take possession of all, 
but still that was their title. God says, I 
will put you there, and the enemy will 
try to thrust you out,. but you must hold 
your own. That shews the character of 
the thing. 

And then there is another thing that 
is very important, and that is, it is such 
an intensely direct warfare there is no 
neutrality in it, you n1ust be either on one 
side or the other, you cannot find a half way 
house as it were in this warfare, you cannot 
be a little bit here and a little bit there ; 
heavenly warfare allows of no neutrality. 
" Art thou for us or for our adversaries ? " 
That is Joshua's own word; he saw this n1an 
with drawn sword, and he clearly understood 
the meaning of it-there is nothing before 
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us but fighting. Now the question is, whose 
side are you on ? See how clearly he 
apprehended that. He answers, No, but 
I am come as captain of the Lord's host. 
Joshua did not know who the wonderful 
person was that he spoke to ; he says, I 
am the leader, " as captain of the host of 
the Lord am I now come." And Joshua 
says, " What saith my Lord ? '' And now 
I want to point out to you a very important 
thing, and exceedingly beautiful too. Here 
is evidently the picture of our Lord Jesus 
Christ placing Himself at the head of His 
people, to conduct them as the leader in all 
their victories ; as captain of the Lord's 
host He has come to take command. 
Joshua must have felt very small indeed. 
It is not an ordinary common soldier that 
Joshua challenges with regard to neutrality 
-and all right enough too-but he says, I
am the leader, I am placing myself at the
head of My people whom I have redeemed,
brought through the open waters of the
Jordan and brought into this territory, "as
captain of the Lord

, 
s host am I now

come." And then Joshua's eyes got
opened at once as to who this wonderful
person was, and he says, "What saith n1y
lord unto his servant? ,, He recognizes
now the dignity of the person, "and ·the
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captain of the Lord's host said to Joshua, 
put off thy shoes from off thy feet, for the 
place whereon thou standest is holy 
ground." Now that was the very same word 
that was spoken when Moses drew near 
to look at the burning bush before redemp
tion was accomplished, when God made 
known His purposes to him, and told him 
what was in His heart, that He had seen 
the affliction of His people, and heard their 
cry, and knew their sorrows, and said, '' I 
am come down myself to do it, you might 
think you do a great deal, but I an1 come 
to deliver them, they are dear to me ; I will 
send you, but I am the doer." 0 would to 
God the Lord's servants only remembered 
that a little more : we make ourselves so 
much agents and actors, and I do not know 
what, instead of vessel$. It is God that 
does the work, "the work that is done on 
the earth He doeth it Himself"-''· I am 
come down, I am going to effect this extri
cation, I am going to bring out artd I am 
going to bring in," and He says to Moses, 
"Draw not nigh hither, put off thy shoes
from off thy feet "-the very same thing he 
says to Joshua. And what does that say 
to us? Where it is a question of God's 
acco1nplishing redemption, G0cl insists on 
the holiness that is due to His person, and 
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"vhere it is a question of fighting the Lord's 
battles, He insists on the holiness due to 
Hin1self. The holiness that was needed in 
order to listen to the communications of 
His heart with regard to redemption is the 
holiness that is needed in order to listen to 
the communications of His heart with 
regard to the conflicts in Canaan. You 
have got to do with God, and it is the very 
presentation the Lord Jesus Christ n1akes 
of Himself in Philadelphia. You remember 
what He says when He addresses the 
church there. These things saith the One 
in whom everything is summed up, the 
Amen-you never get the Amen in any
body else-you will get breakdown, and 
failure, and departure, and inconsistency, 
in everybody else-these things saith 
the One that ratifies everything in His 
own person, " He that is holy, he that 
is true." Now think of that. You and 
I have got to do with our Lord Jesus 
Christ, with God, with one who is holy and 
true, of whom holiness and truth are the 
.characteristics. And may I say this other 
little word--personal holiness of course, 
but, if you please, corporate holiness 
too. I thank God with all my heart and 
soul where there is the desire for holiness 
.amongst God's o,vn beloved people ; the 
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Lord in His infinite grace impel our hearts 
more strongly on the Divine lines with 
regard to it! But, beloved friends, the 
holiness ( which means the separation to 
God) that He must have with us personally 
must characterize us collectively, else 
you will have, I say it without irreverence, 
an unequal Christ. Do you think that 
Christ insists upon practical personal holi
ness in you and me, and that He will not 
have that in our collective associations? 
It is most dreadful to think of it. Insist 
upon it personally, but the more you do 
you must insist upon it collectively. I say 
we must have it corporately as well as 
personally, in the collective as in the indi
vidual. Whatever is affirmed of the indi
vidual is equally affirmed of the collective. 
And there is the terrible danger of the 
present moment. People will put up with 
any sort of corporate association. Now 
if there is anything important, it is what is 
due to His name. This was the thought 
of Jehovah when He had a people upon 
earth, He says, "I am going to dwell 
amongst you ; " and the moment you get 
that thought before your soul you get the 
right thought of separation. Do you re
n1en1 her how Jacob got it ? Jacob was 
wandering in Laban's country, and I do not 
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know what kind of things got attached to 
him, but at last God said to him, I want 
you to tnrn your face toward the house of 
God, "Arise, and go to Bethel." And the 
moment Jacob got the house of God before 
him, he says, We have got idols here, dirty 
garments here-he never thought of it be
fore, not even when he was pu�ting up that 
beautiful altar that he called El-elohe
lsrael-very sentin1ental and very selfish. 
But the moment he got the house of God 
before his thoughts, he says, as it were," We 
must be clean, put away the filthy garments 
and idols, we are going to the house of God, 
and we must be suitable to it." Do not 
forget those words the captain of the Lord's 
host said to Joshua, "Put off thy shoes 
from off thy feet, for the place whereon 
thou standest is holy ground. And Joshua 
d.d 

,,
1 so. 

The Lord in His grace give our hearts 
to enter into it, and take in the blessedness 
of those things that characterise Gilgal ; 
that which really puts us in practical posses
sion is circumcision, then we keep the pass
over, the remembrance of redemption, in 
God's country, we feed upon the old corn 
of the land, and we listen to this clain1 of 
absolute holiness. 

G. l\:[011 LtlBJI, 20, l'u.temostor Squnro, E.O.
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