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A CORRECTION 

As To The ‘‘Seventy Weeks’’ 

At the time this book was written (1918) the au- 

thor had accepted, upon the authority of teachers of 

good repute, the idea that the last ‘‘week’’ of the 

period of ‘‘Seventy Weeks,’’ spoken of in Daniel 

9:24, is still in the future; and also the idea that the 

last verse of Daniel 9 (v. 27) refers to antichrist. 

Those ideas are set forth on page 185 of this volume. 

Subsequently, however, and as the result of per- 

sonal study of the Prophecy of the Seventy Weeks, 

the author has become thoroughly convinced that the 

period of seventy weeks is a continuous period; that 

the ministry of Christ fell within the seventieth week ; 

that ‘‘in the midst of the week’’ He was ‘‘cut off,’’ 

thereby confirming the new covenant with many, and 

fulfilling the predictions of verse 24; and that the 

last verse of the prophecy speaks of Christ, not of 

antichrist. 

Hence this correction is made, with the author’s 

regrets and apologies to his readers for the error into 

which he was led through accepting, without exami- 

nation, the views of others. The author has now put 

forth his own interpretation of the prophecy in his 

book, The Seventy Weeks and the Great Tribulation 

(Hamilton Bros., publishers). 
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Preface 

need, at this late day, to seek an answer to the 

questions proposed in the title of this book. 

If, however, we follow the order in which the Truth 

of God—long lost to view during the ‘‘dark ages’’ 

of this era—has been recovered, bit by bit, beginning 

when the light of the ‘‘Reformation’’ dawned upon 

the Egyptian darkness of the middle ages, we shall 

not be surprised that the truth concerning the K1nc- . 

poM oF HEAVEN should be the last portion to be fully 

recovered and placed in its proper relations with the 

whole body of revealed truth. For that is the pri- 

mary truth of the age wherein we live. And it is 

quite in harmony with the course of events that that 

which was first given should be last regained; and 

that thus the Kingdom of Heaven should be the last 

item in that ‘‘whole counsel of God,’’ (once revealed 

to the Apostles of Christ) to be restored in the ful- 

ness of its scope and meaning to its rightful place, 

together with certain related matters such as the 

ministry of the Lord’s forerunner, John the Baptist, 

the Sermon on the Mount, and the entire Gospel of 

5 
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6 PREFACE 

Matthew, which truly is the Genesis of the New Tes- 

tament. 

That the Kingdom of heaven announced by the 

Lord as ‘‘at hand’’ was the now present era of 

God’s grace to sinners is not by any means a new 

idea. It is, in fact, what has always been held by 

Bible teachers and students until quite recent years. 

Indeed, we are at a loss to conceive how there should 

ever have been any other thought about it. Never- 

theless, the truth of Scripture concerning the King- 

dom, which involves the governmental authority of 

the Lord Jesus Christ, and the commandments He 

has given to His people, has not heretofore (so far as 

our knowledge goes) been set forth in its relation to 

“‘the true grace of God wherein we stand,’’ to the 

truth concerning the Church of God, to that concern- 

ing the priesthood of Christ, and to that of His pre- 

millennial coming. 

Acknowledgment is due, and is gratefully made, to 

a tract entitled ‘‘The Kingdom of Heaven, and the 

Kingdom of the Son of Man,’’ by Mr. John James, 

by which my attention was first directed to the fact 

that the Kingdom of heaven belongs wholly to this 

present age, occupying that long period of time 

which extends from the first coming to the second 

coming of Christ. That tract came into my hands 

several years ago, and it impressed me at the time 

as being in full accord with the Scriptures. But, 

because of illness and for other reasons, I have been 

unable until lately to examine the matter carefully 
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in the light of the Word. Having now done so, I 

am surprised that I could have missed for so long a 

time a truth which lies conspicuously upon the page 

of Scripture, or could ever have entertained the idea 

that the Kingdom of Heaven—which God announced 

through John the Baptist and through the Lord 

Jesus Christ Himself,—was the earthly kingdom 

promised to Israel, and that it had been withdrawn 

and postponed, in consequence of the refusal of the 

Jews to accept it. 

The question discussed herein is by no means one 

of theoretic interest merely. On the contrary, mo- 

mentous consequences hinge upon it. Therefore, we 

are bold to ask the careful attention of God’s people 

to what is set forth in the following pages. 

There are related matters of great interest in- 

volved in the main question, and which we do not 

discuss herein. Among these may be mentioned the 

interpretation of the parables of the Kingdom, the 

connection between the Kingdom and the Church, 

and the distinction between the Kingdom of Heaven 

and the Kingdom of God (where they need to be dis- 

tinguished). A discussion of these matters will be 

found in the writer’s volume, ‘‘ Arrer Tis: or The 

Church, The Kingdom and The Glory.’’* 

July 1, 1918. 

* Hamilton Bros., 120 Tremont St., Boston. $1.00. 



Preface to Revised Edition 

(October, 1919.) 

Since the first edition of this book the question 

discussed in it has been constantly under considera- 

tion, and much additional evidence bearing upon it 

has been brought to light. In making the present 

revision, however, there has been no attempt to add 

to the subject-matter originally contained herein. 

The additions and changes made (which are consid- 

erable in number and extent) are mainly in the 

direction of giving greater precision and clearness 

to what was originally presented. 

There is one thing which we would impress with 

all possible emphasis upon the reader’s mind, and 

that is the effect which the ‘‘postponement’’ theory 

has in weakening (and in some cases even destroy- 

ing) the authority which the words and ecommand- 

ments spoken by the Lord Jesus Christ should have 

over God’s children of this dispensation. Our main 

contention is that the ‘‘words,’’ ‘‘sayings’’ and 

““commandments,’’ spoken on earth by the Lord, 

should receive from His people full recognition and 

full submission. This is absolutely needful, first for 

His glory, and secondly for their welfare. Hence 

we ask special attention to Chapter VI, which has 

been revised with much care. 
8 
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It is not to be wondered at that the message of 

John the Baptist and that of the Lord Jesus should 

have been misunderstood by the mass of unbelieving 

Israelites, and especially by the self-righteous 

scribes and Pharisees. In fact, that is precisely 

what was prophesied of them by Isaiah in a well- 

known passage beginning: ‘‘Hear ye indeed, but 

understand not’’ (Isa. 6:9, 10), which passage was 

quoted by the Lord Himself (Matt. 13:14, 15), and 

afterwards by Paul (Acts 28:26, 27). But how can 

we account for the fact that eminent teachers and 

writers among the Lord’s people in these days of 

increased Bible knowledge should have totally mis- 

understood a matter so clearly stated in the Scrip- 

tures as that the Kingdom announced by John the 

Baptist and by the Lord as ‘‘at hand’’ was that 

heavenly Kingdom which had its beginning in the 

coming of the Holy Ghost after Christ’s enthrone- 

ment in heaven, and which includes all who, through 

faith in Him, are made the citizens of heaven? 

This serious error, which completely falsifies the 

record of important facts and events connected with 

the beginning of this dispensation of the Holy Spirit, 

has wrought harm in a variety of ways, as pointed 

out in this book and in others of the series of ‘‘King- 

dom’’ books by the same author. The remedy, how- 

ever, is simple; for, to obtain complete deliverance 

from this extraordinary error and delusion, it is only 

necessary for one to examine for himself the state- 

ments of Scripture concerning the ministry of John 
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and that of the Lord Jesus Christ. Those statements 

are simple, clear, and easily understood by ‘‘babes’’; 

for they are intended for such. 

The present writer seeks not to impose his views 

upon others. He deems his own opinion to be no 

better, and entitled to no greater respect, than that 

of others, since all human opinions touching such 

matters are equally worthless. He asks and desires 

only that the testimony of God’s Word (which he 

cites for every statement presented for the reader’s 

acceptance) be heard and weighed. 
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JOHN THE BAPTIST: HIS GREATNESS AND 
HIS MINISTRY 

r “AHE first book of the New Testament pre- 

sents the Kingdom of Heaven as its promi- 

nent subject. A special messenger was 

sent by God to proclaim the advent of that Kingdom. 

What is said of this messenger, both in the Old 

Testament and in the New, marks him out as a per- 

son of great importance. In fact, the Lord Jesus 

Christ said of this man, John the Baptist, that he 

was more than a prophet, and not only so, but that, 

among those born of women, none greater had arisen 

than he (Matt. 11: 9-11). 

Moreover, John the Baptist is remarkable in that 

his coming was foretold, and his ministry described, 

by two Old Testament prophecies (Isa. 40 and 

Mal. 3). He is remarkable also in the manner of his 

birth and of his preparation for the great service to 

which God had called him. As in the cases of Isaac, 

of Samson and of Samuel, God—in order to show 

_ Himself as the living God Who is not dependent 

upon flesh for the accomplishment of His mighty 

works—prepared for Himself an instrument out of 

_ the very failure and impotence of nature. John’s 

13 
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parents were, like Isaac’s, ‘‘as good as dead’’ (Heb. 

11:12) ; and the circumstances attending his birth— 

the angel’s message to his father, the miracle of the 

latter’s dumbness and of his recovery of speech, the 

pre-naming of the child, the grand prophecy of 

Zacharias, and the Nazarite seclusion of John in the 

desert for thirty years ‘‘until the day of his showing 

unto Israel’’—all combine to give to the forerunner 

of our Lord a place of unique importance in the 

Scriptures, and in human history. 

But all these extraordinary events, by which God 

has invested His servant John with such high honour 

and dignity, were not for the purpose of ealling at- 

tention to him, but were to impress upon our minds 

the stupendous importance of John’s message. For 

the message is greater far than the messenger. 

Wherefore, though John be the greatest among those 

born of women, the Lord has further declared that 

the ‘‘least in the Kingdom of heaven,’’ which John 

was sent to announce, ‘‘is greater than he.’’ And 

this we can understand in the light of the fact that 

“the children of the Kingdom”’ are all “‘born of 

God’’ ; for the least of these is greater than the great- 

est of those ‘‘born of women’’ (Matt. 11:11). 

The greatness of John’s message, that is to say, 

his proclamation of the Kingdom of heaven, which 

God was then about to introduce into the world, is 

further manifested by the fact that, as soon as the 

proclamation had been made, and ‘‘the way of the 

Lord’’ prepared by the baptism of confessed sinners, 
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the messenger himself was quickly removed from the 

scene. The imprisonment and death of John con- 

tribute the most striking testimony to the importance 

of that wonderful Kingdom which it was his mission 

to announce. The circumstances attending John’s 

death were as remarkable as those attending his 

birth, and their significance has doubtless been gen- 

erally overlooked. We would note at present but 

one point, namely, that in the circumstances of 

John’s death, the character of that Kingdom which 

John himself had preached is clearly revealed. For 

they show that it was the Kingdom of Heaven in- 

deed. It was not destined in any wise to displace, or 

to interfere with, the kingdoms of earth and their 

tulers. To such an extent was this the case that not 

even was the Idumean (Edomite) occupant of 

David’s throne to be restrained from committing 

wanton murder on the person of God’s own mes- 

senger at the behest of a wicked and vindictive 

woman. Yet, on the other hand, God did not permit 

His honoured servant, John the Baptist, to be re- 

moved from this scene until he could say: ‘‘This my 

joy therefore is fulfilled’? (John 3: 29). 

Thus the birth, the life, and the death of John 

bear the clearest and strongest testimony to the 

greatness of the Kingdom of heaven; and they serve 

furthermore to exhibit the heavenly character of 

that Kingdom. For John was the true herald of 

this age—the age of ‘‘grace and truth,’’ the ‘‘day 

of salvation,’’ the ‘‘acceptable year of the Lord,’’ 
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the dispensation of the Holy Spirit, Whose coming 
John plainly announced (Matt. 3:11). 

In one word, John’s ministry was to imtroduce 

Christ, the Son of God; and therein lay his (John’s) 

greatness. To introduce the Christ of God at His 

coming is the greatest ministry that had ever been 

entrusted to a human being; and that is true without 

regard to the particular character in which the Lord 

came into His creation—whether as Israel’s prom- 

ised and expected King, or as the Redeemer of men, 

the Messenger of the New Covenant. But the fact 

is that John not only heralded the Lord’s personal 

coming, but he also announced definitely the precise 

character in which He came. For John proclaimed 

Him, not as the promised King of Israel, but as the 

Lamb of God which taketh away the sin of THE 

WORLD, the One Who baptizes repentant and believ- 

ing sinners with the Holy Ghost, giving them thus a 

new birth and everlasting life. 

The proclamation of the Kingdom of heaven, or 

Kingdom of God (which for present purposes mean 

the same thing),’ was taken up by the Lord Jesus 

Christ in Person, Who ‘‘went about all Galilee, 

teaching in their synagogues, and preaching the gos- 

pel of the Kingdom.’’ Moreover, He chose twelve 

apostles, whom He sent forth to preach the gospel of © 

the Kingdom (Matt. 10:7); and later on, when on 

His way to Jerusalem to fulfil the prophecies of His 

*This has been disputed; but for ample proof see 
pp. 78-80 herein. 
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suffering and death, He sent other seventy also to 

preach the same message (Luke 10: 7-9). So, from 

first to last, the Kingdom was the subject of His 

preaching. 

From the prominence thus given by all the four 

Gospels to the subject of the Kingdom, we may 

gather something of the importance which God at- 

taches to that subject. It would be well for us to 

bear in mind, in this connection, that those four Gos- 

pels were written under inspiration of God, and were 

given to His Church, long after Christ had died and 

risen again and ascended into heaven, and the Holy 

Spirit had come down to fulfil His age-long ministry. 

From this fact it is quite clear that the subject of the 

Kingdom of heaven was just as important in God’s 

eyes after Pentecost as before. 

JOHN’s ANNOUNCEMENT 

We turn then to the inspired record of John’s an- 

nouncement, the first words of which are: ‘‘Repent 

ye, for the Kingdom of heaven is at hand’’ (Matt. 

3:2). These words are simple, and they announce, 

unqualifiedly and unconditionally, that the Kingdom 

of heaven was about to be introduced. 

But here, at the very beginning of our study, 

questions are raised involving matters of the utmost 

importance. What is meant by ‘‘the Kingdom of 

heaven’’? And what is meant by ‘‘at hand’’? 

Those questions confront us because of a view that 

has been advanced by prominent expositors of the 
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Bible, who say that the proclamation of the Kingdom 

of heaven by John and by the Lord Jesus Christ was 

in reality an ‘‘offer’’ to the Jews of national deliver- 

ance, and of earthly supremacy over the nations—of 

THE MILLENNIAL KinGpoM in a word—as promised 

by the Old Testament prophets." Moreover, accord- 

ing to this view, the supposed ‘‘offer’’ of an earthly 

kingdom to the Jews was merely a conditional offer, 

which was to be effective only in case the Jews should 
accept it. Thus, to begin with, God’s unconditional 

announcement of something as ‘‘at hand,’’ and 

which by His sovereign will and at His appointed 

time was shortly to be established, is transformed 

into a conditional offer to the Jews of something 

which (as the event proved) was not ‘‘at hand’’ at 

all. For we are further told that, the Jews having 

rejected the proffered Kingdom, God withdrew the 

offer and turned, as an alternative plan, to the build- 

ing of the Church, the Kingdom being in the mean- 

time ‘‘in abeyance.’’ 

This view, and the consequences necessarily in- 

volved in it, are of such great importance as to de- 

*True, the Millennial Kingdom will come in due time, 
according to the sure Word of prophecy. But the Millen- 
nial Kingdom was not the “Kingdom of heaven” pro- 
claimed by John. The Millennial Kingdom was by no 
means “at hand,” but on the contrary was very remote 

at the time when John was sent “to make ready a 
people prepared for the Lord.” The Kingdom of heaven 
is something distinct and separate, and was not revealed 
to the Old Testament prophets at all. This is what we 
undertake to show in these pages. 



JOHN THE BAPTIST 19 

mand a careful examination in the light of Scripture. 

For if (as we maintain and confidently undertake to 

prove) the Kingdom of heaven belongs to this age, 

then obviously it is an exceedingly serious matter to 

set the Kingdom aside, with all that pertains to it. 

What that involves we shall endeavour to show 

herein. But at this point we need only indicate that 

the setting up of the throne of David at the Lord’s 

first coming would have involved the total elimina- 

tion of ‘‘the day of salvation’’—‘‘the acceptable 

year of the Lord’’ (which is what Christ Himself 

said He came to announce, and which He said was 

‘*fulfilled’’ by His coming—Luke 4:.18-21). More- 

over it would have involved the nullifying of the 

prophecies which foretold the sufferings and death 

of Christ, the setting aside of the Cross and of all 

that depends upon it, and the bringing in at once of 

*‘the day of vengeance of our God.’’ It would have 

meant also the promised glories of Christ without 

the predicted sufferings which they were to follow 

(1 Pet. 1:11). 

But our expositors say that God, of course, knew 

beforehand that Israel would not accept the offer of 

the Kingdom, but would reject and slay their King. 

This suggestion, however, does not help matters in 

the least. For it puts the Lord in the position of 

offering to do that which would have falsified the 

Seriptures, and of announcing in the most unquali- 

fied way that something was ‘‘at hand’’ which He 

knew all the time to be actually thousands of years 
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off. The conditions being what they were, and the 

eternal truth being that ‘‘flesh and blood cannot 

inherit the Kingdom of God,’’ Christ could not have 

offered, in good faith, an earthly kingdom to men of 

flesh and blood. For every covenanted merey of 

God to men, whether of heavenly or earthly charac- 

ter, is conditioned upon the sacrifice of the Lord 

Jesus Christ, the Son of God. It is simply impos- 

sible that He could have offered the earthly kingdom 

to Israel before He had fulfilled the predicted ‘‘suf- 

ferings of Christ.’’ Therefore the theory under 

consideration imputes bad faith to the Lord, though, 

of course, those who hold it are not conscious thereof. 

Other advocates of the view stated above say that, 

if the supposed offer of an earthly kingdom had been 

accepted by the Jews, the work of Redemption, 

which necessarily involves the sacrificial death of the 

Lord Jesus Christ, would have been accomplished in 

some other way. To such imaginings as these it is 

only necessary to reply that the Lord Jesus Christ 

Himself knew of no other way. To Him the pre- 

dicted sufferings and death on the cross were the 

things which ‘‘must be’’ (John 3:15; Matt. 16: 21, 

ete., etc.). His reply to such suggestions was: 

‘How then shall the Scriptures be fulfilled that thus 

it must be?’’? (Matt. 26:54). And moreover, His 

agonizing prayer: ‘‘If it be possible, let this cup 

pass from Me,’’ proves that it was not possible. 

There was no other way. 

But the question we are discussing is a question of 
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fact. If therefore, the Lord did in fact offer to the 

Jews of His day the earthly kingdom promised to 

David, then the Scriptures will contain a record of 

that offer. And where is that record? We have 

diligently searched the Gospels for it, and have 

found no trace or hint of any such ‘‘offer’’; but we 

have found, on the contrary, abundant and over- 

whelming evidence that nothing of the sort occurred 

or was ever contemplated. The truth of this asser- 

tion is readily put to the test. Let the reader review 

carefully the early chapters of the four Gospels, 

seeking a record of some occasion on which the offer 

of an earthly kingdom was made to the Jews, or for 

an occasion that could by any possibility be con- 

strued into an offer of that character. For one of 

the most surprising things about this theory of a 

conditional offer of the earthly kingdom to the Jews 

of Christ’s day is the fact that there has never been 

advanced (for there does not exist) so much as a 

spark of Bible evidence in its support. What a 

search of the Gospels, such as suggested above, will 

reveal, is that only on one occasion in the early days 

of the Lord’s ministry was there any talk of His 

being made King of the Jews; and on that occasion 

(which was after the miracle of the loaves), so far 

from there being any offer of Himself as their King, 

He Himself frustrated the attempt. This is the 

record: 

“Then those men when they had seen the 
miracle that Jesus did, said, This is of a truth 
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that Prophet that should come into the world. 
When Jesus therefore perceived that they would 
come and take Him by force to make Him King, 
He departed again into a mountain Himself 
alone’’ (John 6:14, 15). 

The many occasions also on which the Lord for- 

bade that He be announced as the Christ of God, fur- 

nish additional and strong evidence that He came 

into the world, even as He said, not to reign over 

unregenerate men, but ‘‘to give His life a ransom 

for many.’’ 

The message and ministry of John the Baptist 

furnish the most conclusive evidence (and evidence, 

moreover, quite easy to understand) that the preach- 

ing of repentance because the Kingdom of heaven 

was at hand, was not the offer of an earthly kingdom 

to the Jews. The promised restoration of the King- 

dom to Israel, foretold in many Old Testament 

prophecies, will surely be fulfilled in its season, and, 

when God’s hour for that Kingdom shall at last ar- 

rive, the action and attitude of the Jews will not 

influence the matter in the slightest. That Kingdom 

never has been ‘‘offered’’ to them and never will be. 

The manner of its introduction is indicated in 

prophecies such as Psalm 110; Ezekiel 37: 21-25; 

Daniel 7:13, 14; Zechariah 12: 1-10. 

The fulfilment of those prophecies belongs to the 

second coming of Christ, and it always belonged 

there in God’s unchanging plan. But the Kingdom 

of heaven, announced at His first coming, is a very 
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different affair. That Kingdom was not foretold in 

the Old Testament at all, for God had seen fit to keep 

it hidden in His own secret counsels ‘‘from the foun- 

dation of the world.’’ There it lay in God’s im- 

mutable plan, though not revealed to the sons of 

men until, ‘‘when the fulness of the time was come, 

God sent forth His Son, made of a woman, made 

under the law’’—not to establish or to offer an 

earthly kingdom, but—‘‘to redeem them that were 

under the law, that we might receive the adoption of 

sons’? (Gal. 4:45). For one of the wonderful fea- 

tures of the Kingdom of heaven, announced by John 

the Baptist and by the Lord Jesus Christ, is that its 

subjects are all redeemed sinners, to whom has been 

given the place of ‘‘sons’’ unto God the Father, as 

the result of the redeeming work of His own Son. 

For ‘‘as many as received Him, to them gave He 

power to become the sons of God’’ (John 1:12). 

In the accounts which the Scriptures (both Old 

and New Testaments) give us of John’s preaching, 

there is very scant reference to the Kingdom; and 

in speaking of the One he came to announce, the title 

**King’’ is never once used. The Lord is called by 

John, and in connection with John’s ministry, ‘‘The 

True Light,’’ ‘‘The Dayspring from on high,’’ ‘‘The 

Lamb of God,’’ ‘‘The Son of God,’’ ‘‘The Lord,’’ 

“‘The Bridegroom,’’ ‘‘The Baptizer with the Holy 

Ghost,’’ ‘‘The Salvation of God,’’ ‘‘He that should 

come,’’ ‘‘The Mightier than I.’’ All references to 

the King and the throne of David seem to be eare- 
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fully avoided; and moreover, the details of John’s 

preaching are (as we are about to show) incompat- 

ible with the announcement of the earthly kingdom. 

That subject had no place whatever in John’s 

preaching, and cannot be read into it without dis- 

placing the vital features of his message. In fact, 

even the word ‘‘Kingdom’’ appears only once 

(Matt. 3:2, not in the other Gospels or in the Epis- 

tles at all) in connection with John’s ministry. 

By Mark and Luke John’s ministry is described as 

‘‘preaching the baptism of repentance for the remis- 

sion of sins,’’ which connects it directly with the 

New Covenant, that is to say with this present ‘‘day 

of salvation.’’ Also it is highly significant that Paul 

applies the same descriptive term to John’s ministry 

(Acts 18: 23-24; 19:4); and in the first of these 

citations connects John’s preaching with God’s 

promise to Israel, not of a King, but of ‘‘a Saviour, 

Jesus’’ (ef. Matt. 1:21). All the other detailed 

descriptions of John’s preaching given in the four 

Gospels agree with the proclamation of a coming 

Saviour, and not with the announcement of an 

earthly King. (See also the announcement of the 

angels in Luke 2:11.) In fact, if there be one sub- 

ject that we might say is conspicuously shut out of 

John’s ministry, that subject is the earthly reign of 

the Lord Jesus Christ as Son of David! "Whereas, 

the thing most conspicuously announced by John 

(namely the outpouring of the Holy Ghost) in- 

volved the sitting of Christ upon the Father’s throne 
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in heaven in fulfilment of Psalm 110; and that nec- 

essarily awaited His death and resurrection. 

The foretellings of John’s ministry in Isaiah 40, 

and Malachi 3 and 4, also by the Angel Gabriel and 

by John’s father Zacharias, when ‘‘filled with the 

Holy Ghost,’’ contain no reference whatever to the 

Kingdom promised to Israel, nor to national deliver- 

ance. On the contrary, every one of those prophe- 

cies describe the ministry of John, and the work of 

the Lord which John came to announce, in terms 

which effectually exclude the earthly kingdom, and 

declare that the Lord was about to appear for the 

work of ‘‘salvation.’’ 

Leaving the reader to examine those passages in 

detail, we quote at this point only from the words 

of Zacharias. He, in the first words of his prophecy, 

speaks of the Lord’s coming to redeem His people, 

and to raise up ‘‘an horn of salvation for us in the 

house of His servant David’’; and at the close he 

says: , 

“‘And thou, child, shalt be called the prophet of 

the Highest; for thou shalt go before the face of the 

Lord to prepare His ways; to give KNOWLEDGE OF 

SALVATION UNTO HIS PEOPLE BY THE REMISSION OF 

THEIR SINS, through the tender mercy of our God 

whereby the Daysprine from on high hath visited 

us, to GIVE LIGHT to them that sit in darkness and the 

shadow of death, and to GUIDE OUR FEET INTO THE 

WAY OF PEACE”’ (Luke 1: 67-79). These words very 

clearly describe this present dispensation, which is 
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that of the grace of God; and prove conclusively that 

John was the herald of this age. 

The testimony of Scripture being what it is on 

this point, we must regard it as a remarkable fact, 

and very difficult to account for, that such wide ac- 

ceptance has been given to the idea that the earthly 

kingdom was the sum and substance of John’s 

preaching. For it is clear that that subject had no 

place at all in John’s message, the burden of which 

was repentance toward God, with a view to faith in 

Jesus Christ (Acts 19:4); which is the essence of 

God’s Gospel for this age. 

As regards the preaching of the Lord Jesus Him- 

self, we may be sure that, if He had indeed offered 

to the Jews an earthly kingdom, and especially if (as 

is taught) that was the purport of all His public 

messages, then there would be abundant evidences 

thereof in the subsequent apostolic references to His 

ministry. But, in all the records preserved to us, 

we find no hint of such a thing. On the contrary 

the records abound in statements which effectually 

exclude the idea that Christ offered to the Jews de- 

liverance from Cesar and an earthly kingdom. 

Thus Peter, in the house of Cornelius, gives a sum- 

mary of the Lord’s ministry, saying: ‘‘The word 

which God sent unto the children of Israel, preach- 

ing peace by Jesus Christ: He is Lord of all; that 

word ye know, which was published throughout all 

Judea, and began from Galilee, after the baptism 

which John preached’’ (Acts 10:36-38). Peter 
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thus appeals to Cornelius’ knowledge that Christ had 

preached peace to the people, not.insurrection against 

Cesar. Thus we have in these words of Peter an 

inspired declaration as to what was the subject of the 

Lord’s preaching; and Peter’s words tell us also that 

what the Lord preached was a fact known to every 

one. And to this agrees the testimony of Paul that 

Christ ‘‘came and preached peace’’ (Eph. 2:17), 

which, of course, we understand to mean peace with 

God through faith in Jesus Christ on the ground of 

His shed blood. 

To the same effect we are reminded in Hebrews 

2:3 of that ‘‘so great SALVATION which at the first be- 

gan to be spoken by the Lord, and was confirmed 

unto us by them that heard Him, God also bearing 

witness with signs and wonders, and with divers 

miracles and gifts of the Holy Ghost.’’ 

With testimony so abundant and so clear as to 

what was the subject of God’s message through John 

and through the Lord Jesus Christ (and more to the 

same effect could be cited), it is not easy to compre- 

hend how the idea that the subject of that message 

was the overthrow of Cesar’s dominion and the res- 
toration of the kingdom to Israel ever gained cur- 

rency among those who read their Bibles. 

Curist’s Work AS ANNOUNCED BY JOHN 

The announcement by John the Baptist makes 

clear beyond a shadow of doubt what the distinguish- 
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ing feature of the Kingdom of heaven was to be. 

Let us consider the meaning of these words: 

‘‘T indeed baptize you with water, but He 
that cometh after me is mightier than I, whose 
shoes I am not worthy to bear. He shall bap- 
tize you with the Holy Ghost and with fire: 
Whose fan is in His hand, and He will thor- 
oughly purge His floor, and gather His wheat 
into the garner; but He will burn up the chaff 
with unquenchable fire’’ (Matt. 3:11, 12). 

It will be observed in the first place that the fore- 

going announcement contains no hint of any earthly 

kingdom, nor of any ‘‘offer’’ to the Jews of anything 

whatever; and in the second place that, in stating 

what the Mighty Coming One was to do, the idea of 

an earthly kingdom is absolutely excluded. For the 

work which the Coming One was to do, according to 

John’s plain announcement, was to baptize with the 

Holy Ghost, and also to baptize with fire. Those 

words exhibit John in his full and true character as 

the herald of both the first and second comings of the 

Lord Jesus Christ. For the Baptism with the Holy 

Spirit marked the Lord’s first coming, and gives 

character to the age which He then introduced; and 

the Baptism with fire will mark His second coming, 

as shown by many Scriptures. (See for example 

Matt. 13:42; and 2 Thess. 2: 5-10.) 

The Lord’s great work at His first coming was to 

do what ‘‘must be’’ done in order that God might 

bestow ‘‘the gift of the Holy Ghost.’? What that 



JOHN THE BAPTIST 29 

involved will be more fully stated in a subsequent 

chapter. But at this point we would only ask the 

reader to take notice of John’s announcement as in- 

volving the promise that Christ would do everything 

necessary to be done in righteousness in order that 

the Holy Spirit might come down from heaven, to 

earry into effect the work of this age, in giving 

power to the Gospel for the regeneration of believing 

sinners, and in accomplishing the building of the 

House of God. For the Kingdom which John an- 

nounced was not an earthly kingdom, but was that 

very Kingdom whereof Paul says: ‘‘The Kingdom 

of God is not meat and drink’’ (lit., eating and 

drinking, comp. David’s kingdom, 1 Kings 4: 20; 

1 Chron. 12:39), ‘‘but righteousness and peace and 

joy in the Holy Ghost’’ (Rom. 14:17). 

Manifestly there was no change of plan on God’s 

part between the first words of John the Baptist and 

the last words of the Lord Jesus on earth. For, 

during the forty days between the resurrection of 

the Lord Jesus and His ascension into heaven, He 

was occupied in speaking to His disciples of ‘‘the 

things pertaining to the Kingdom of God.’’ And 

He used, at that time, the very same words used by 

John in his first announcement. The Lord Jesus 

said: ‘‘For John truly’’ (the same word rendered 

*“indeed’’ in Matt. 3:11) ‘‘baptized you with water, 

but ye shall be baptized with the Holy Ghost not 

many days hence’’ (Acts 1:1-8). 

In this connection we would bring to mind the 
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fact, as shown by John 7: 388, 39, and 16:7, that the 

Holy Spirit could not come down to earth, according 

to the purpose of God for this age of grace, until 

eternal redemption had been accomplished, and the 

foundation had been laid in righteousness, by the 

sacrificial death of Christ, for the preaching of the 

forgiveness of sins. 

This line of truth, connecting the coming of the 

Son of God into the world, with the gift of the Holy 

Spirit, as first announced by John the Baptist, was 

continued by Peter in his address on the day of Pen- 

tecost, when, after declaring the resurrection of 

Christ, and proving it from the 16th Psalm, he said: 

“‘Therefore, being by the right hand of God 
exalted, and having received of the Father the 
promise of the Holy Ghost, He hath shed forth 
this, which ye now see and hear’’ (Acts 2: 33). 

Thus it clearly appears that John’s first announce- 

ment, so far from conveying to the Jews an offer of 

national deliverance and the earthly kingdom prom- 

ised to David, contained a promise which could be 

fulfilled only by the Lord’s death, resurrection and 

ascension into heaven. It is therefore strictly in ac- 

cordance with the facts to say that John the Bap- 

tist’s message proclaimed the death, resurrection and 

ascension of Christ. 

Inasmuch as the coming of the » Holy Spirit from 

heaven to regenerate those who believe in Jesus 

Christ through the preaching of the Gospel, is the 

chief feature of the Kingdom of heaven, we shall — 
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speak further of this. At present we desire only to 

point out that John announced, as the first and most 

prominent item of the Lord’s work, the baptizing 

with the Holy Ghost, which fact alone disposes com- 

pletely of the theory of a national and earthly do- 

minion being offered to the Jews, and being subse- 

quently withdrawn upon their rejection of it. The 

course of events in the Lord’s life, death and resur- 

rection followed exactly the line marked out in the 

announcement made by John. There was no change 

of plan, no withdrawal of an offered kingdom, no 

postponement thereof, or anything of that sort. 

Furthermore, John’s announcement, quoted above, 

not only declared how the Kingdom of heaven would 

begin—namely, with the pouring out of the Holy 

Ghost by the ascended and glorified Christ—but also 

declared what will follow at the end of this age, 

namely, the baptism with fire. For, at the Lord’s 

second coming, He will purge His Kingdom with 

fire. See Matthew 13:42; 2 Thessalonians 2: 5-10, 

and note the references to the Kingdom in both 

those passages. See also Psalm 50:3; Isaiah 30: 30, 

ete. 
Furthermore we observe in John’s announcement 

that verse 12 of Matthew 3 is explanatory of verse 

11. What the Lord holds in His hand, for the ac- 

complishment of the work He came to do, is not a 

seeptre with which to rule Israel and the world, but 

a winnowing fan, with which to purge His floor, 

separating the chaff from the wheat. And we learn 
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that at the end of this work, He will gather His 

wheat into the garner; but He will burn up the chaff 

with unquenchable fire. 

The last clause explains what is meant by the bap- 

tism with fire, and makes it quite clear that the two 

baptisms here mentioned mark respectively the be- 

ginning of this age and the beginning of the next. 

The verse is linked in the most unmistakable 

fashion with the parable of the wheat and tares. 

Both tell the same clear story of an age-long work of 

God, which is ‘‘like’’ the work of a harvest field, 

wherein the husbandman sows his seed and in due 

time reaps his harvest; and wherein, at the time of 

harvest, he first gathers the precious grain into his 

garner, and subsequently consumes the rubbish, 

weeds, ete., with a purifying fire. 

Thus we find John the Baptist foretelling, briefly 

indeed, but with perfect clearness, the work which 

God had laid out for this age. That work was the 

introduction into the world of a Kingdom—the 

Kingdom of Heaven—utterly unlike the kingdoms of 

earth, and to be introduced by the preaching of a 

divine message, the Word of the Lord, the Gospel of 

, God, preached ‘‘with the Holy Ghost sent down from 

heaven,’’ the effect of which preaching is that all 
who believe are given a new birth, being born of 

God, without which none can enter into that King- 

dom. 



II 

JOHN’S MESSAGE IN PROPHECY 

‘“Waat SHA I Cry?’’ 

OING back to the prophecy of John’s min- 

istry found in Isaiah 40, we read: 

‘“The voice said, Cry. And he said, What 
shall I ery? All flesh is grass, and all the 
goodliness thereof is as the flower of the field. 
The grass withereth, the flower fadeth: because 
the Spirit of the Lord bloweth upon it: surely 
the people is grass. The grass withereth, the 
flower fadeth: but the Word of our God shall 
stand forever.’’ 

Then follows a reference to the Gospel (‘‘glad 

tidings’’; ‘‘ good tidings’’), which is to go forth from 

Jerusalem (see Luke 24:47); and then we have the 

striking announcement: 

“Say to the cities of Judah, Behold your God. 
Behold, the Lord will come with strong hand, 
and His arm shall rule for Him. Behold His 
oe is with Him, and His work before 

im. 

The words of the Lord Jesus in speaking to Nico- 

33 
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demus (John 3: 3-5), and the words of Peter in his 

first Epistle (1 Pet. 1: 23-25), show the meaning of 

the ‘‘ery,’’ foretold by the prophecy of Isaiah, to be, 

that flesh and blood cannot inherit the Kingdom of 

God. The flesh is but ‘‘grass.’’ It perishes. More- 

over, that which is born of the flesh is flesh. But the 

Word of God abideth forever. And they who are 

born of the Word and Spirit have eternal life. Such 

are ‘‘the children of the Kingdom.’’ This is the 

“‘work’’ which was ‘‘before Him’’ when He came 

into the world. 

Much more is to be learned from this prophecy. 

But at present we wish only to point out that John’s 

message, as foretold by Isaiah, heralded the coming 

of the Lord to do a work in which the Word and the 

Spirit of God were to be the Divine Agencies. That 

work is, beyond a doubt, the work begun at Pente- 

cost, and for which the foundation was laid in the 

sacrificial death of the Lord Jesus Christ, and in His 

resurrection from the dead. In other words, the 

prophet Isaiah foretold that very work which John 

subsequently announced when he said: ‘‘The King- 

dom of heaven is at hand.’’ 

The New Testament narratives of what happened 

when Peter opened the doors of the Kingdom, first 

to the Jews and then to the Gentiles, correspond 

wonderfully with these Old Testament prophecies 

regarding the Word and the Spirit of God. Thus in 

Acts 2:38 we read Peter’s words: ‘‘Repent and be 

baptized . . . and ye shall receive the Holy 

a 
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Ghost. . . . Then they that gladly received his 

Word were baptized.’’ And in Acts 10:44, ‘‘The 

Holy Ghost fell on all them which heard the Word.’’ 

Very striking indeed is the form which the mes- 

sage foretold by Isaiah took as it came from the lips 

of John. In Isaiah 40:9, 11, 16, we read: ‘‘Say 

unto the cities of Judah, Behold your God. 

He shall feed His flock like a shepherd: He shall 

gather the lambs with His arm, and carry them in 

His bosom, and shall gently lead those that are with 

young. . . . And Lebanon is not sufficient to 

burn, nor the beasts thereof for a burnt offering.’’ 

These prophecies give wonderful point and mean- 

ing to the words of John: ‘‘Behold the Lamb of God, 

which taketh away the sin of the world,’’ and to the 

baptism of the Lord by John, which figured that 

mighty Sacrifice, whereby results are accomplished 

which all the blood of beasts could not secure. ‘‘For 

it is not possible that the blood of bulls and of goats 

should take away sins. Wherefore, when He cometh 

into the world He saith, Sacrifice and burnt offering 

Thou wouldest not, but a body hast Thou prepared 

Me. . . . Then said I, Lo, I come (in the volume 

of the book it is written of Me) to do Thy will, O 

God’’ (Heb, 10: 4-7). 

BaptizInc WITH THE Hoty Guost 

Maxktnc Reapy A PEOPLE PREPARED FOR THE LORD 

From what we have thus far learned concerning 

the message of John the Baptist it is clear that the 
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rejection of Christ by the Jews—so far from causing 

the Kingdom which John had proclaimed to be set 

aside, or ‘‘withdrawn’’ or ‘‘postponed’’ (as it is 

said)—was in fact a necessary step toward the intro- 

duction of that Kingdom. This is quite simple and 

plain. Christ was ‘‘despised and rejected’’ indeed, 

as foretold in Isaiah 53:3, not however as King, for 

He did not present Himself in that character, but as 

the One Who came forth from God, Who spake the 

Words of God and did the Works of God. He was 

rejected, not because He offered an earthly kingdom 

to the Jews, but because He did not offer a kingdom 

of that sort. Had He offered national deliverance 

and earthly supremacy to men in the flesh (which is 

simply unthinkable) the offer would have been ac- 

cepted with eagerness. Even the disciples that were 

closest to Him were ever on the alert for that. But 

when, instead, He offered to them Himself as the 

living Bread, with the gift of eternal life, and the 

forgiveness of their sins, proving by special miracles 

that He had power on earth to forgive sins, and to - 
quicken the dead, then they accused Him of blas- 

phemy, and attributed His mighty works to Beelze- 

bub, and took counsel together to put Him to death. 

According to the postponement theory the Lord’s 

complaint to the leaders of Israel should have been 

that they would not accept the kingdom He was 

offering. But what He said was, ‘<Ye will not come 
to Me, that ye might have life’? (John.5: 40). 

The records which describe the Lord’s last entry 
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into Jerusalem show how eagerly the people would 

have seized upon an offer of the earthly kingdom had 

the Lord ever made such an offer, or had He even 

given the slightest encouragement to that idea. But 

neither at that time, nor at any other, was there the 

slightest hint of such a thing from the Lord’s lips. 

His teaching always recognized that the present age 

is the time of Cesar’s governmental authority on 

earth (Matt. 22:21) : for these are ‘‘the times of the 

Gentiles.”? The only crown in view for Himself at 

His first coming was a crown of thorns. 

Every step in the course of events as recorded in 

the Gospels leads straight on to the fulfilment of 

John’s announcement through the rejection of 

Christ, His betrayal to the Gentiles, His death and 

resurrection. The record is clear and plain, giving 

little opportunity for misunderstanding, and afford- 

ing not the slightest foothold for the theory of an 

offer of the earthly kingdom to the Jews. That idea 

leads into hopeless confusion, necessitating constant 

exercise of human ingenuity to devise explanations 

for the removal of the difficulties to which it gives 

rise. For by the operation of the human imagi- 

nation we have the idea of an earthly kingdom— 

the throne of David—read into John’s proclamation, 

thereby completely changing its purport. This ne- 

cessitates another effort of the imagination in order 

to get rid of the idea thus introduced; and the result 

is the astonishing theory that God, having started to 

bring in a kingdom, and having announced it in un- 
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qualified terms as ‘‘at hand,’’ withdrew His offer 

because the Jews would not accept it. 

But the serious consequences of this imaginary 

withdrawal of an imaginary offer of the earthly 

kingdom to Israel, is that the Kingdom of heaven 

itself is thereby, in the minds of those who accept 

this extraordinary view, set aside entirely, so far as 

this age is concerned. Moreover, subsequent Serip- 

tures, which speak of the Kingdom of God as some- 

thing now existing, are either robbed of their mean- 

ing, or are obscured and rendered valueless under 

the unscriptural and misleading term ‘‘the Kingdom 

in mystery form,’’ to which reference will be made 

later on. 

The theory we are examining involves further con- 

sequences that are subversive of important truth, as 

will be shown hereafter. But at this point we would 

confine ourselves to what is to be learned from the 

message and ministry of John the Baptist, which 

surely contain quite enough to prove conclusively’ 

that God did not make a false start in sending John 

to announce the Kingdom of heaven, and did not 

have to begin all over again on another plan which 

led to the introduction of the Church instead of the 

Kingdom. We need go no further than John’s own 

record for proof sufficient to dispose completely of a 

theory which makes his ministry—to which all four 

Gospels give great prominence, and the fourth Gos- 

pel the greatest of all—a futile and abortive thing. 

For this theory reduces John’s ministry to a nullity, 
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in that it sweeps away the very Kingdom which he 

was specially commissioned to announce. It is, how- 

ever, manifestly impossible that the New Testament 

could have been written as we have it, with Mat- 

thew’s Gospel as its ‘‘Genesis,’? and John the Bap- 

tist made prominent in all the Gospels as the great 

forerunner of the Messenger of the New Covenant, if 

the theory under consideration were correct. 

The words of the angel to Zacharias, when he came 

to him with the promise of a son, tell clearly what 

John’s mission was to be. It will suffice for our 

present purpose to quote the following: 

‘“For he shall be great in the sight of the Lord, and 

shall drink neither wine nor strong drink; and he 

shall be filled with the Holy Ghost even from his 

mother’s womb. And many of the children of Israel 

shall he turn to the Lord their God. And he shall 

go before Him in the spirit and power of Elias, to 

turn the hearts of the fathers to the children, and 

the disobedient to the wisdom of the just; to make 

ready a people prepared for the Lord’’ (Luke 1: 15- 

17, comp. Mal. 4:5, 6). 

These words show plainly that John’s ministry 

had nothing whatever to do with an earthly king- 

dom, but looked rather to the introduction of a 

Kingdom characterized by reconciliation, obedience, 

and the wisdom of those whom God has declared 

““just’’ in His eyes. The ‘‘people prepared for the 

Lord”’ are repentant and believing sinners, who re- 

eeive pardon and life through His Name, and have 
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redemption through His blood, even the forgiveness 

of their sins (Tit. 2:14). 

We are told that Matthew’s Gospel is ‘‘Jewish,’’ 

and therefore of relatively little interest to the 

Church; and of this we have something to say here- 

after. But the fourth Gospel is generally referred 

to as being quite free from ‘‘ Jewish’’ characteristics. 

It is, therefore, very significant that in the fourth 

Gospel we find, if anything, more prominence given 

to John the Baptist’s ministry, than in Matthew. 

Here we read that John the Baptist came ‘‘for a wit- 

ness, to bear witness of the Light, that all men 

through him might believe. He was not that Light, 

but was sent to bear witness of that Light’’ (John 

1: 6-8). 

Here is a distinct and clear statement of the object 

of John’s mission. He was sent for this express 

purpose, namely, to bear witness of the Light, and 

to the end that ‘‘all men through him might believe.’’ 

How any one, in the face of such words as these, can 

maintain that John was sent to announce an earthly 

kingdom is hard indeed to understand. Moreover, 

John’s testimony that the Lord Jesus Christ was 

‘*He which baptizeth with the Holy Ghost’’ and ‘‘the 

Lamb of God, which taketh away the sin of the 

world,’? points most unmistakably to the eross, © 

showing that the cross, and not the throne of 

David, the sufferings and not the glory, were in 

view all the time. It seems almost impossible 

to misunderstand the significance of John’s mes- 
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sage and ministry. Yet it has been completely 

misunderstood, even by commentators of the highest 

repute. And it has been set aside by them as having 

no relation to this present age. In this view of the 

matter we should have to regard John the Baptist as 

one who came prematurely upon the scene with a 

message which, as regards the present age and the 

work therein of the One whose ‘‘way’’ he prepared, 

was a complete misfit—a false beginning, which be- 

longs not to this age at all, but to that which is yet 

future. Nothing could be farther from the plain 

truth of Scripture than this. 

It is instructive, in this connection, to refer to 

Paul’s description of John’s ministry, as found in 

Acts 13: 23-25. According to Paul the proclama- 

tion of John was not that of an earthly king, but of 

a Saviour, in view of Whose coming he preached the 

baptism of repentance. For, after mentioning Da- 

vid, Paul said: 

‘‘Of this man’s seed hath God, according to 
His promise, raised unto Israel a Saviour, 
Jesus; when John had first preached before His 
coming the baptism of dns to all the 
people of Israel.’’ 

Thus we have Paul’s testimony that the ‘‘prom- 

se’? whose imminent fulfilment was proclaimed by 

John was—not the promise of earthly supremacy for 

Israel, but—the promise of a Saviour. 
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BAPTISM. THE NEW COVENANT 

NOTHER feature of John’s ministry, and 

aN one which most conspicuously characterizes 

it, is Baptism. For John was expressly sent 

“to baptize with water’’ (John 1:33). The signifi- 

cance of this is great, and has a decisive bearing on 

the question before us. Therefore we have reserved 

it for separate consideration. 

The Lord Himself called His forerunner ‘‘ John 

the Baptist’’ (Matt 11:11), thus directing our at- 

tention in a special way to baptism as the essential 

or characteristic feature of John’s ministry. The 

fact, therefore, that baptism was appointed as the 

special distinguishing mark of this present era, is of 

controlling importance. 

Baptism is one of the three things which the Lord 

charged His apostles to do. They were (1) to make 

disciples out of all nations, (2) to baptize them, and 

(3) to teach them to observe His commandments 

(Matt. 28:19, 20). This is clear proof that, what- 

ever the significance of baptism may be, the ministry 

of John was not a futile thing—an abortive attempt 

to introduce something which God had subsequently 

to abandon and postpone. Baptism is closely identi- 
42 
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fied with the Kingdom of heaven. God placed it at 

the threshold of that Kingdom as its distinguishing 

mark. And there it stands to this day. Therefore, 

it is perfectly safe to conclude that where we find 

baptism we find the Kingdom of heaven. For if, by 

a subsequent command of God, that ancient land- 

mark of His Kingdom had been removed, and had 

been made the mark of something other than the 

Kingdom of God, the New Testament would surely 

have contained a record of the fact. For manifestly 

it is impossible that the New Testament could have 

been written as it is, with baptism occupying the 

place of prominence given to it therein, if the King- 

dom of heaven had been removed from its place in 

this age. Inasmuch then as we find baptism promi- 

nently mentioned at the end of Matthew’s Gospel, as 

well as at the beginning, we may safely conclude, 

from that fact alone, that there had been no change 

whatever in God’s purpose between the first days 

of John the Baptist and the last days on earth of 

the Lord Jesus Christ. 

In following this discussion the reader should bear 

in mind that we are examining and testing by the 

Scriptures two assumptions, first, that the preaching 

of the Kingdom of heaven was really an offer of the 

earthly kingdom to the Jews, and second, that, in 

consequence of the Jews having rejected that offer, 

God withdrew it, and took up the alternative work 

of building the Church. Inasmuch as there is no 

record in any of the Gospels of either an offer of a 
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kingdom to the Jews or of its withdrawal, there 

should be no need of an extended effort to overthrow 

the foregoing assumptions. But inasmuch as they 

have spread far and wide, and have come to be ac- 

cepted in many quarters as the indisputable truth of 

Scripture, we feel constrained to bring forward as 

fully as possible the evidence that bears upon the 

subject. And here we have certainly a decisive fact. 

Baptism was, beyond all question, the identifying 

mark of the Kingdom announced by John and by 

the Lord Jesus Christ. Therefore the fact that Bap- 

tism was continued by Christ’s express command for 

‘“all the days’’ of this age, and is continued to this 

day, is conclusive proof that the Kingdom of heaven 

itself continues; and it follows that the Kingdom of 

heaven is not the earthly kingdom promised to Israel. 

Indeed, the Lord’s final commission to His apostles 

(which has been appropriately called ‘‘the great 

commission’’) is virtually a command to recruit His 

Kingdom. They were first to make disciples out of 

all nations (which is done by preaching the Gospel) ; 

and those thus made disciples are to be baptized unto 

the Name of the Father, and of the Son, and of the 

Holy Ghost (the full Name of the Sovereign of the 

Kingdom) ; and finally these baptized disciples are 

to be taught to observe all things that Christ had 

commanded them. In other words, they were to be 

brought under the laws of the Kingdom, as found in 

the Sermon on the Mount, and in other command- 

ments of the Lord Jesus Christ. 
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Beyond all doubt the Lord’s charge to teach to 

baptized converts ‘‘all things whatsoever’’ He had 

commanded, imposes upon believers the obligation to 

observe the Sermon on the Mount. For if those com- 

mands be set aside under the plea that they do not 

pertain to the Church, but to the earthly kingdom 

promised to the Jews, what then are those commands 

of Christ which are to be taught His disciples? If 

the words ‘‘all things whatsoever’’ do not include 

the Sermon on the Mount, what do they include? 

It is a daring thing indeed to deal in this fashion 

with words of the Lord which are so clear and plain 

as these. For it is quite impossible to misunderstand 

the meaning of ‘‘all things whatsoever I have com- 

manded you.’’ Those words were written by in- 

spiration of God long after the supposed withdrawal 

of the supposed offer of the earthly kingdom to 

Israel, and long after the supposed setting aside of 

the Sermon on the Mount as having, according to our 

commentators, no application to God’s people in this 

age of grace. How can they possibly reconcile that 

view with the words of Christ to His apostles, giving 

them their final instructions for the work of this age, 

and recorded by the Spirit of God long after the 

work of the age had begun? By no possibility can 

that view be reconciled with these words. . Therefore, 

those who consistently hold the theory of the post- 

ponement of the Kingdom are constrained to set 

aside the Gospel of Matthew in its entirety, and the 

other Gospels also, with the Acts and many of the 
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Epistles likewise. Such is the result to which that 

view logically leads. 

Baptism is the monument which God has erected 

to mark the era of the New Covenant. That cove- 

nant had been promised only to the Jews, but God 

intended it-for believing Gentiles also, though He 

kept that fact hidden in His secret counsels. His 

purpose in grace for believing Gentiles was one of 

‘‘the mysteries of the Kingdom of heaven.’’ The 

conspicuous feature of the New Covenant is the for- 

giveness of sins, according to the promise ‘‘I will for- 

give their iniquity, and I will remember their sin no 

more’ (Jer. 31:31-34). Accordingly, when the 

fulness of the time was come, God sent forth His 

Son to be ‘‘the Mediator of the New Covenant,’’ and 

to shed His blood for the ratification thereof (Heb. 

8:6). We need only quote the Lord’s own words in 

instituting His Supper, when He took the cup and 

gave it to them, saying: ‘‘Drink ye all of it; for this 

is My blood of the New Covenant, which is shed for 

many for the remission of sins’? (Matt. 25: 27, 28). 

We see at a glance that John’s ministry was the 

introduction to the New Covenant; for those whom 

John baptized came to him ‘‘confessing their sins”’ 

(Matt. 3:6); and it is recorded that ‘‘all the people 

that heard him, and the publicans, justified God, be- 

ing baptized with the baptism of John. But the 

Pharisees and lawyers rejected the counsel of God 

against themselves, being not baptized of him”’ 

(Luke 7:29, 30). It is clear, therefore, that John, 
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in preaching the Kingdom of heaven, was preaching 

the New Covenant. He was a true gospel-preacher, 

for he preached Christ as the Mighty One who would 

baptize with the Holy Ghost; and he himself bap- 

tized repentant sinners, thus fulfilling the ministry 

foretold of him by the angel who said he should turn 

*‘the disobedient to the wisdom of the just; to make 

ready a people prepared for the Lord’’ (Luke 1:17). 

Paul further describes John’s ministry in these 

words: ‘‘John verily baptized with the baptism of 

repentance, saying unto the people that they should 

BELIEVE ON Him that should come after him, that is, 

on Curist Jesus’’ (Acts 19:4). 

This plainly declares, what we have already shown 

from many other Scriptures, namely, that John did 

not preach and baptize into an earthly kingdom, (in 

fact there is no trace of baptism in connection with 

the kingdom of David, either past or future), but 

that he preached repentance toward God and faith 

toward our Lord Jesus Christ, which is precisely 

what was subsequently preached by Paul (Acts 

20:21) and by all the apostles, as the Lord Himself 

commanded (Luke 24:47). Paul also describes his 

own ministry as ‘‘preaching the Kingdom of God,’’ 

which further identifies it with the preaching of 

John (Acts 20: 25). 

The correspondence between Paul’s preaching and 

John’s is very close, as appears by the testimony of 

the former given before King Agrippa: ‘‘ Wherefore, 

O King Agrippa, I was not disobedient unto the 
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heavenly vision, but showed first unto them of 

Damascus, and at Jerusalem, and throughout all the 

coasts of Judea, and then to the Gentiles, that they 

should repent and turn to God, and do works meet 

for repentance’’ (Acts 26:19, 20). 

Repentance, turning to God, and doing works meet 

for repentance, were prominent features of John’s 

preaching. It is very clear, therefore, that Paul 

preached the same ‘‘ Kingdom of God’’ as John, and 

that the latter had no more to do with the earthly 

kingdom than the former. 

John indeed did not baptize to the Name of the 

Father and of the Son and of the Holy Ghost, for it 

was given to the Son of God to make known the 

Father’s Name (Psa. 22:22; Matt. 11:27; John 

1:18). Nor was the Holy Spirit given to those who 

received John’s baptism; for that could not be until 

Christ had been glorified (John 7:39); moreover, 

John ministered only in the day of the Lord’s 

humiliation—‘‘the days of His flesh.’? But those 

differences serve only to emphasize the supreme im- 

portance of the Cross and the Resurrection. For 

these the coming of the Holy Ghost, in fulfilment of 

the promise of the New Covenant, necessarily waited. 

But the point is that John’s ministry was in prepara- 

tion for the New Covenant, which the Lord came to 

establish and to ratify with His own blood, and was 

not in preparation for the earthly kingdom promised 

to Israel, which is yet in the future. John’s min- 

istry belongs emphatically to this age, and not to the 
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next; even as the Lord Himself declared (and who 

is there that can teach Him how to divide rightly the 

word of truth?) when He said: ‘‘The law and the 

prophets were until John; since that time the King- 

dom of God is preached’? (Luke 16:16). And we 

_ would observe in passing that the Lord made that 

statement when He was approaching Jerusalem to 

die there, showing that, according to Him, the King- 

dom of God was being preached long after it had 

been, according to our commentators, rejected and 

withdrawn. 

Finally, as to the significance of baptism itself, it 

is important to observe that it eloquently shows forth, 

in a striking symbol or figure, the great truth which 

characterizes the Kingdom of heaven. The Lord 

Himself challenged the Pharisees, and brought them 

to confusion by the question: ‘‘The baptism of John, 

whence was it? from heaven, or of men?’ (Matt. 

21:25). And this again was long after the sup- 

posed withdrawal of the Kingdom that John had an- 

nounced. If the baptism of John was from heaven, 

then, being a heavenly thing, it demands our reverent 

regard. But, alas! (and is not the unscriptural view 

we are examining largely responsible for it?) bap- 

tism is treated in our day with almost contemptuous 

indifference. 

According to the teaching of the apostles (Rom. 

6:1-6; Col. 2:12; 1 Pet. 3:21) baptism figures 

burial and resurrection, pointing primarily to the 

burial and resurrection of the Lord Jesus Christ 
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Himself, but proclaiming also that those who believe 

on Him are identified with Him in His death and 

resurrection. But we do not at this time enter into 

the doctrine of baptism, being only desirous of show- 

ing that baptism, which is closely identified in John’s 

ministry with the Kingdom of heaven, speaks of 

death and resurrection. That fact alone (and none 

can deny it) disproves completely the idea that the 

Kingdom announced by John the Baptist was the 

earthly kingdom promised to Israel. It proves more- 

over that the Kingdom of heaven is the place and 

portion, in the time now present, of those who, by 

grace, have been made partakers of the unspeakable 

blessings of the New Covenant. For these are no 

longer counted of God as men in the flesh, but as 

those who have died and risen again in Christ, 

having been ‘‘begotten again into a living hope 

by the resurrection of Jesus Christ from the dead’’ 

(1 Pet. 1:3). ~ 

This bearing of the significance of baptism upon 

our present inquiry touching the Kingdom of heaven 

finds strong confirmation in the ministry of Peter. 

So strong indeed is that confirmation that consistent 

adherents of the school whose views we are examin- 

ing, discard Peter and his ministry altogether, as 

being ‘‘ Jewish,’’ and as having nothing to do with 

the dispensation of grace, notwithstanding that Peter 

was inspired to testify ‘‘the true grace of God 

wherein ye stand’’ (1 Pet. 5:12). The present 
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writer, however, refuses to be deprived of Peter and 

his ministry; and therefore raises his voice in pro- 

test against any teaching that tends to such a re- 

sult. 

The Lord entrusted to Peter ‘‘the keys of the 

Kingdom of heaven,’’ and this again was after the 

supposed withdrawal of that Kingdom (Matt. 

16:19). It was in immediate connection with the 

acknowledgment of the Lord Jesus by His disciples 

as ‘‘the Christ, the Son of the living God,’’ and in 

immediate connection also with the Lord’s revela- 

tion to them that, being the Christ of God, ‘‘He Must 

go unto Jerusalem and suffer many things of the 

elders and chief priests and scribes, and be killed, 

and be raised again the third day’’ (ver. 21). 

When the time came for Peter to discharge the 

office thus conferred upon him, and to open the doors 

of the Kingdom first to the Jews, and then to Gen- 

tiles, he commanded those who had heard and be- 

lieved the Word to be baptized. To the Jews he 

said, ‘‘Repent, and be baptized every one of you in 

the Name of Jesus Christ, for the remission of sins, 

and ye shall receive the gift of the Holy Ghost’’ 

(Acts 2:38); just as John the Baptist also had 

preached repentance and had baptized for the re- 

mission of sins, with a view to the Coming One, 

promising at the same time the gift of the Holy 

Ghost. Likewise in the house of Cornelius, Peter 

preached Christ risen from the dead, proclaiming 

through His Name the remission of sins to all who 
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believe in Him; ‘‘and he commanded them to be bap- 

tized in the Name of the Lord’’ (Acts 10: 438-47). 

These Scriptures hardly justify us in regarding 

baptism as one of ‘‘the keys of the Kingdom of 

heaven’’; but they do show that baptism is the monu- 

mental mark of the New Covenant, under which 

covenant sins are forgiven through the Redemption 

that is in Christ Jesus, that Redemption having been 

secured by His blood. And the position thus given 

to the rite of baptism in the ministry of the Lord 

Jesus, in His last charge to His apostles, and in their 

ministry and teaching, makes it a serious matter, to 

say the least, to treat baptism with neglect and in- 

difference, ‘‘as the manner of some is.” 



IV 

“LO, I COME TO DO THY WILL’’ 

HE Epistle to the Hebrews declares, among 

other ‘‘good things,’’ that the Lord Jesus 

Christ came into the world to offer the ap- 

pointed Sacrifice by which alone the New Covenant 

could be established. The tenth chapter deals at 

length with the purpose for which Christ came, and 

even gives us His words when coming into the world. 

What was in God’s plan was the forgweness of sins; 

and since ‘‘it was not possible that the blood of bulls 

and of goats should take away sins,’’ therefore, 

‘when He cometh into the world He saith, Sacrifice 

and offering Thou wouldest not, but a body hast 

Thou prepared Me. In burnt offerings and sacrifices 

for sins Thou hast had no pleasure. Then said I, 

Lo, I come (in the volume of the book it is written 

of Me) to do Thy will, O God’’ (Heb. 10: 4-7). 

What that ‘‘will’’ of God was, and what struggle 

and agony it cost Him to say ‘“‘Not My will, but 

Thine, be done,’’ and how He fully accomplished it, 

and could say ‘‘It is finished,’’ we know full well. 

But, when we are plainly told in the above, as in 

many other Scriptures, that the death of the Cross 

was the prospect set before the Lord Jesus when He 

53 
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came into the world, can we possibly entertain for a 

moment the strange idea that He sent His fore- 

runner to proclaim, and that He Himself proclaimed, 

national deliverance and an earthly kingdom to the 

Jews? Can we entertain for a moment the idea that 

the Lord Jesus came into the world with one definite 

purpose before Him, and yet devoted His time to 

proclaiming something directly contrary thereto? 

Such indeed is the idea industriously propagated by 

many eminent expositors of Scripture. Hence we 

are giving it a somewhat careful (though by no 

means exhaustive) consideration. 

Turning now to the second chapter of Hebrews we 

find a clear reference to the Kingdom, and to ‘‘the 

children’’ of the Kingdom, whom the ‘‘Father’”’ (a 

Name peculiarly associated with the Kingdom of 

heaven) gives to His Son. God, of course, knows 

‘‘the echildren’’ before they know Him; for He chose 

them for adoption by Jesus Christ to Himself before 

the foundation of the world (Eph. 1:4,5). But the 

children are ‘‘partakers of flesh and blood,’’ and the 

Kingdom which Christ came to establish is one which 

ean be entered only by a new birth. Moreover, as 

partakers of flesh and blood the children are subjects 

of another realm, subject to ‘‘the power of death,’’ 

which ig vested in the devil; and through ‘‘fear of 

death’? (that is to say, through being subject to 

death’s ‘‘fear’’ or authority) they were all their 

lifetime subject to bondage. What, therefore, was 

indispensably necessary in order to accomplish God’s 
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purpose for ‘‘the children of the Kingdom”’ was to 

‘“destroy’’ or nullify the devil’s authority over them, 

and to ‘‘deliver’’ them from that bondage into an- 

other Kingdom—‘‘a Kingdom which cannot be 

shaken,’’ and which is established upon the New 

Covenant (Heb. 12: 24,27). Accordingly, we have 

in Hebrews 2: 14, 15, the following clear and weighty 

statement of the purpose for which the Son of God 

Himself took part of flesh and blood (we quote also 

verses 12, 13, for the sake of the connection) : 

‘<Saying, I will declare Thy Name unto My 
brethren; in the midst of the church will I sing 
praise unto Thee. And again, I will put My 
trust in Him. And again, Behold, J and the 
children which God hath given Me.’’ (These 
are all quotations from Old Testament prophe- 
cies which the Lord came to fulfil.) 

“‘Morasmuch then as the children are par- 
takers of flesh and blood, He also Himself like- 
wise took part of the same; that THROUGH 
DEATH’’—not through ascending an earthly 
throne—‘‘He might destroy him that had the 
power of death, that is the devil, and DELIVER 
THEM’’ (the children) ‘‘who through fear of 
death were all their lifetime SUBJECT TO BOND- 
AGE, : : 

Di Joun Procuaim ‘‘THEe HarrH-RuLe or Daviw’s 

Son’’? 

It is hardly possible to misunderstand the meaning 

of the foregoing Scripture, which states with all pos- 

sible clearness the purpose for which the Lord was 

born of a woman, and which utterly excludes the 
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idea that an earthly kingdom over men of ‘flesh and 

blood’’ was in contemplation at all. But that is the 

idea with which we have to deal. And in order that 

we may have this idea, and some of the consequences 

necessarily involved in it, definitely before us; and in 

order also that we may do justice to those who hold 

it, by stating it in their own words, we will now give 

a few extracts from a well-known publication, ‘‘The 

Scofield Reference Bible,’’ by means of which publi- 

cation the idea of an earthly kingdom proffered to 

the Jews, refused by them, and consequently with- 

drawn and postponed by God, has been spread and 

popularized. 

In that publication these statements are found: 

‘‘The phrase ‘Kingdom of heaven’ signifies 
the Messianic earth-rule of Jesus Christ, the Son 
of David.’’ ‘‘It is the kingdom covenanted to 
David’s seed, described in the prophets.”’ 

It will be observed that these statements are quite 

positive; but we find in the publication referred to 

no attempt whatever to support them by the testi- 

mony of Scripture. 

Further it is said: 

‘The Kingdom of heaven has three aspects in 
Matthew: 

**(a) ‘at hand,’ from the beginning of the 
ministry of John the Baptist (38:2) to the 
virtual rejection of the King and the announce- 
ment of the new brotherhood (12: 46-50) ; 

“**(b) in seven ‘mysteries of the Kingdom of 
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heaven’ to be fulfilled during the present age 
(13: 1-52), to which are to be added the para- 
bles of the Kingdom of heaven spoken after 
those of Matthew 13, and which have to do with 
the sphere of Christian profession during this 
age; 

*‘(c) the prophetic aspect—the Kingdom to 
be set up after the return of the King in glory.”’ 

We should be glad to weigh and discuss the evi- 

dences upon which these positive statements are 

based; but that we cannot do, for the reason that no 

evidence whatever is advanced in support of them. 

Moreover, as the result of our investigations, we are 

forced to the conclusion that no such evidence exists, 

the statements themselves being not only unsup- 

ported by Scripture, but contrary to the clear testi- 

mony thereof. 

Had the restoring of the earthly kingdom been the 

subject of the Lord’s preaching He surely would 

have used words apt to describe it, and which would 

have made plain to His hearers (and to us His peo- 

ple) what He was talking about. When His dis- 

ciples wished to ask Him about the earthly kingdom 

they had no difficulty in expressing clearly what they 

meant. They said ‘‘Lord, wilt Thou at this time 

restore again the kingdom to Israel?’’ (Acts 1:6). 

And their question showed plainly, as did also the 

Lord’s reply, that the earthly kingdom, which is one 

day (a day known only to the Father) to be restored 

to Israel, is a very different thing from ‘‘the King- 

dom of God,’’ concerning which the Lord was in- 
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structing them at the very time they asked the above 

question (Acts 1:3). 

Indeed, the very fact that a coming kingdom was 

proclaimed by a new name is proof that it was a 

kingdom of a new sort; and every word spoken about 

it confirms that fact. Moreover, that the Kingdom 

of heaven was a thing which had ‘‘mysteries’’ con- 

nected with it is quite enough to prove that the 

Kingdom of heaven is a very different thing from the 

kingdom of David, Solomon, Jehoshaphat and Heze- 

kiah. There were and are no ‘‘mysteries’’ of the 

earthly kingdom. That kingdom is not and never 

will be ‘‘like’’ the things described in the Lord’s 

parables. 

We offer a few comments on the statements quoted 

above from the ‘‘Scofield Bible,’’ asking our readers 

to bear in mind that, in all the Lord’s utterances con- 

cerning the object of His first coming into the world, 

there was never a word of any ‘‘Messianie earth- 

rule,’’ nor any offer of national deliverance to Israel. 

The Kingdom of which He spoke as being at hand 

was ‘‘the Kingdom of heaven,’’ not of ‘‘earth.”’ 

(a) The period from Matthew 3:2 to 12:50 can- 

not possibly be regarded as an ‘‘aspect’’ of the King- 

dom of heaven. It presents no distinct aspect or 

phase of that Kingdom; but was simply a period in 

the Lord’s earthly lifetime during which, as He 

went about from place to place, He proclaimed the 

fact that the Kingdom of heaven was about to be 

established. The proclamation of the Kingdom as 
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**at hand’’ was a simple statement of fact, which we 

are bound to accept as true. It was in no sense a 

special ‘‘aspect’’ of the Kingdom, nor was it a con- 

ditional offer of anything whatever to the Jews. 

(b) Here we find a glaring inconsistency, and 

also an admission which completely overthrows the 

idea that the Kingdom of heaven is ‘‘the Messianic 

earth-rule of the Son of David.’’ For if so, how 

could its ‘‘mysteries’’ possibly have their fulfilment 

in this age? There is confessedly no ‘‘earth-rule of 

the Son of David’’ now; and there is no nation of 

Israel at all. As to that there is, and could be, no 

dispute; for Christ is not, in any sense whatever, 

ruling over the nation of Israel during this dispensa- 

tion. It is perfectly agreed on all hands that ‘‘the 

earth-rule of the Son of David, the Kingdom cove- 

nanted to David’s seed, described in the prophets’’ 

has no place at all in this age, during which Israel 

has no national existence. How then can ‘‘the mys- 

teries of the Kingdom of heaven’’ (which are simply 

certain features of that Kingdom which God had 

“‘kept secret’? until the Lord Jesus revealed them) 

be ‘‘fulfilled during the present age’’? How could 

the Kingdom itself be ‘‘postponed’’ to the next age, 

and yet leave its characteristic features behind it, be- 

coming ‘‘like’’ the various things described in the 

Lord’s parables of the Kingdom? "We must express 

our astonishment that Bible-teachers of high repute 

ean utter such absolute contradictions without being 

aware of it. 
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Expositors may differ as to the interpretations of 

the Lord’s parables of the Kingdom of heaven; but 

there is no room for disputing the fact that those 

parables locate the Kingdom of heaven in this pres- 

ent age. They do this in the most definite and posi- 

tive fashion. Unquestionably the wheat and the 

tares are growing together in this age, and unques- 

tionably the harvest is the end of this age; and 

equally certain is it that the invitation to the wed- 

ding supper in Matthew 22 represents the Gospel 

preached in all the world during this age. Those 

points being absolutely clear and undisputed, what 

becomes of the positive assertions that the Kingdom 

of heaven is the ‘‘ Messianic earth-rule of the Son of 

David, the Kingdom described in the prophets’’? 

How can the Kingdom be postponed and ssome 

‘aspect’? of it, which is confessedly not the earth- 

rule of David’s Son, and not the Kingdom cove- 

nanted to David’s seed, remain? In other words, 

how can a thing be both existent and non-existent at 

the same time? These are some of the mysteries of 

the Kingdom which our commentators are bound to 

explain, for they are mysteries of their own making. 

We dwell a little longer on this point for the rea- 

son that, if the reader apprehends it, there will be 

no further question as to when the Kingdom of 

heaven exists in the world. One fact, then, is ad- 

mitted on all hands, namely, that the Kingdom of 

heaven, as described in the Lord’s parables, belongs 

in this present age. And another fact which is in- 
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disputable is that ‘‘the Messianie earth-rule of Da- 

vid’s Son’’ over the Jews does not exist in any form 

or aspect in this age. For certainly there is no trace 

of any ‘‘earth-rule’’ for the Jews now; and not only 

so, but the fact is that, since the destruction of Jeru- 

salem, A.D. 70, the Jews have not had so much as 

the shadow of a national existence. From these in- 

contestable facts it follows that the Kingdom of 

heaven is not ‘‘the Messianic earth-rule of David’s 

Son, the Kingdom described in the prophets,’’ which 

Kingdom was covenanted to the nation Israel. This 

is the foundation of the erroneous view we are dis- 

cussing, and the facts stated above refute it com- 

pletely. 

The idea that John’s proclamation meant ‘‘the 

Messianic earth-rule of David’s Son’’ comes into 

sharp collision with the statements of the Lord in 

His parables of the Kingdom. Therefore, in order 

to escape the difficulties thus created, resort is had 

to the invention of these imaginary ‘‘aspects’’ of the 

Kingdom. But that invention does not meet the 

difficulties at all. For if the Kingdom of heaven be 

indeed the ‘‘earth-rule of David’s Son, the Kingdom 

described in the prophets,’’ and if ‘‘the earth-rule of 
David’s Son’’ be reserved, as all agree it is, for the 

coming age, then there is not and cannot be any 

‘‘aspect’’ of the Kingdom of heaven now. A King- 

dom which is not ‘‘the Messianic earth-rule described 

in the prophets’’ cannot be an ‘‘aspect’’ of the King- 

dom which is the ‘‘Messianic earth-rule described in 
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the prophets.’? The contradiction is complete; and 

there we must leave it. 

But with the Scriptures there are no difficulties at 

all. The Gospels, and especially Matthew, set forth 

in the simplest language (language intended for 

‘“babes’’) the plain facts that the Lord came to earth 

in order to introduce a new Kingdom; that He first 

announced that new Kingdom as near at hand; that 

He then explained to His disciples what that King- 

dom would be ‘‘like’’ (using parables in order to 

conceal His teaching from others) ; and that finally 

He introduced it by dying and rising again, and 

sending down the Holy Spirit from heaven. Every 

simple-minded babe in Christ can understand this. 

The difficulties result wholly from reading into the 

Scriptures an offer of the earthly kingdom to the 

Jews. The Lord came to establish—not the earthly 

kingdom described in the prophets, but—a heavenly 

Kingdom, which had not been revealed to the 

prophets at all, and whose characteristics were there- 

fore ‘‘mysteries,’’ or things which had been ‘‘kept 

secret from the foundation of the world.’’ He eame 

into the world with no thought whatever of over- 

throwing the Gentile powers that be, or of interrupt- 

ing ‘‘the times of the Gentiles’’ (which must needs 

be ‘‘fulfilled’’). He sent His promised messenger 

before His face, in the spirit and power of Elijah, 

to announce the Kingdom of heaven, and to prepare 

the way of the Lord. The Lord Himself confirmed 

that announcement in unqualified terms by His own 
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lips, and accompanied the proclamation by such 

works of power as were abundantly sufficient to 

make good the claim that He came forth from God. 

He did not at first describe the characteristics of the 
Kingdom of heaven, or tell what it was ‘‘like’’; but 

He gave the laws thereof in that grand utterance 

known as ‘‘the Sermon on the Mount,’’ asserting 

thereby His ‘‘authority’’ and right to demand the 

obedience of men. In due time, after the mass of the 

people, under the hostile influence of the scribes and 

Pharisees, had spurned Him as ‘‘a gluttonous man 

and a wine-bibber, a friend of publicans and sin- 

ners,’’ and had attributed His mighty works to the 

power of Satan, He revealed to His disciples the 

previously hidden facts concerning the Kingdom of 

heaven, speaking of those things in parables, in order 

that the unbelieving Jews might not comprehend 

them, and in order that the prophecy of Isaiah 6 

might be fulfilled. There is no indication whatever 

of any change in the theme of the Lord’s discourses, 

and not the slightest reason to imagine that the King- 

dom of heaven in Matthew 13 was in anywise dif- 

ferent from the Kingdom of heaven in Matthew 3. 

If the Kingdom of chapter 13 was not the ‘‘Mes- 

sianie earth-rule of David’s Son, described in the 

prophets,’’ which none will say it was, then no more 

was the Kingdom announced in the earlier chap- 

ters. 

By reason of the great confusion and uncertainty 

with which the subject of the Kingdom has thus be- 
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come clouded, it is necessary for us to pay close at- 

tention to the prominent facts pertaining to this 

present dispensation, as those facts are described in 

the Scriptures; but the object in view is well worth 

the mental effort required. 

We must realize, to begin with, that the bringing 

in of this ‘‘day of salvation’’ was a leading purpose 

of God in all His past dealings with men in general, 

and with the people of Israel in particular. We 

need also to realize that the bringing in of this dis. 

pensation of grace for all the world was the theme 

of the prophets of Israel. This fact has been greatly 

obscured through the theory we are discussing, 

which usually is presented in such a way as to convey 

the idea that the earthly kingdom was the great 

theme of the prophets of old. Such is not the case; 

for, as Peter reminds us, those prophets ‘‘ prophesied 

of the grace that should come unto you’’ (1 Pet. 

1:10). The fact is that the prophets sent to Israel 

of old foretold grace, and prophesied the Gospel! 

For ‘‘the Gospel of God concerning His Son,’’ as 

now preached for ‘‘the obedience of faith among all 

nations,’’ was included in God’s purpose from the 

beginning, indeed that Gospel is one which God ‘‘had 

promised afore by His prophets in the Holy Scrip- 

tures’? (Rom. 1:2-5). Thus we have the word of 

Peter that ‘‘all the prophets from Samuel’*—the 

first of the kingdom-prophets of Israel—‘‘and those 

that follow after, as many as have spoken, have like- 

wise foretold of these days.’’ From these and other 
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statements to the same effect which might be quoted,’ 

it is evident that the present dispensation of the 

grace of God follows inevitably upon, and is closely 

connected with, that of ‘‘the law and the prophets.”’ 

But while the prophets foretold this present era of 

the blessings of the Gospel, and while the law also 

foreshadowed it in all its sacrifices, feasts and other 

observances, there were certain features of this era— 

matters of great interest and importance, such as 

the election of the Gentiles, the activities of Satan, 

and the like—which God kept secret, not revealing 

them to the prophets of old. Those features of the 

Kingdom of heaven which were not made known to 

the sons of men in ages past (Eph. 3:5) are called 

“‘the mysteries of the Kingdom of heaven’’; and to 

the Lord Himself was reserved the honour of being 

the first to reveal those previously hidden things or 

““mysteries.’? We need, therefore, to keep in mind 

both the fact that this present era of Gospel-bless- 

ing (which is the Kingdom of heaven) was foretold 

by the prophets of old, and also the fact that there 

were important matters (Divine secrets or ‘‘mys- 

teries’’) pertaining to this era which were not re- 

vealed to God’s prophets of old. 

Doubtless there are many who, like the present 

writer, have been puzzled by the fact that, according 

to some passages of New Testament Scripture, it 

would appear that the present dispensation in its 

*See “The Gospel Promised Afore,” Hamilton Bros., 
10 cents, 
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entirety was a complete ‘‘mystery,’’ whereof there 

was no revelation in the Old Testament; whereas, 

according to other passages, it would appear that the 

blessings brought to all men in this dispensation of 

grace—called in Isaiah 61:2 ‘‘The acceptable year 

of the Lorp’’—were the main subject of Old Testa- 

ment prophecy. 

The explanation of this seeming contradiction is 

found in the simple fact that the prophecies con- 

tained many things whose meaning was not ap- 

parent until brought into view by the illumination 

of the Holy Spirit. When the Lord opened the un- 

derstanding of His disciples ‘‘that they might un- 

derstand the Scriptures’’ concerning His death and 

resurrection and the preaching of the Gospel among 

all nations beginning at Jerusalem (Luke 24: 45-47) 

He was not imparting a new revelation, but was 

simply showing them what was already contained in 

the Scriptures. Just as the meanings of the sacri- 

fices, offerings, feasts and other observances of the 

law were hidden from the understanding of men, 

until revealed in the light of this present age; so the 

meanings of many prophecies were likewise ‘‘mys- 

teries of the Kingdom of heaven,’’ until those mean- 

ings were explained by the Lord and by the inspired 

writers of the New Testament Scriptures. 

It is impossible not to see, by the manner in which 

Isaiah and other prophecies are quoted and applied 

by Matthew, Peter, and Paul (especially by the 

latter in Romans), that the important features of 
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God’s dealings with men (Jews and Gentiles) dur- 

ing this ‘‘day of salvation,’’ are foretold in those 

prophecies, though in such a way as to require 

Divine illumination to bring them clearly into view. 

The important facts to which we are here calling 

attention, namely (1) that God sent forth His Son 

to announce and then to introduce the era of par- 

doning love and mercy long foretold by the prophets; 

(2) that He announced that era under the name 

‘‘the Kingdom of heaven’’ or ‘‘Kingdom of God’’; 

and (3) that in His preaching He revealed to His 

disciples certain matters not made known before, 

are, we repeat, plainly told in the Gospels, and espe- 

cially in that by Matthew. 

In strong contrast with this clear and exceedingly 

simple revelation of the Word of God, there has 

arisen in recent years the confusing, contradictory, 

and utterly unintelligible idea—purely a work of 

the human imagination—that the Lord came with 

an offer to restore the earthly kingdom to Israel, 

upon the condition that they would accept the offer; 

that for some reason (impossible to explain) He an- 

nounced that conditional purpose concerning Israel’s 

earthly empire by saying, ‘‘ Repent ye, for the King- 

dom of heaven is at hand’? (which obviously is a 

very different thing from saying ‘‘the earthly king- 

dom is yours at this time if you will have it’’) ; that 

the period of time during which the Lord was pro- 

claiming a Kingdom about to be introduced was an 
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‘faspect’’ of the alleged earthly kingdom He was en- 

deavouring to persuade the Jews to accept, but which 

(as this curious doctrine declares) they refused; and 

finally that—the alleged offer of the earthly king- 

dom having been rejected by the Jews (whereas the 

Scripture says not a word about a kingdom being 

either offered to the Jews or rejected by them)—the 

Lord thereupon brought into being another ‘‘aspect’’ 

of the same earthly kingdom of Israel ‘‘in seven mys- 

teries of the Kingdom of heaven,’’ found in Matthew 

13, plus others in later chapters, so that we have 

actually been for nineteen centuries in ‘‘aspect (b)’’ 

of the ‘‘ Messianic earth-rule of the Son of David,’’ 

without any one, so far as we are aware, having ever 

had the faintest suspicion of that astounding fact 

until the postponement theory of the kingdom took 

shape in our day. 

The two foregoing contrasted views of the King- 

dom declared by our Lord, in the days of His earthly 

ministry, to be ‘‘at hand,’’ are now plainly before 

the reader; and it is his responsibility to decide 

which of them is in accordance with the Word of 

God. , 

“Tan TIMES OF THE GENTILES’’ 

We have referred above to the ‘‘times of the Gen- 

tiles,’? an expression used by the Lord in Luke 

21:24, where it is recorded that He said: ‘‘And 

Jerusalem shall be trodden under foot of the Gen- 

tiles until the times of the Gentiles be fulfilled.’’ 
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Obviously those ‘‘times’’ had not been ‘‘fulfilled’’ 

at the Lord’s first coming, for they have not been 

fulfilled yet. And the ‘‘earth-rule of the Son of 

David’’ cannot begin until the times of the Gentiles 

are fulfilled. So we have here another Scripture 

which testifies clearly and positively against the view 

we are examining. 

The expression ‘‘times of the Gentiles’’ carries us 

back to the days of Nebuchadnezzar, when the period 

of Gentile dominion over Judea and Jerusalem be- 

gan. In those days God gave to Nebuchadnezzar the 

vision of a great image, which represents the entire 

course of Gentile dominion from beginning to end— 

from the head of gold (the Babylonian empire) to 

the feet and toes of mingled iron and earthenware, 

(the last stage of the Roman dominion). In that 

vision (Dan. 2: 31-45) was also seen a stone, cut out 

of the mountain without hands, which smote the 

image upon its feet; and then the stone ‘‘became a 

great mountain, and filled the whole earth.’’ Ac- 

cording to Daniel’s inspired explanation of the 

vision, that stone represents the Kingdom which is 

called in the above quotation ‘‘the Messianic earth- 

rule of the Son of David, the Kingdom covenanted 

to David’s Seed, described in the prophets.’? The 

prophetic vision shows, therefore, that the Kingdom 

covenanted to David’s Seed is not to come until the 

Roman Empire reaches its last stage, represented by 

the ten toes of the image. That last prophetic stage 

of the Roman Empire has not come yet, though we 
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can now see it taking its predicted form of a federa- 

tion of ten kingdoms. At the time of Christ’s first 

coming the Roman Empire was just beginning. 

Therefore, the announcement of the earthly kingdom 

in the days of John the Baptist would have falsified 

this prophecy, and would have been equivalent to 

making the stone strike the image in the middle, in- 

stead of on its toes. 

Furthermore, and as already stated, in reading the 

Gospel of Matthew we find nothing whatever to in- 

dicate that the ‘‘Kingdom of heaven’’ which the 

Lord spoke of in chapter 13, is a different Kingdom, 

or a different phase of the Kingdom, to that which 

He announced in chapter 4:17. Inasmuch as He 

used exactly the same expression on both occasions, 

and inasmuch as the inspired Scriptures give no hint 

of any change in the meaning of that expression, we 

are bound to take it as meaning exactly the same 

thing in both cases. Those who assert the contrary 

are responsible to prove their assertion by evidence. 

(c) As regards ‘‘the prophetic aspect’’ of the 

Kingdom of heaven, we need only point out that the 

Lord Jesus Christ never applied that term to the 

coming Kingdom of glory. He always spoke of the 

future Kingdom as ‘‘the Kingdom of the Son of 

man’’ (see Matt. 13:41; 16:28; 25:31, ete.). The 

coming Millennial Kingdom of Christ will be of a 

character radically different to that of the Kingdom 

existing in this present age. It will not be in any 

sense an ‘‘aspect’’ of the latter. 
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“Toe Kinepom In Mystery Form’’ 

The expression ‘‘ Kingdom in mystery-form’’ calls 

for careful scrutiny. No fault would be found with 

that phrase if it were used merely to convey the idea 

that the Kingdom of God in this age has a form or 

likeness, as viewed by the people of the world, 

whereof no description had ever been given prior to 

the parables of the kingdom spoken by the Lord. 

But the idea conveyed by it is this, namely, that 

when ‘‘the earth-rule of David’s Son,’’ which had 

been supposedly ‘‘offered’’ to the Jews, was rejected 

by them, and was ‘‘withdrawn’’ (as they say), it 

took a mysterious form; and thus while they tell us 

in one breath that ‘‘the earth-rule of David’s Son’’ 

is postponed to the coming age, in the next they say 

that it exists in this age, only in a ‘‘mystery form.’’ 

On this point we quote the following from the 

“‘Reference Bible’’ already referred to: 

**Such then is the mystery-form of the King- 
dom. It is the sphere of Christian profession.’’ 

And further in a note on Matthew 16:19, where 

the Lord promised to Peter the keys of the Kingdom 

of heaven, we find this statement: 

‘*“Not of the Church, but of the Kingdom of 
heaven in the sense of Matthew 138, 7.¢., the 
sphere of Christian profession.’’ 

Thus God’s wonderful and holy Kingdom, which 

none can enter except by being born of the Spirit, is 
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degraded to signify apostate Christendom; and 

Peter’s apostolic ministry of throwing open God’s 

Kingdom to all believers, Jews and Gentiles, is de- 

graded to that of doorkeeper to the precincts of great 

Babylon. What this teaching makes of the authority 

to bind and loose, which the Lord gave to His servant 

Peter at that same time, and afterward conferred on 

the disciples as a company (John 20: 22, 23), we are 

not told. 

There is nothing like the foregoing—no Kingdom 

in mystery-form—in the Gospels. What they make 

known in this connection is the simple fact that, 

whereas the characteristics of the Kingdom of heaven 

had been kept as divine secrets or ‘‘mysteries,’’ dur- 

ing all the ages past, not having been revealed to the 

fathers by the Old Testament prophets, they have 

now been made known by the Lord Jesus Christ and 

His inspired apostles, and are published to all the 

world in the New Testament Scriptures. Therefore, 

the previously hidden facts concerning the Kingdom 

of heaven are not any longer ‘‘mysteries’’ or secrets. 

The case, then, is just the reverse of what is stated 

in the above quotations. For the Lord’s descriptive 

and prophetic parables, instead of enveloping the 

Kingdom of heaven in mystery, have the contrary 

effect of making all its mysteries known. And in 

revealing those mysteries, He disposes completely of 

the idea that the Kingdom of heaven, whether in one 

‘faspect’’ or another, and whether in ‘‘mystery- 

form’’ or in any other form, has any connection 
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whatever with the earthly kingdom promised to the 

Jews. 

Nothing could be farther from the plain truth of 

Scripture than the statement that the Kingdom of 

heaven is ‘‘the sphere of Christian profession.’’ The 

Lord has eategorically refuted that idea by saying: 

“‘Not every one that saith unto Me, Lord, Lord,’’— 

mere professors, in other words—‘‘shall enter into 

the Kingdom of heaven; but he that doeth the will 

of My Father which is in heaven’’ (Matt. 7:21). 

That is to say, the ‘‘Kingdom of heaven’’ is identical 

with the ‘‘new brotherhood’’ mentioned in the afore- 

said ‘‘ Reference Bible,’’ and to which we will pres- 

ently refer. Only what is real and heavenly can 

have place in that Kingdom. The ‘‘tares’’ are in 

the same field, but not in the same Kingdom, for they 

obey another ruler, being ‘‘the children of the wicked 

one.”’ 

Again the Lord has said: ‘‘ Except ye be converted 

and become as little children, ye shall not enter into 

the Kingdom of heaven’’ (Matt. 18:2). The mean- 

ing of this is unmistakable. None can enter that 

Kingdom without conversion and the new birth. It 

is precisely the same truth which the Lord declared 

to Nicodemus in the well-known words of John 3:5: 

“‘Eixcept a man be born of water and of the Spirit 

he cannot enter into the Kingdom of God.’? And 

the same truth appears in Paul’s words: ‘‘Now this 

I say, brethren, that flesh and blood cannot inherit 

the Kingdom of God’’ (1 Cor. 15:50); and again; 
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‘*the mind of the flesh is enmity against God; for it 

is not subject to the law of God, neither indeed can 

be’’ (Rom. 8:7). 

The words which the Lord spoke in explanation of 

the parable of the tares of the field—‘‘the good seed 

are the children of the Kingdom’’ (Matt. 13: 38)— 

declare the same truth, and they effectually shut out 

of this Kingdom all who have not been born of God. 

And these words of the Lord distinguish in a special 

way between ‘‘the children of the Kingdom’’ and 

‘‘the children of the wicked one.’’ 

In another pertinent Scripture (Matt. 23:13) the 

Lord declared the Pharisees—who were the profess- 

ing formalists of that day—to be they who ‘‘shut up 

the Kingdom of heaven against men’’; ‘‘for,’’ said 

He, ‘‘ye neither go in yourselves, neither suffer ye 

them that are entering to goin.’’ It would be hard 

to find a statement more contradictory to the plain- 

est words of Scripture than that the Kingdom of 

heaven is ‘‘the sphere of Christian profession.’’ 
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ENTRANCE INTO THE KINGDOM. ITS 
STANDARD OF RIGHTEOUSNESS 

specify by name, but which is accepted as an 
ce 

[ another recent publication, which we need not 

authoritative setting forth of the ‘‘postponed 

Kingdom’’ theory, we find this astonishing state- 

ment: 

‘‘Entrance into the Kingdom of heaven in its 
Messianic form may be by so low a standard 
as that which merely exceeds the righteousness 
of the scribes and Pharisees (Matt. 5: 20) : while 
entrance into the Kingdom of God is by a new 
birth alone (John 3:3).”’ 

This statement puts a wide difference indeed be- 

tween the Kingdom of heaven and the Kingdom of 

God, and that too in a matter as to which there is in 

reality no difference at all. Surely it is true in our 

day also that ‘‘the Kingdom of heaven suffereth 

violence’’; and we have yet to see a statement that 

does greater violence to it than the foregoing declara- 

tion that ‘‘in its Messianic’* form’’ it may be entered 

“‘by so low a standard as that which merely exceeds 

the righteousness of the scribes and Pharisees.’ 

*See our comments on the word “ Messianic,” page 
86 herein. 

75 
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The present writer does not know just how ‘‘low’’ 

a standard that would be; but while awaiting further 

information on that point let us turn to the words 

of the Lord which are cited in support of the griev- 

ous statement we have quoted. After telling His 

disciples that they are ‘‘the salt of the earth’? and 

‘‘the light of the world’’ (does that suggest a ‘‘low”’ 

standard of righteousness?), and demanding of them 

obedience to the least of His commandments, He 

says: ‘‘For I say unto you, that except your right- 

eousness shall exceed the righteousness of the scribes 

and Pharisees, ye shall in no case enter into the 

Kingdom of heaven.’’ : 

This certainly sets for the Kingdom of heaven a 

higher standard of righteousness than that of the 

seribes and Pharisees. Literally the word rendered 

“‘exceed’’ signifies to abound above. But it is a very 

different thing to say that one ean enter the King- 

dom by a standard so low as that which ‘‘merely 

exceeds’’ the righteousness of the seribes and Phari- 

sees. What is this higher standard of righteousness 

which the Lord requires of His disciples? And what 

was that of the scribes and Pharisees? Taking the 

last question first, we would turn to Matthew 23, 

where the Lord said of the scribes and Pharisees that 

they paid tithe of herbs, but omitted the weightier 

matters of the law, judgment, mercy and faith; and 

He added: ‘‘these (latter) ye ought to have done, 

and not to have left the other undone.’’ 

Again in the same passage He said that they made 
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clean the outside of the cup and of the platter, but 

within are full of extortion and excess, adding: 

‘Cleanse first that whichis within . . . that the 

outside may be clean also’’ (vers. 23-27). From 

this and other Scriptures we gather that the chief 

defect in the righteousness of the seribes and Phari- 

sees was that it was merely a matter of outward show, 

whereas the righteousness which Christ requires of 

His disciples is a thing of the heart. And this higher 

righteousness is by faith of Jesus Christ; as said the 

Apostle Peter concerning believers from among the 

Gentiles: ‘‘ And God, which knoweth the hearts, bare 

them witness, giving them the Holy Ghost, even as 

unto us; and put no difference between us and them, 

purifying their hearts by faith’’ (Acts 15:8, 9). 

This higher righteousness is possible only to those 

who have received the gift of the Holy Spirit, ‘‘ who 

walk not after the flesh but after the Spirit.’’ It 

was not possible for men to have this righteousness’ 

until after God, sending His own Son in the likeness 

of sinful flesh, had condemned sin in the flesh, and 

given the Holy Spirit to believers, to the end that 

“‘the righteousness of the law might be fulfilled in 

us, who walk not after the flesh, but after the Spirit’’ 

(Rom. 8:1-4). It is a righteousness possible only 

through ‘‘the washing of regeneration and renew- 

ing of the Holy Ghost,’’ given to believers; where- 

fore Paul bids Titus ‘‘affirm constantly that they 

which have believed God should be careful to main- 

tain good works’’ (Tit. 3:5-8). 
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Accordingly, when we read the words of the Lord, 

in Matthew 5, following verse 20, quoted above, we 

find that He traces all sins to the heart; and He re- 

quires that His disciples should cleanse that which is 

within, which ean only be done by faith. 

All this seems to us to be the elementary teaching 

of the Scriptures on the subject of personal right- 

eousness. Therefore we do not pursue the matter 

at greater length, and should not have thought it 

necessary to touch upon it at all, but for the amazing 

statement, which is commended to the Lord’s people 

by expositors of good repute, that entrance into the 

Kingdom of heaven, in its ‘‘Messianic form,’’ may 

be by so low a standard as that which merely exceeds 

the righteousness of the scribes and Pharisees. 

‘“KINGDOM OF HEAVEN’’ AND ‘‘KInGpom oF Gop’’ 

The last quoted writer, and others of the same 

school, make a wide distinction between the Kingdom 

of heaven and the Kingdom of God; whereas the 

Scriptures make it plain that when this present dis- 

pensation is in view, the two expressions mean pre- 

cisely the same thing. The only difference is that 

the phrase ‘‘Kingdom of God’’ is sometimes applied 

to the future Kingdom of glory (as in 2 Thess. 1:5), 

whereas ‘‘Kingdom of heaven’’ is used only of the 

Kingdom as it exists in this age. The term ‘‘King- 

dom of God’’ is general in scope, whereas the term 

‘‘Kingdom of heaven”? is specific. 

The fact that the two expressions, ‘‘Kingdom of 
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God’’ and ‘‘Kingdom of heaven’’ are identical in 

meaning when used in regard to God’s Kingdom in 

this present dispensation, is fully established by com- 

parison of certain passages in Matthew with corre- 

sponding passages in other Gospels; for example, 

Matthew 4:17 with Mark 1:15; Matthew 11:11 

with Luke 7:28; Matthew 13:31 with Mark 4:30; 

Matthew 13:33 with Luke 13:20; Matthew 19:14 

with Luke 18: 16, 17. 
The Scriptures last cited: ‘‘Suffer little children, 

and forbid them not, to come unto Me, for of such 

is the KinepoM OF HEAVEN”’ (or ‘‘ Kingdom of God,’’ 

according to Luke), give us words that were spoken 

by the Lord only a few weeks before His death. In 

Luke’s account we have the additional words: 

‘‘Verily I say unto you, whosoever shall not receive 

the Kingdom of God AS A LITTLE CHILD shall in no 

wise enter therein.’? And the parallel saying is 

found in Matthew 18:3: ‘‘Verily, I say unto you, 

except ye be converted and become AS LITTLE CHIL- 

DREN ye shall not enter into the Kingdom of heaven.’’ 

These words prove beyond question (1) that the 

Kingdom of heaven and Kingdom of God are, so 

far as relates to this age, one and the same thing; 

(2) that God’s Kingdom is not entered by mere pro- 

fessors or according to a ‘‘low’’ standard of right- 

eousness, but only by those who become ‘‘as little 

children,’’ that is to say, they who are cleansed by the 

new birth from all unrighteousness; and (3) that, 

on the eve of the Lord’s death, the Kingdom had 
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neither been postponed nor changed into a ‘‘mystery 

form’’ (whatever that may be). The Scriptures 

lend no support whatever to those ideas, but on the 

contrary disprove them completely. 

The main point to be apprehended is that the 

Kingdom announced by John and by the Lord Jesus 

Christ was not the earthly kingdom promised to 

Israel, but a different (4.¢., a heavenly) Kingdom, 

one that had not been revealed to the prophets of 

Israel, and one that was to occupy the whole world 

as its ‘‘field.’? When that point is apprehended, the 

whole subject of the Kingdom soon becomes clear. 

As a help, therefore, to the apprehension of this 

cardinal point, we here present a simple argument 

which will fully establish it.. 

1. The Scriptures cited above prove that the 

phrases Kingdom of heaven and Kingdom of God are 

identical in meaning for the purposes of our present 
inquiry. 

2. The parables of Matthew 13 (some of which 

are given also in Mark and Luke) prove that the 

Kingdom of heaven (or Kingdom of God) exists in 

this present age, and that it is introduced into all 

the world and to be extended throughout the age 

by the preaching of a special divine message called 

*‘the Gospel.’’ 

In this connection it may be useful to some of our 

readers to remind them of what Paul says regarding 

the effect of ‘‘the Gospel which is come unto you, 

as it is in all the world,’’ namely that, by means 
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thereof, God has ‘‘ delivered us from the power (7. ¢., 

governmental authority, or kingdom-rule) of dark- 

ness, and translated us into the kingdom of His dear 

Son’’ (Col. 1:5, 6,13; ef. Acts 26:18). So long as 

that verse remains in the Bible it cannot be success- 

fully maintained that those who are saved by grace 

are not in the Kingdom of God’s beloved Son, and 

subject to His commandments. 

3. The many references to this Kingdom in the 

latter part of the Gospels and the book of Acts; and 

the fact that the Kingdom was preached by all the 

Apostles and especially by Paul, and is, moreover, 

mentioned repeatedly in the Epistles, prove that the 

Kingdom has not been withdrawn or postponed. 

4. There being nothing whatever to show, or even 

to suggest, that the Kingdom mentioned in the later 

chapters of the Gospels, and in the Epistles and Acts, 

is a different Kingdom in fact or form from the King- 

dom ealled by precisely the same name in the earlier 
chapters of the Gospels, there is not the slightest 

warrant for supposing that, at some point in the 

Lord’s early ministry, He set aside the Kingdom 

which He had proclaimed as ‘‘at hand,’’ or changed 

it into another kind of Kingdom (‘‘mystery form’’) 

which He ealled by the same name. On the con- 

trary, the fact that John the Baptist preached the 

immediate coming of One Who should baptize with 

the Holy Spirit, which baptism is the chief char- 

acteristic of the Kingdom of God in this age, estab- 

lishes beyond controversy the complete identity of 
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the Kingdom announced by John the Baptist with 

that which subsequently was preached and described 

by the Apostle Paul. 

These four simple propositions cover the whole 

case; and they are easily grasped and easily verified 

by reference to the Word of God. 

The entire theory of the announcement and sub- 

sequent postponement of the earthly kingdom rests 

upon the assumption that what was in reality an wn- 

qualified and unconditional proclamation of the 

Kingdom of heaven was a conditional offer to the 

Jews of the earthly kingdom, which assumption is 

not only unproved, but is refuted by the clearest 

testimony of Scripture. 

That assumption has made necessary another, 

equally contrary to Scripture, namely, that the Jews 

refused the earthly kingdom when God offered it to 

them (which is about the last thing in the world they 

would have done); and it also has made necessary 

the further assumption that the (supposed) action 

of the Jews in refusing the offer of the earthly king- 

dom compelled God to change His plan, to set aside 

the Kingdom which He had positively announced as 

‘fat hand,’’ and to substitute therefor the building 

of the Church. 

It is quite easy for the reader to test these as- 

sumptions by the Seriptures. 

We do not offer herein any explanation of the 

parables of Matthew 13. For that we must refer 

our readers to our volume ‘‘ After This,’’ already re- 
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ferred to. We would merely observe in passing that 

professing Christendom obscures both the Church of 

God and the Kingdom of God, but it is neither the 

one nor the other. Wheat and tares differ but little 

in appearance, but in nature there is a vast differ- 

ence; and only the wheat are ‘‘the children of the 

Kingdom.’’ The Lord expressly says of the tares 

that they are ‘‘the -children of the wicked one.’’ 

They. are in the same field, but not in the same King- 

dom. If the Kingdom of heaven includes all that 
is in the field of professing Christendom, it must 

needs include also the ‘‘Kingdom of Satan’’ (Matt. 

12: 26). 

Therefore we are bound to reject, with all our 

energy, the view which allows no boundary between 

the Kingdom of heaven, on the one hand, and the 

kingdom of Satan and the kingdoms of the world 

which he controls (Matt. 4:8), on the other. There 

is, indeed, no geographical boundary between them, 

for the Kingdom of heaven is dispersed throughout 

the world. But there is a spiritual boundary, and 

none can pass it to gain entrance into the spiritual 

Kingdom which it defines, except by the new birth, 

whereby ‘‘children of wrath’’ become ‘‘the children _ 

of God.’’ That is as plain as the Word of God can 
make it. 

In the Scriptures subsequent to Matthew 18 there 

are many references to the Kingdom of heaven (and 

Kingdom of God) whereof no explanation is given in 
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the ‘‘Reference Bible,’’ to which we have referred. 

Thus we have such facts as these:—that, after the 

supposed rejection of the Kingdom by the Jews, 

Christ entrusted the keys of the Kingdom to Peter, 

which certainly was meaningless if that Kingdom 

had been already withdrawn; that Christ taught the 

necessity of conversion and a new birth in order to 

enter the Kingdom of heaven (Matt. 18:3) ; that He 

rebuked the Pharisees for shutting up the Kingdom 

of heaven against men (Matt. 28:13) ; that He spent 

the forty days of His stay on earth after His resur- 

rection, ‘‘speaking of the things pertaining to the 

Kingdom of God’’ (Acts 1:3); that the apostles, 

and especially Paul, continually preached ‘‘the King- 

dom of God’’ (Acts 8:12; 19:8; 20:25; 28:28; 

28:31); and that the subject of the Kingdom of 

God, as now existing in the world, is mentioned re- 

peatedly in the Epistles. We are left without any 

explanation of these pertinent facts. 

‘‘Tr~ New BrotHERHOOD’’ 

We have seen that, according to the publication 

from which we have quoted, the ‘‘at hand’’ phase of 

the Kingdom is supposed to have extended from the 

beginning of John’s ministry ‘‘to the virtual rejec- 

tion of the King and the announcement of the new 

brotherhood (Matt. 12: 46-50).’’ 

The obvious purpose of the quoted statement is to 

exhibit a wholly imaginary contrast between the 
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Kingdom of heaven announced by John, and the 

‘‘new brotherhood’’ announced by the Lord Jesus 

in Matthew 12:46-50. It implies that, at the time 

of the incidents recorded in Matthew 12, the Lord 

had dropped the Kingdom of heaven, and had taken 

up another subject—‘‘the new brotherhood.’’ But 

we assert with the utmost confidence that the King- 

dom of heaven as seen in the early chapters of 

Matthew, and the ‘‘new brotherhood”’ seen in chap- 

ter 12, are one and the same thing; and further we 

assert that the words of the Lord Jesus identify the 

two beyond the shadow of a doubt. Let us proceed 

to the proof of this. 

The Sermon on the Mount certainly puts before 

us a ‘‘new brotherhood’’; for those who compose the 

Kingdom of heaven are all the children of God 

(Matt. 5:16, 45, ete.). They are taught in many 

passages that God is their Father, and that their 

fellow-disciples are brethren. The declaring of the 

Father’s Name, in fulfilment of Psalm 22: 22, is per- 

haps the greatest feature of that great utterance of 

the Son of God, Who alone can make the Father 

known (Matt. 11:27; John 1:18). So it is not to 

be assumed, without the clearest evidence, that the 

Lord spoke a little later, to the same disciples, of a 

different brotherhood. But here is the conclusive 

proof of identity that leaves no room for any sur- 

mise or inference. For who are those who compose 

the brotherhood ealled the ‘‘Kingdom of heaven’’? 

Let the Lord Himself tell us: ‘‘Not every one that 
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saith unto Me, Lord, Lord, shall enter into the King- 

dom of heaven; but he that doeth the will of My 

Father which is in heaven”’ (Matt. 7:21). And who 

are they who compose the ‘‘new brotherhood’’ of 

Matthew 12:48-50? Let the Lord tell us again: 

‘“‘But He answered and said unto him that told Him, 

Who is My mother, and who are My brethren? And 

He stretched forth His hand toward His disciples’’— 

the same to whom the Sermon on the Mount was 

spoken, see Matthew 5:1, 2,—‘‘and said, Behold My 

mother and My brethren! For whosoever shall do 

the will of My Father which is in heaven, the same 

is My brother, and sister, and mother.’’ 

Thus the words which describe the members of the 

‘“‘new brotherhood’’ are the identical words which 

describe those who are in the Kingdom of heaven. 

It is almost unbelievable that men can thus imagine 

that they see a wide distinction where the words of 

the Lord establish complete identity. And this 

method of putting asunder what God has joined to- 

gether is made to pass as ‘‘rightly dividing the word 

of truth’’! 

‘‘Tue Messtanic Eartu-Ruue.’’ Is MatrHew A 

‘‘ JEWISH’’ GOSPEL? 

We take strong exception to the way in which cer- 

tain words and expressions are used by those who 

uphold the postponed-Kingdom theory. In par- 

ticular do we protest against the use of the words 

**Messiah,’’ and ‘‘Messianic’’ in such manner as to 
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cast discredit upon important and divine things. 

So far has this usage of certain words gone that to 

speak of a thing as ‘‘Messianic,’’ or ‘‘Jéwish,’’ or 

“‘legal,’’? is virtually to bring it into disrepute. 

Those words have become almost terms of oppro- 

brium. 

The fact is that the word ‘‘Messiah’’ is just an- 

other word for ‘‘Christ.’’ ‘‘Messiah’’ and ‘‘Christ’”’ 

are perfectly synonymous and interchangeable, be- 

ing of precisely the same meaning. Yet when it.is 

desired by our modern teachers to distinguish some- 

thing as pertaining exclusively to Israelites, and as 

being therefore of an inferior character, the word 

*“Messiah’’ is invariably used, the word ‘‘Christ’’ 

being reserved for the exclusive use of Gentile be- 

lievers, who, by nature, are ‘‘ without Christ.’’ The 

expression ‘‘Messianie earth-rule’’ is calculated to 

have the effect of discrediting the thing to which it 

is applied, and of conveying the idea that it is be- 

neath the regard of God’s saints in this era. Those 

who employ the word ‘‘Messiah’’ in that way ought, 

in all honesty and fairness, to say of the saints of 

this dispensation that God ‘‘has blessed us with all 

spiritual blessings in heavenly places in Messiah,’’ 

that He has ‘‘quickened us together with Messiah, ’’ 

and that in time past we were ‘‘ without Messiah, be- 

ing aliens from the commonwealth of Israel, and 

strangers to the covenants of promise.’’? For the 

phraseology of which we are now complaining gives 

the impression that the Christ of God and the ‘‘ Jew- 
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ish Messiah’’ are two very different persons, and that 

the former is of higher dignity than the latter. 

Moreover, it is constantly affirmed by ecom- 

mentators of this school, and widely accepted as un- 

questionable fact, that Matthew’s Gospel is ‘‘Jew- 

ish.’? Certainly indeed it is ‘‘ Jewish’’ in the sense 

that all the Scriptures, from beginning to end, and 

all the promises and the covenants, are ‘‘Jewish.”’ 

We who by nature are ‘‘aliens from the common- 

wealth of Israel’? (Eph. 2:12), being branches of 

the wild olive tree, do not well to speak disparag- 

ingly and contemptuously of ‘‘Jewish’’ things. For 

‘the Gentiles have been made partakers of their 

spiritual things’’ ; that is, the spiritual things belong- 

ing to the Israelites (Rom. 15:27). There is in fact 

nothing beyond this that grace can do for us. All 

‘spiritual things’’ and blessings of every description 

whereof we (Gentiles) have been made partakers by 

the mercies of God, are ‘‘Jewish.’?, And above all, 

the Christ of God, the Messiah, is ‘‘Jewish.’? For 

the apostle of the Gentiles says of the ‘‘Israelites’’ 

that ‘‘to them pertaineth the adoption, and the glory, 

and the covenants, and the giving of the law, and the 

service of God, and the promises, whose are the 

fathers,’’ a complete series of seven wonderful 

things, to which is added the eighth—yet more won- 

derful and precious—‘‘and of whom, as concerning 

the flesh, Christ came, Who is over all, God blessed 

for evermore. Amen’’ (Rom. 9:4,5). Grace. has 

brought believing Gentiles into the place of ‘‘fellow- 
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citizens with the saints,’? making them sharers to- 

gether of all these ‘‘Jewish’’ blessings. And that is 

the greatest of the ‘‘mysteries of the Kingdom.’’ 

So let us be careful not to use the word ‘‘Jewish’’ 

as a term of disparagement. 

And why is it said that Matthew’s Gospel is any 

more ‘‘Jewish’’ than other Scriptures, using the 

word in a sense which allows to Matthew’s Gospel 

a merely remote application to the saints of this 

age? There is no warrant whatever for that idea. 

Luke’s Gospel, which opens with a scene in the Tem- 

ple, and which contains the promise of the throne of 

David, and the very ‘‘Jewish’’ anthems of Zacharias, 

Mary and Simeon, together with the account of the 

circumcision of Christ, the purification of Mary, and 

the Lord’s interview in the Temple, at the age of 

twelve years, with the doctors of the law, is quite as 

‘* Jewish,’’ in the dispensational sense, as Matthew. 

Regarding Matthew’s Gospel, we have in the first 

place the fact that, in the very beginning thereof, 

the Lord Jesus is presented as the Son of Abraham, 

as well as the Son of David, the significance of which 

_will appear later on; and the further fact that the 

work which the Lord was to accomplish is declared in 

the simple and clear words: ‘‘ He shall save His peo- 

ple from their sins’? (1:21). These words give to 

the Lord’s mission, as presented at the very begin- 

ning of Matthew’s Gospel, not an exclusively ‘‘ Jew- 

ish,’’ but a world-wide scope. And other leading 

features of that Book are in full harmony with this. 
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Thus, Matthew presents Christ as fulfilling Isaiah’s 

prophecy concerning the ‘‘Great Light’’ which was 

to be seen in Galilee of the Gentiles (4: 14-16) ; for 

Matthew’s account has very little to say of the Lord’s 

ministry in Judea and Jerusalem. 

Again, Matthew announces the fulfilment of an- 

other prophecy of Isaiah: 

‘“Behold My Servant whom I have chosen, 
My Beloved in whom My soul is well pleased: 
I will put My Spirit upon Him, and He shall 
show judgment to the Gentiles. He shall not 
strive, nor cry; neither shall any man hear His 
voice in the streets. A bruised reed shall He 
not break, and smoking flax shall He not quench, 
till He send forth judgment unto victory. And 
in His Name shall the Gentiles trust’’ (lit. hope. 
Matt. 12: 18-21, quoting Isa. 42:1). 

Not only do the foregoing passages refute com- 

pletely the theory that the earthly kingdom was in 

view at the Lord’s first coming, but they also exhibit 

the breadth of Matthew’s Gospel, which presents the 

work of the Lord, not as narrowed to the national 

interests of Israel, but as reaching out to embrace 

God’s purpose, through that work, to bless all the 

nations of the world. 

Again, we have in Matthew’s Gospel, and only 

there, that marvellous invitation, addressed to all 

the world, and which has moved the hearts of men of 

_ every nation under heaven: ‘‘Come unto Me, all ye 

that labour and are heavy laden, and I will give you 

rest. Take My yoke upon you, and learn of Me; for 
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I am meek and lowly in heart, and ye shall find rest 

unto your souls. For My yoke is easy, and My bur- 

den is light’’ (Matt. 11: 28-80). 

In those matchless words of grace we have the very 

quintessence of God’s Gospel for all the weary ones 

in the whole world. ‘‘Come .. . and I will 

give’’ is the fullest and the most condensed expres- 

sion of God’s grace. The words ‘‘take My yoke’’ 

signify willing submission to His authority or gov- 

ernment, voluntary obedience to His law; and that 

is the Kingdom of heaven. They who heed those 

words enter that Kingdom where the law of Christ 

(‘‘My yoke’’) is to be obeyed voluntarily (1. ¢., 

‘‘from the heart,’? Rom. 6:17), but where also the 

recompense of the reward (‘‘rest unto your souls’’) 

is exceeding great. The first part of this saying of 

the Lord is grace, which embraces all that God be- 
stows as a free gift upon the undeserving. The sec- 

ond part is truth, which is taught to the children of 

God to be obeyed (as will be seen later on). For 

““grace and truth came by Jesus Christ’’; and they 

who receive-the grace, are called upon to obey the 

truth, and to walk therein. | 
Furthermore, we find in Matthew’s Gospel, and in 

_ it alone, the parable of the Wheat and Tares, which 

exhibits the likeness of the Kingdom of heaven in all 

the world, and from the beginning to the end of this 

age; and we find in it also the characteristic parables 

of the Treasure, the Pearl, the Net, the Labourers in 

the Vineyard, the Wedding Supper, the Virgins and 



92 THE KINGDOM OF HEAVEN 

the Talents. Those parables, which cover the whole 

field of God’s work in this day of grace (for ‘‘the 

field is the world’’), and cover also the duration of 

the entire age, exhibit the full breadth and scope of 

the first Gospel, and help to make it clear why it is 

placed at the beginning of the New Testament. 

The closing words of that Gospel are also char- 

acteristic and expressive of its scope; for those words 

send Christ’s servants into ‘‘all nations’’ and pledge 

His presence with them to ‘‘the end of the age.’’ 

So the last words of Matthew’s Gospel recall its open- 

ing verse, which presents Christ as the Son of David 

(ef. Acts 2: 29, 30; 13: 22-24, where Paul expressly 

links his Gospel with Christ as the Son of David) 

and Son of Abraham. 

Finally (though more might be said on this point) 

the Gospel of Matthew is the only one of the four 

that speaks of the Church. "We cannot here discuss 

the important passages in chapters 16 and 18 which 

refer to the Church of God.’ The reader will, how- 

ever, readily see for himself the bearings of this 

significant fact upon the point now under discussion. 

And surely we have now said enough to show that 

the term ‘‘ Jewish’’ (even in the unobjectionable dis- 

pensational meaning of the word which limits that to 

which it is applied to the national interests and 

aspirations of Israel) is no more applicable to Mat- 

thew’s Gospel than to any of the others. In our 

*See the writer’s book, “ After This,” referred to in the 
preface. 
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judgment it cannot be properly applied to any of 

the New Testament Scriptures. 

Just a word may be profitably inserted here lest 

it be supposed that we regard the Kingdom of heaven 

and the Church of God as being identical. Such is 

not the case; for there are important distinctions. 

It could not be said of the Kingdom, for example, 

that it is ‘‘built’’ upon the Rock, nor could it be 

said that the parables are mysteries of the Church; 

nor that Peter was entrusted with the keys of the 

Church. But we must refer to our other publica- 

tions for a discussion of this interesting matter of 

the differences between the Church and the King- 

dom, which two things are closely related, but not 

identical. 



VI 

“MY WORDS,” ““MY SAYINGS,’ “MY 
COMMANDMENTS”’ 

E come now to a matter of vital impor- 

\ \ tance, and one which will make clear the 

reason why we are seeking so earnestly 

to refute the doctrines under consideration. 

On the eve of the Lord’s death on the cross He 

reviewed the work which the Father had given Him 

to do and which He perfectly fulfilled. He men- 

tioned three things which He had come to do: first, 

to reveal the Father’s Name; second, to speak the 

Father’s Words; third, to do the Father’s works. 

He said: ‘‘I have finished the work which Thou 

gavest Me todo. I have manifested Thy Name unto 

the men which Thou gavest Me out of the world. I 

have given unto them the Words which Thou gavest 

Me’’ (John 17:4, 6, 8). 

We have now to consider the words spoken by the 

Lord Jesus Christ, bearing in mind His statement, 

so often repeated, that the words He spake were the 

words which the Father had given Him (John 8: 25— 

28; 12:49). The question is, to whom are those 

words spoken? Are they spoken directly to, and to 

be heeded by, the people of God in this dispensa- 

tion? Or are they spoken to Jews of some past or 

94 
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future era, with possibly an indirect ‘‘moral appli- 

eation’’ to us? That there should be any question 

about a matter so vital and so plain, is an astounding 

thing. For it is written that ‘‘God has, in these last 

days, spoken unto us by His Son’’; and that ‘‘There-. 

fore we ought to give the more earnest heed to the 

things which we have heard’’ (Heb. 1:1; 2:1). 

Moreover, we would bring to mind what the Lord 

Jesus Himself said about His own words, as for 

example: 

‘He that hath My commandments, and keep- 
eth them, he it is that loveth Me, and he that 
loveth Me shall be loved of My Father, and I 
will love him, and will manifest Myself to him. 

“Tf a man love Me, he will keep My words; 
and My Father will love him, and We will come 
unto him, and make Our abode with him. He 
that loveth Me not keepeth not My sayings; and 
the word which ye hear is not Mine, but the 
Father’s which sent Me. 

“Tf ye abide in Me, and My words abide in 
you, ye shall ask what ye will, and it shall be 
done unto you. 

“Tf ye keep My commandments, ye shall 
abide in My love; even as I have kept My 
Father’s commandments, and abide in His love’’ 
(John 14:21, 28, 24; 15:7, 10). - 

The Apostle Paul said: 

*‘Let the word of Christ dwell in you richly 
in all wisdom’’ (Col. 3:16) ; and again, 

“Tf any man teach otherwise, and consent not 
to wholesome words, even the words of our Lord 
Jesus Christ, and to the doctrine which is ac- 
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cording to godliness, he is proud, knowing noth- 
ing, but doting about questions and strifes of 
words’’ (1 Tim. 6:3). 

We can but note with sorrow and deep concern the 

great contrast between the plain import of the fore- 

going Scriptures, and statements like the following 

which we quote from the ‘‘ Reference Bible’’ already 

mentioned : 

‘“The Sermon on the Mount is law, not grace. The 

doctrines of grace are to be sought in the Epistles, 

not in the Gospels.’’ 

This, of course, sweeps away, not only the Sermon 

on the Mount, but all the Lord’s words recorded in 

the Gospels. 

We reject the foregoing statements with all pos- 

sible emphasis; and we earnestly warn the people of 

God against them as subversive of important truth, 

as dishonouring to the Lord, and as destructive in 

their consequences. Where, we would ask, shall we 

look for ‘‘words of grace’’ if not from our Lord’s 

own lips? Of whom did God say, but of Him, ‘‘T 

will put My words in His mouth’’ (Deut. 18:18) ? 

And of whom else does the Scripture say, ‘‘grace is 

poured into Thy lips’’ (Psa. 45:2)? Even the un- 

believing Jews in the synagogue at Nazareth ‘‘bare 

Him witness and wondered at the words of grace 

which proceeded out of His mouth’’ (Luke 4:22 

Gr.) ; and the officers whom the chief priests sent to 

arrest Him reported as the reason why they did 
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not do so, that ‘‘never man spake like this Man’’ 

(John 7:46). Yet we are told by those trusted 

among God’s people as safe expositors of Scripture, 

that ‘‘the Sermon on the Mount is law, and not 

grace’’; and that ‘‘the doctrines of grace are to be 

sought in the Epistles, not in the Gospels.’’ This is 

most serious; but happily the truth of the matter is 

too plain to be missed by any who are willing 

to do the will of God. They who thus seek to do 

the will of God are the members of that ‘‘new broth- 

erhood,’’ being like the One who said: ‘‘My meat is 

to do the will of Him that sent Me’’ (John 4: 384). 

And now as regards His ‘‘doctrine,’’ He has given 

this simple test: ‘If any man will (1. e., wills to) 

do His will, he shall know of the doctrine, whether it 

be of God’’ (John 7:17). For Christlikeness con- 

sists in whole-hearted devotion to the will of God 

(John 4:34; Matt. 26:39). 

For whom then are Christ’s ‘‘words,’’ ‘‘sayings,’’ 

and ‘‘commandments’’ intended if not for the mem- 

bers of the Church, which is His body? To whom 

are the Father’s words directly spoken, if not to His 

own children? Let the reader’s heart answer the 

question before God. ; 

In the first place we maintain that. it is an un- 

speakable blessing and privilege to have His com- 

mandments; for they tell us what His will is, and 

thus give us the opportunity to please Him by doing 

it. We protest with all our energy against the false 

and destructive idea that the keeping of Christ’s 
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commandments is ‘‘legality.’’? Obedience to Christ 

is not legality; for obedience is of the very essence 

of the Gospel of the grace of God. Those who are 

saved by the grace of God are those who confess Him 

as Lorp, and that involves obedience, for He Himself 

has said: ‘‘Why call ye Me Lord, Lord, and do not 

the things which I say?’’ It is utterly vain to make 

a mere lip-confession. But, in spite of these clear 

facts, we are told in a ‘‘ Reference Bible,’’ which by 

many is regarded as a high authority, that we must 

go to the Epistles for ‘‘the doctrines of grace.’’ Very 

well, we will quote then from one of the very last 

of the Epistles, even from the same one which de- 

clares that ‘‘God is Love.’’ In it we read this: 

‘And hereby do we know that we know Him, 
if we keep His commandments. He that saith, 
I know Him, and keepeth not His command- 
ments, is a liar and the truth is not in him’’ 
(1 John 2:3, 4). 

Here is one of many passages which tell us that 

“‘truth’’ is not merely an orthodox creed (as some 

appear to think), but is the doing of the things 

which are according to the words of Christ. And 

we will state at this point that the Word of God is, 

in its essence, not so much a word of information, as 

a Word of command. It is in this latter character 

that it shapes human conduct, producing what, in 

its Godward aspect, is ‘‘fruit’’ and in its manward 

aspect is ‘‘light.’? And it is to little purpose that 
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we have read the Scriptures (Gospels and Epistles 

alike) if we have not learned that the object of the 

Word is the production of Christlike conduct in 

those who, by grace, are made members of His 

body. 

But one of the great and growing evils of our day 

is the prevalence of a barren and unfruitful ortho- 

doxy. For men are being industriously schooled in 

the idea that it suffices to accept the Word of God as 

a word of information (which results in mere ortho- 

doxy), and that to submit to it as a Word of com- 

mand is ‘‘legality.’”’ Thus we find a numerous class 

of persons who are quite willing to accept informa- 

tion from God, and who flock to conferences and ad- 

dresses where they hear only expositions of proph- 

ecy, dispensational views and the like, but who are 

not willing to receive commandments from God. 

That, they have been taught, would be ‘‘legal.’’ 

In another Epistle we are informed that God has 

‘*translated us into the Kingdom of His dear Son’”’ 

(Col. 1:13). What does this mean, if not that we 

are brought under the laws of that ‘‘Kingdom’’? 

For the essence of a kingdom is submission to the 

expressed will of the ruler. The Kingdom of heaven 

is a real Kingdom. It is a realm whose citizens have 

become, by their heavenly birth, the subjects of a 

heavenly King. The law of that Kingdom is ‘‘the 

law of Christ’’ (Gal. 6:2). It is harmful error to 

teach that the people of God ‘‘belong to Christ’’ 

only in the sense that it is His part to save them 
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from their sins; for they belong to Him in the 

further sense that it is their part to serve and obey 

Him. He is ‘‘the Author of eternal salvation unto 

all them that obey Him’’ (Heb. 5:9). And there- 

fore the Gospel is preached for ‘‘obedience’’ among 

all nations. It is preached not only to save Gentiles 

from death and judgment, but also ‘‘to make the 

Gentiles obedient’’ (Rom. 15:18; 16:26, ete.; also 

1 Cor. 7:19; 1 Thess. 4:2; 2 Pet. 3:2). 

The Sermon on the Mount is ‘‘law’’ indeed, in the 

sense that it contains the commandments of Christ, 

to be kept by those who love Him, and because they 

love Him. It contains those commandments con- 

cerning which He charged the Apostles to teach the 

converts out of all nations ‘‘to observe all things 

whatsoever I have commanded you’’ (Matt. 28: 20). 

Nevertheless, to say that ‘‘the Sermon on the Mount 

is law, not grace’’ is destructive error, for it discon- 

nects Christ’s commandments— which are ‘‘not 

grievous’’ (1 John 5:3)—from the age of grace and 

the Kingdom of grace, where they belong, and con- 

nects them with the law of Moses, concerning which 

Peter says it was ‘‘a yoke which neither our fathers 

nor we were able to bear’’ (Acts 15:10). Christ’s 

yoke, on the contrary, is ‘‘easy’’; yet it is not forced 

on any one. Those who take it upon them must do 

so voluntarily. It is wholly a matter of grace. 

To separate the commandments of Christ from the 

age of grace, and from those who are saved by grace, 

is ‘‘dividing the word of truth’’ indeed; but it is not 
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“rightly”? dividing it. Rather is it a hurtful muti- 
lation of the Word, the consequences of which are 

harmful in the extreme. 

‘““Not UNpbEeR Law’’ 

This is an appropriate place to call attention to a 

strange misconception which has become very preva- 

lent, and which is due to a wrong interpretation of 

Romans 6:14: ‘‘For sin shall not have dominion 

over you; for ye are not under the law, but under 

grace.’’ This is by not a few interpreted as mean- 

ing that we who are ‘‘under grace’’ have received 

from God no commandments for our obedience. 

Such a view is most acceptable to the flesh, but is 

very far from being the truth of Scripture. The 

difference between the dispensation of law and that 

of grace is that under the former sin had dominion, 

for, as stated in the preceding chapter (Rom. 5: 20, 

21), ‘‘the law entered that the offence might abound. 

But where sin abounded, grace did much more 

abound; that as sin hath reigned unto death, even 

so might grace reign, through righteousness, unto 

eternal life, by Jesus Christ our Lord.’’ Sin, there- 

fore, had dominion in the dispensation of law be- 

cause of man’s unrighteousness, since men in the 

flesh ean never be justified by ‘‘the works of the 

law,’’ and since ‘‘the mind of the flesh is not subject 

to the law of God, neither indeed can be’’ (Rom. 

8: 7). 

But ‘‘under grace’’ it is otherwise; for, through 
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the obedience of Christ in dying unto sin once for 

all, and through the righteousness of God which the 

Lord Jesus Christ thereby accomplished, and which 

is imputed to all who believe in the risen Christ, be- 

lievers are not subject to sin’s dominion. God has 

justified them on the ground of the blood of Christ, 

and has made them His children. They have passed 

out of the kingdom of sin by death, which separates 

them from their former allegiance to sin’s dominion. 

Does that relieve them from the obligation to obey 

God’s commandments? Quite the contrary; for 

now, having through grace received a new nature, 

they can obey ‘‘the law of God’’ instead of ‘‘the 

law of sin.’? As Paul says: ‘‘But God be thanked, 

that ye were the servants of sin, but ye have obeyed 

from the heart that form of doctrine which was de- 

livered you. Being then made free from sin, ye be- 
came the servants of righteousness’? (Rom. 6:17). 

Those who are ‘‘under grace,’’ are the children of 

God. They are in God’s Kingdom, and therefore it 

is said: ‘‘stm shall not have dominion over you.”’ 

That is true for the excellent reason that sin’s au- 

thority has been replaced by God’s authority, sin’s 

law by God’s law. Being the children of God they 

are placed under the authority of His Son, Who has 

given them the Father’s commandments. Those 

commandments, which the Son’s own lips have 

spoken, they are to observe and do—not in order to 

be justified by their own works (which is what is 

meant by being ‘‘under law’’) but—for producing 
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‘fruit unto God’’ and bearing testimony before 

men; not in order to gain eternal life by their own 

efforts, but because they have already received it as 

the gift of God’s grace, and are therefore bound to 

obey their heavenly Father’s commandments, in 

order ‘‘that the Word of God be not blasphemed,’’ 

and ‘‘that they may adorn the doctrine of God our 

Saviour in all things’”’ (Tit. 2:5, 10). 

Nothing could be further from the truth than the 

idea that those who are saved by grace are not to 

obey the commandments of Christ. They are the 

only ones who can obey them. For, having been be- 

gotten again of the incorruptible Seed of the Word 

of God, they are no longer ‘‘the children of disobe- 

dience’’ (Eph. 2:2), in whom the spirit of evil 

works; but ‘‘children of obedience’’ (1 Pet. 1:14 

Gr.), in whom the Holy Spirit works. 

Let us then observe that, according to the teaching 

of 1 Peter 1:2-25, the children of God are elect, 

‘‘through sanctification of the Spirit wnto obedience, 

and sprinkling of the blood of Jesus Christ’’; for 

God hath begotten them again ‘‘unto a living hope 

by the resurrection of Jesus Christ from the dead.’’ 

Hence they are required to be ‘‘obedient children,’’ 

not fashioning themselves (7. e., shaping their con- 

duet) according to the desires which governed them 

in their former state of ignorance; but as He Who 

called them is holy, so are they also to be holy in all 

manner of behaviour. And let the following verses 

be carefully noted: 

} 
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‘« And if ye eall on THE FATHER, Who without 
respect of persons judgeth according to every 
man’s work, pass the time of your sojourning 
fear, forasmuch as ye know that ye were not re- 
deemed with corruptible things, as silver and 
gold, from your vain conversation’”’ (manner of 
life) ‘‘handed down by tradition from your 
fathers, but with the precious blood of Christ, as 
of a Lamb without blemish and without spot.’’ 

Could anything be clearer than that redemption 

by the blood of Christ brings us into the holy relation 

of children to God, ‘‘ Who raised Him from the dead 

and gave Him glory,’’ and that, being God’s chil- 

dren, we have the Father’s commandments, which 

He has given us to the end that our ‘‘conversation’’ 

may be as is befitting what His grace has made us? 

Wherefore, ‘‘Seeing ye have purified your 
souls’’ (or natural lives) ‘‘in obeying the truth 
through the Spirit, unto unfeigned love of the 
brethren, see that ye love one another with a 
pure heart fervently, being born again’’—i. e., 
because ye have been born again—‘‘not of cor- 
ruptible seed, but of incorruptible, by the Word 
of God, which liveth and abideth for ever.’’ 

Further in the ‘‘ Reference Bible’’ from which we 

have quoted it is said: 

‘‘Under the law of the Kingdom for example, 
no one may hope for forgiveness who has not 
first forgiven (Matt. 6:12, 14, 15). Under 
grace the Christian is exhorted to forgive be- 
cause he already is forgiven’’ (Eph. 4: 30-32). 

Here again is a distinction in disparagement of the 
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Sermon on the Mount, which distinction is not only 

unscriptural but shallow. It is not true that ‘‘un- 

der the law of the Kingdom none can hope for for- 

giveness who has not first forgiven.’’ On the con- 

trary, every child of the Kingdom has already 

recewed, by the grace of God through the redemp- 

tion that is in Christ Jesus, the complete forgiveness 

of all his sins! It is simply astounding that com- 

mentators on the Scriptures should close their eyes 

to the fact that the Sermon on the Mount is spoken 

to the children of God, that is to say, to those whose 

sins have been forgiven for Christ’s sake. These are 

they to whom John says: ‘‘I write unto you, little 

children, because your sins are forgiven you for His 

Name’s sake’’ (1 John 2:12). What the Lord 

teaches in Matthew 6:12, 14, 15 (which our com- 

mentator characterizes and disparages as ‘‘legal 

ground’’) has no reference whatever to our past sins, 

but to ‘‘debts’’ or trespasses occurring after conver- 

sion. As to these, the law of grace requires us to 

forgive our brethren ‘‘until seventy times seven”’ 

(Matt. 18:22). And there is nothing contrary to 

this in the Epistles, nor could there be. Ephesians 

4: 30-32 commands forgiveness; but it does not say 

what will be the effect, as regards our own debts, if 

ue refuse obedience to this command. Both com- 

mandments, that in Matthew 6 and that in Ephe- 

sians 4:30-5:1, are given to children of God, and 

there is precisely as much ‘‘law’’ in Ephesians as in 

Matthew! 
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“‘Tik SERMON ON THE Mount’’ 

That great and blessed utterance of the Lord 

Jesus found in Matthew 5, 6, 7, contains internal evi- 

dence of the clearest sort that the Kingdom to which 

it pertains is not the future earthly kingdom prom- 

ised to Israel, but is the present Kingdom wherein 

grace reigns. It all pertains to the dispensation of 

grace from beginning to end. Forgiveness is the 

supreme law, resistance is forbidden, judgment is 

excluded, enemies are to be loved, those who curse us 

we are to bless, those who persecute us we are to 

pray for. The man who walks by that rule would 

be a perfect exemplification of the grace of God. 

It is quite impossible to apply this utterance to 

the earthly kingdom promised to Israel, for the per- 

sons of and to whom Christ here speaks are to be per- 

secuted for righteousness’ sake. They are the poor 

in spirit, the meek, and those who mourn now, but 

whose reward is ‘‘in heaven.’’ They were to be ex- 

posed to false prophets who, although coming in 

sheep’s clothing, would nevertheless be rayening 

wolves (comp. Acts 20:29). They are to be reviled 

and persecuted, and men are to say all manner of 

evil against them falsely for Christ’s sake. 

Very different indeed will be the conditions in that 

day when the enemies of Christ shall be made a foot- 

stool for His feet, when He will rule the nations with 

a sceptre of iron, and when ten men will take hold 

of the skirt of him that is a Jew, saying: ‘‘We will 
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go with you, for we have heard that God is with 

you’’ (Zech. 8:23). 

In the entire Sermon on the Mount there is, from 

beginning to end, no trace of the presence of the 

King, nor of any of the incidents pertaining to the 

earthly kingdom of the Son of David. There could 

be no greater contrast than that between the King- 

dom foretold in the Old Testament prophecies, and 

that depicted in the Sermon on the Mount. Any one 

who will take the slightest trouble to compare the 

two can satisfy himself of that fact beyond a doubt. 

Tt is perfectly clear that the only period in which 

the conditions set forth in Matthew 5-7 could pre- 

vail on earth, is the present age—the age of Christ’s 

rejection and absence from the world. 

Again we eall attention to the striking fact that 

they who enter this Kingdom of heaven are the chil- 

dren of God. The most notable thing about the 

Sermon on the Mount is that in it the Lord Jesus 

Christ makes manifest the Father’s Name, thus ful- 

filling Psalm 22:22. In fact the key-word to this 

entire passage is the word ‘‘Faruer,’’ which occurs 

in it seventeen times. This marks a new departure 

in the Word of God, and opens a new era in God’s 

dealings with men. It is unmistakably the era 

wherein God is begetting children to Himself, ac- 

cording to His eternal purpose, which He purposed 

in Christ Jesus the Lord. This calling of those 

whom God had predestined unto adoption (4. ¢., the 

place of sons) by Jesus Christ unto Himself (Eph. 



108 THE KINGDOM OF HEAVEN 

1:5) is pure grace. In fact it is done ‘‘to the praise 

of the glory of His grace’? (Eph. 1:6). There 

could, therefore, be no greater error than to identify 

the Sermon on the Mount with the earthly kingdom 

promised to Israel. This should put an end to all 

controversy as to the persons to whom the Sermon on 

the Mount is addressed. To whom but to the saints 

in this dispensation could Christ say : ‘‘ Your FatHer 

which is in heaven’’? 

LAODICEA 

We make no attempt to disguise the fact that we 

see great peril to the children of God in these modern 

theories which seek to turn their hearts away from 

the words of the Lord Jesus Christ. And the dan- 

ger lies in this, that in putting away His Words 

they put away Himself. His Worps are what He, 

in leaving the world, has left unto us of HIMSELF; 

and ‘‘they are spirit, and they are life.’’ If those 

words abide in us, and we in Him, we shall be fruit- 

bearing branches of the True Vine, and shall ask 

what we will, and it shall be done. Moreover, if we 

love Him and keep His Words, the Father will love 

us, and both the Father and the Son will come to us 

and make Their abode with us (John 14: 23; 15:7). 

The Lord has identified Himself with His own 

Words in such a way that we cannot possibly have 

Him if we part with them. It is recorded that when 

the Jews said to Him: ‘‘Who art Thou?’’ He re- 

plied: ‘‘Even the same that I said unto you from 
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the beginning’ (John 8:25). This verse, as it 

stands in our Authorized Version, is obscure. Ac- 

cording to a more literal rendering it reads: ‘‘ Alto- 

gether that which I also speak unto you’’; and the 

sense of it is that He and His sayings are One. 

What He says is what He is. 

In view of this, and of other Scriptures referred 

to herein which testify the supreme value of the 

words spoken on earth by the Lord Jesus Christ, it 

is plainly a serious matter to entertain theories which 

set aside His words as not applicable to the members 

of His body, the Church. For the effect of such 

views is to bring about the conditions of Laodicea. 

The teaching we are opposing is true to the character 

of Laodicea; for to shut out the Lord’s words, is to 

shut out Himself; and the characteristic feature of 

the Church of the Laodiceans is their perfect satis- 

faction with the riches and increase of spiritual 

““goods’’ which they have acquired, while the Lord 

stands outside the door, and knocks, if perchance 

any man will hear His voice, and will open unto 

Him. 

We trust that what we have written will at least 

awaken every reader to the vital importance of what 

is involved in this question concerning God’s present 

Kingdom in the world, and the laws of that Kingdom. 

For when once a child of God is awakened as to what 

is at issue in this discussion, he will never be satis- 

fied until he shall have definitely settled the matter 

for himself by the testimony of the Word of God, 
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and by that alone. Every one who confesses the 

risen Son of God as ‘‘Lord’’ is bound to know his 

own relation to the laws that have been given by 

Him, and especially to those laws which were spoken 

by His own lips. 

The laws of every kingdom are the very essence 

and marrow of the kingdom; insomuch that, to set 

aside the laws, is to set aside the kingdom itself, and 

to spurn the authority of its ruler. It would be an 

extraordinary (and legally an imexcusable) igno- 

rance for a man in this world not to know to what 

laws he owes allegiance; and even less excusable is 

it for any citizen of God’s heavenly Kingdom to be 

ignorant of the fact that he owes full allegiance to 

the commandments of Christ, its Sovereign Ruler. 

The theory we are discussing, and which has done 

inealculable wrong and injury to the people of God— 

not to speak of the dishonour done thereby to the 

Lord—is based on the false assumption that the Jews 

refused the earthly kingdom when it was offered to 

them. We have shown that the earthly kingdom 

was never offered to the Jews and was never refused 

by them. But at the present day we have before 

our eyes the far more serious case of those who, hav- 

ing been by grace translated into the Kingdom of 

God’s dear Son, are virtually refusing that heavenly 

Kingdom by setting aside, as not intended for them- 

selves, the laws thereof, given for their willing 

obedience by its Supreme Ruler. 

Since the first edition of this volume, laboured 
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efforts have been put forth by some who hold the 

postponement theory, to disprove, at least in part, 

the effect which that theory necessarily has of de- 

taching the ministry and the words of the Lord 

Jesus Christ from this present dispensation, to which 

they belong, and attaching them to some supposed 

‘‘Jewish’’ era, either past or future. Those efforts 

usually take the form of a suggested compromise, 

according to which we are to regard the command- 

ments and words of our Lord as being directly appli- 

cable indeed to some supposed ‘‘Jewish persons,’’ 

but as containing ‘‘principles of conduct’’—or 

‘‘moral principles,’’ as they are sometimes called— 

that are to be observed by believers of this dispensa- 

tion. But this idea is even more objectionable than 

an outright repudiation of the Lord’s command- 

ments; for it strips His words none the less of their 

authority, so far as we are concerned, and hence is 

a blow at His Lordship; and it is calculated to de- 

ceive many into thinking that they are paying defer- 

- ence to the Lord’s words, while it leaves them free 

in effect to apply to themselves just as much or as 

little of His commandments as they please. 

We, therefore, in loyalty to Christ our Lord, must 

refuse to compromise on this vital matter, and must 

insist that what is due to Him is nothing short of 

implicit and uncompromising obedience to the 

‘fwords,’’ ‘‘sayings,’? and ‘‘commandments’’ of 

Christ. 

We are aware that it is commonly objected that 
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the standard of the Sermon on the Mount, which 

says: ‘‘Be ye perfect, even as your Father which is 

in heaven is perfect,’’ is too high for us, and that 

we cannot attain unto it. If it be indeed too high 

a standard for God’s own children, to whom He has 

given His Holy Spirit, and whom He purposes to 

conform to the image of His own Son, where, we 

wonder, are to be found the ‘‘ Jewish persons’’ who 

will be able to measure up to that standard? And 

whence, we wonder, do such ideas come from? 

Surely God could not set any lower standard for 

His own children; nor should we listen for a moment 

to any teaching which would lower it by one hair’s 

breadth in order to make it more acceptable to the 

natural heart. That discourse contains solemn 

words not only to those who hear those sayings of 

His and do them not (Matt. 7:26, 27), but also to 

any who ‘‘shall break one of these least command- 

ments, AND SHALL TEACH MEN SO.’’ Therefore, let 

us aim at nothing less than full obedience to every 

word of the Lord Jesus Christ, counting upon His 

Spirit to help our infirmities, and His intercession 

as our Great High Priest to secure forgiveness for 

our manifold failures and shortcomings. 

With the deepest solicitude and most earnest en- 

treaties we urge the beloved people of God to con- 

sider how they are treating ‘‘the words of our Lord 

Jesus Christ’’ (1 Tim. 6:3), what heed they are 

paying to them, what place they are giving to them 

in their hearts and lives. Great and eternal issues 
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depend upon this weighty question. But surely, 

every one whose heart knows anything of the con- 

straining love of Christ will respond to the appeal 

which we now make to His ‘‘peculiar people,’’ that 
they cling to His words as to their dearest possession, 

and that they listen to no views or theories which 

tend to lessen the value of those words, or to weaken 

their hold upon their hearts and consciences. And 

most earnestly do we raise a warning against teach- 

ings (from whatsoever source they may come, and 

howsoever great may be the reputations of those who 

put them forth) which deny to the Words of the 

Lord Jesus Christ the quality of grace. Such teach- 

ing does dishonour to Him and grievous wrong to 

His people. 



VII 

THE SON OF ABRAHAM 

Pr AHE first words of the New Testament shed 

strong and clear light upon the subject 

we are studying. The following are the 

opening words of this new revelation of God: 

“The book of the generation of Jesus Christ, 
the Son of David, the Son of Abraham.’’ 

This verse presents the Lord Jesus Christ in the 

two characters of Son of David and Son of Abra- 

ham. 

The promised Son or ‘‘Seed’’ of Abraham, is the 

same as the promised Son of David. The Old Tes- 

tament foretells in many passages His coming. But 

it remained for the New Testament to reveal the fact 

that His ‘‘coming’’ includes two comings of one and 

the same Person. 

At His first coming He brings about the fulfilment 

of God’s promise made to Abraham. The relation 

in which David stands to this era of the forgiveness 

of sins is reserved for consideration in another book, 

if the Lord wills. The present age, therefore, is the 

era of fulfilment of the ‘‘blessing’’ promised to 
114 
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Abraham, and which was to come to ‘‘all the nations 

of the earth’’ through Abraham’s ‘‘Seed.’’ The New 

Testament Scriptures make it absolutely certain 

that the present age is the time of the fulfilment of 

that promise. 

The particular promise to Abraham, to which we 

are now referring, was the last and greatest of the 

seven covenants that God made with Abraham. It 

is found in Genesis 22: 15-18, and was given imme- 

diately after Abraham’s act of obedience in offering 

his son Isaac, and his receiving Isaac again as it 

were from the dead. (See Heb. 11:17-19.) Thus 

the experience of Isaac was a ‘‘figure’’ of death and 

resurrection whereunto baptism is a ‘‘like figure’’ 

(1 Pet. 3:21). When we remember that God has 

placed baptism at the threshold of this age, and as 

a symbol or ‘‘figure’’ of the way (and the only 

way) whereby a man ean ‘‘be born when he is old,’’ 

and thus ean enter the Kingdom of God, we will 

readily see the significance of those events recorded 

in Genesis 22, which called forth this special promise 

to Abraham. 

- Moreover, this particular promise is distinguished 

from all other promises but one, in that God con- 

firmed tt with an oath, saying: ‘‘By Myself I have 

sworn, saith the Lord.’’ God’s special purpose in 

thus confirming His word to Abraham with an-oath 

was to give to us, who are ‘‘the heirs of the prom- 

ise,’’ ‘‘a strong consolation,’’ and to show to us ‘‘the 

IMMUTABILITY of His counsel’’ (Heb. 6:17, 18). 
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That part of the promise which bears directly 

upon our subject, and which has its fulfilment in 

this age, is given in these words: ‘‘ And in thy Seed 

shall all the nations of the earth be blessed.’’ 

The chief points of this promise are (1) that the 
‘*blessing’’ (which is not described in Genesis) was 

to come by Abraham’s Seed; and (2) that it was to 

reach all the nations of the earth. This present age 

then is not the era of Israel’s prominence among the 

nations of the earth, but of God’s dealings in grace 

with the nations (the ‘‘Gentiles’’) on precisely the 

same terms as with the Israelites. For what espe- 

cially characterizes this age is that, throughout the 

whole extent thereof, the Gospel is preached among 

‘all nations?’ (Matt. 28:19; Luke 24:47), ‘‘with 

the Holy Ghost sent down from heaven.’’ Or, to 

state the same fact in different words, this present 

age is (and in God’s immutable counsel always was) 

the age of the Kingdom of heaven. For that is a 

Kingdom introduced by preaching the Gospel in all 

the world (‘‘the field is the world’’), with the result 

that all who believe, receive ‘‘that Holy Spirit of 

promise’ (Eph. 1:13; Acts 2:38, 39), being born 

again and becoming ‘‘the children of the Kingdom’’ 

(Matt. 13: 38). 

For of them it is written: ‘‘And because ye are 

sons, God hath sent forth the Spirit of His Son into 

your hearts, erying Abba, Father’’ (Gal. 4:6). 

This having been the determinate counsel of God 

concerning this present age (though His counsel was 
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hidden from the prophets of Israel, being contained 

in their prophecies indeed, though in a hidden man- 

ner), it is easy to see that the APosTLE PAUL is the 

principal instrument of the Lord in extending the 

Kingdom throughout the world. And in the light 

of that fact we can clearly see what Paul meant 

when he described his ministry as ‘‘preaching the 

Kingdom of God’’ (Acts 20:25, ef. Acts 19:8; 

28:23, 31). Moreover, much of Paul’s ministry in 

his Epistles becomes very clear and intelligible in 

the light of the fact that he was specially chosen for 

carrying forward the work of the Kingdom of God 

among the Gentiles. 

We have observed that God’s words to Abraham 

did not reveal the character of the blessing that was 

to come to the Gentiles through Abraham’s ‘‘Seed.’’ 

But that information (which was a ‘‘mystery,’’ be- 

ing hid from past ages and generations, Col. 1: 26) 

is now supplied by the New Testament. For ex- 

ample, from Galatians 3: 6-18, we learn that God’s 

promise to Abraham was ‘‘the gospel,’’ or good 

news, ‘‘that God would justify the heathen (Gentiles) 

through faith.’’ We learn also that ‘‘the blessing 

of Abraham’’ which was to ‘‘come on the Gentiles 

through Jesus Christ’’ referred to God’s purpose to 

give the Hoty Spirit to all Gentile as well as to 

Jewish believers. The whole passage, which is all 

about Abraham, his ‘‘Seed,’’ ‘‘the blessing,’’ and 

“‘the children of Abraham,’’ should be read with 

careful attention. It will yield much light to those 
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who do so. But, for our immediate purpose, it will 

suffice to quote the following verses (8, 9, 13, 14): 

‘‘And the Scripture, foreseeing that God 
would justify the heathen through faith, 
preached before the Gospel unto Abraham,’’ 
(i. e., told that good news beforehand to Abra- 
ham), ‘‘saying, In thee shall aLL NATIONS BE 
BLESSED. So, then, they which be of faith are 
blessed with faithful Abraham.’’ 

And how are they blessed? In this way: 

“‘Christ hath redeemed us from the curse of 
the law, being made a curse for us: for it is 
written, Cursed is every one that hangeth on a 
tree. That the blessing of Abraham might come 
on the Gentiles through Jesus Christ; that we 
might receive the promise of the Spirit through 
faith.’’ 

Here we have the familiar truth of the Gospel, as 

preached and taught by the Apostles, namely that, 

in order that ‘‘the blessing’’ of eternal life—‘‘the 

Gift of the Holy Spirit,’? who is life—might come 

to the Gentiles through the Gospel, Christ must 

NEEDS die upon the eross, and rise again, and must - 

ascend into heaven, from thence to pour out ‘‘the 

Gift of the Holy Spirit.’’ The ‘‘blessing’’ could 

not come upon us, except ‘‘the curse’’ should first 

come upon Him. 

What we now seek to impress upon our readers is 

that the announcement of the opening verse of the 
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New Testament, in presenting Jesus Christ as ‘‘the 

Son of Abraham,’’ carried with it the assurance that 

He had come to fulfil all that was involved in God’s 

word and oath to Abraham ;—in other words, He 

had come to do all that ‘‘must be’’ accomplished in 

order that sinners among both Jews and Gentiles 

might receive the promised gift of the Holy Ghost. 

The Spirit is ‘‘the promise of the Father,’’ which 

promise was made good by the Son. And the first 

verse of Matthew points to that great result. Hence 

that verse contains by implication the fact that 

Christ had come to suffer the curse of the law. 

This is confirmed by John’s announcement, which 

declared, concerning the Coming One, that He 

should baptize with the Holy Ghost. We may there- 

fore regard the baptism with the Holy Ghost as the 

grand object for which the Son of God came into the 

world. This will be more clearly seen in the light 

of the fact that Christ came to mediate and to estab- 

lish the New Covenant, and that the New Covenant 

is the Covenant of the Spirit who ‘‘ giveth life,’’ and 

of RIGHTEOUSNESS, which involves the forgiveness of 

sins on the basis of Christ’s redeeming blood (2 Cor. 

3: 6-9). ; 

It follows that the Kingdom of heaven, which God 

announced through John the Baptist, and through 

Christ and His disciples, is nothing less or other 

than that new order of things which came fully into 

existence in the world when the disciples were bap- 

tized with the Holy Ghost on the day of Pentecost. 
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That Kingdom was subsequently extended from its 

starting-point at Jerusalem, by means of the preach- 

ing of the Gospel (sowing the incorruptible seed of 

the Word), ‘‘with the Holy Ghost sent down from - 

heaven,’’ the invariable result being that those who, 

through the Gospel, believe on the Lord Jesus Christ, 
are quickened by the Holy Spirit. 

We eall attention to the fact that, in the Epistle 

to the Galatians, the object of the Apostle’s urgent 

admonitions was that those Galatian believers should 

continue in the ‘‘truth of the Gospel.’’ They were 

truly converted men, for it is testified of them that 

they were ‘‘all the children of God through faith in 

Jesus Christ’’ (3:26); but they were nevertheless 

being moved away from him (i. e., Paul) who had 

called them ‘‘into the grace of Christ, unto another 

gospel, which is not another’’ (1:6,7). The ex- 

ample of the Apostle Peter is given as a solemn 

warning to show that one who has been born again 

may be turned aside to fleshly observances. Speak- 

ing of the lapse of Peter and others, by reason of 

which Barnabas also was carried away, Paul said: 

‘‘But when I saw that they walked not uprightly ac- 

cording to the truth of the Gospel,’’ ete. (2:11-21). 

Attentive reading of this great passage will make it 

clear that the subject of the justification of sinners 

is not in view at all, but the very different subject of 

how believers ought to live. Even an apostle of 

Christ might make himself a transgressor by build- 

ing again the things which (in accepting Christ as 
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his righteousness and his life) he had destroyed. 

And Paul declared, as the stand which he had taken 

for his own life here below, that he had been ‘‘cruci- 

fied with Christ,’’ and that the life which he lived 

‘in the flesh’’ he lived by the faith of the Son of 

\ God, who loved him, and gave Himself for him. By 

| so living he could say: ‘‘I do not frustrate’’ (or 

make futile) ‘‘the grace of God, for if righteousness 

y come by the law, then Christ died in vain.”’ 

/ Every believer has received the grace of the Gos- 

pel; but not every believer walks according to ‘‘the 

truth of the Gospel.’’ And this makes it clear that 

the Gospel brings to us not only the facts of the Re- 

deemer’s love, to produce in our hearts justifying 

faith in Him, but it brings also truth (7. e., com- 

mandments of Christ) by which we are to walk. 

It was in regard to this latter part of the Gospel 

that the Galatians were in danger of falling away; 

and it is important for a right understanding of the 

matter that we give careful heed to this. Those 

Galatians were all the children of God by faith in 

Jesus Christ, and because they were God’s sons He 

had sent forth the Spirit of His Son into their hearts 

(3:26; 4:6). So there can be no question at all as 

to their conversion. But they were ‘‘foolish.’? And 

wherein did their foolishness lie? In that they did 

not ‘‘obey the truth’’ (3:1). They were not walk- 

ing according to the truth of the Cross of Christ. 

They were ‘‘foolish’’ in that, although they had 

recewed the Spirit by ‘‘the hearing of faith,’’ they 
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thought to be ‘‘made perfect by (or in) the flesh,” 

that is to say (in their case) by fleshly observances, 

such as circumcision and the keeping of days and 

months and times and years, after the customs of the 

Jews, which had been abolished by the Cross of 

Christ. In chapter 5, at verse 7, Paul returns to 

this point, saying: ‘‘Ye did run well; who did 

hinder you that you should not obey the truth?’’ 

And this question is asked in direct connection with 

the statement that: ‘‘In Jesus Christ neither cir- 

cumcision availeth anything, nor uncireumcision, but 

faith which worketh by love.’’ That is to say, those 

who are, by grace and through the effect of the Word 

and Spirit of God, in Christ Jesus, are to be charac- 

terized by a faith which is active, ever working, and 

working by love. They are under the law of love, 

according to the command of verses 18, 14: ‘‘by love 

serve one another. For all the law is fulfilled in one 

word, even in this: Thou shalt love thy neighbour 

as thyself.’’ And to the same effect is verse 2 of 

chapter 6: ‘‘Bear ye one another’s burdens, and so 

fulfil THE LAW oF Curist.’’ The passage last quoted 

is plainly interpreted for us by the corresponding 

passage in 1 Corinthians 7:19: ‘‘Circumceision is 

nothing, and uncireumcision is nothing, but keeping 

the commandments of God.’’ This cannot be misun- 

derstood, nor explained away. 

Surely it is plain from the foregoing (and from 

other passages in the New Testament) that those 

who receive the grace of God are brought into a new 
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order of things—a Kingdom in one word—whercin 

they are called upon to obey ‘‘the law of Christ.’’ 

The law of Christ is, in fact, a part of the Gospel 

preached by Paul; and it was in regard to that part 

of the Gospel that his indignation was aroused to 

such a pitch that he said: ‘‘But though we, or an 

angel from heaven, preach any other gospel unto 

you, than that which we'have preached unto you, let 

him be accursed’’ (1:8,9). Yet this important 

“truth of the Gospel’’ is, in large measure, lost sight 

of in our day. And not only so, but the Epistle to 

the Galatians is commonly referred to as if it were 

written to show that unregenerate men cannot be jus- 

tified by religious doings and other works of the 

flesh. That is true indeed; but it is not what is 

taught in Galatians. For that Epistle has to do with 

_ the very different subject of how the children of God 

ought to ‘‘live’’ in obedience to ‘‘the truth of the 

Gospel,’’ and to ‘‘walk’’ in the Spirit, to bring forth 

the fruit of the Spirit, and to sow to the Spirit. 

Galatians declares what should be the effect of the 

Cross of Christ on the life and walk of those before 

whose eyes Christ has been set forth, in an evident 

way, crucified ; and who have received the Spirit as 

a free gift by the hearing of faith. And to what 
end is the Spirit given, if not that the children of 

God should live by the Spirit, be led by the Spirit, 

walk in the Spirit, sow to the Spirit, and bring forth 

the fruit of the Spirit? (Gal. 5:25; 5:18; 5:16; 

6:8; 5:22, 23). 
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The purpose of God’s work in grace is to impart 

new life—the gift of the Spirit; and the purpose of 

life is the bringing forth of such actions, works and 

doings as give glory to God and bear testimony to 

men. If we, who have received the grace of God, 

fail to produce ‘‘fruit’’ toward God and ‘‘light’’ 

toward men, then we have received ‘‘the grace of 

God in vain’’ (2 Cor. 6:1). Those ‘‘good works’’ 

which God requires of us who enjoy the unspeakable 

gift of His grace, must be such as please Him; and 

we can know what is pleasing to Him only by His 

Word, which reveals His will; and His will is law. 

To be in the Kingdom is a matter of grace; and be- 

ing in the Kingdom through grace we are required— 

not by the constraint of force or under pains and 

penalties, but—for the love of Christ, to obey the 

law thereof. 

There is a ‘‘gospel’’ much in favour in these days, 

which has no place in it for the word ‘‘obedience,”’ 

and according to which the mere mention of obedi- 

ence is ‘‘legality.’? But it is certain that Paul 

preached no such gospel as that. Obedience to ‘‘the 

commandments of God’’ was a very prominent part 

of his gospel (1 Cor. 7:19; 9:21; 14:37; 1 Thess. 

4:1, ete.) ; and he had moreover ‘‘a readiness to re- 

_venge all disobedience’? (2 Cor. 10:16). Accord- 

ingly we find in Galatians that believers are required 

to ‘‘fulfil the law of Christ.’? The fact being, as 

stated in Colossians 1:13, that God has, by means of 

the Gospel, delivered them from the power (that is 
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the governmental authority or kingdom) of darkness, 

and has translated them ‘‘into the Kingdom of His 

dear Son,’’ they are of course subject to the law of 

that Kingdom. The same gospel which delivers be- 

lieving sinners from one kingdom—that of sin and 

death and darkness—also translates them into an- 

other Kingdom, that of God’s dear Son, where the 

law is ‘‘the law of the Spirit of life in Christ Jesus’’ 

(Rom. 8:2). 

Great mischief has resulted, and it could not be 

otherwise, from the suppression of the facts concern- 

ing the Kingdom of God, which Paul ‘‘preached 

among all nations for the obedience of faith, accord- 

ing to the commandment of the everlasting God.’’ 

And as a natural consequence of such teaching even 

the word ‘‘obedience’’ has become irksome and ob- 

noxious. 

Done THE TRUTH 

As regards the obedience which God requires of 

those who are born into His Kingdom, there are 

other Scriptures to which attention should be di- 

rected, though it be but briefly. Prominent among 

them are certain passages which contain the word 

““Trnth.’? The meaning usually attached to that 

great word is one-sided and incomplete. In fact its 

more important side is frequently lost sight of. 

*“Truth’’ is generally taken to mean correct informa- 

tion concerning divine things; and certainly the 

word has that meaning. But it means more than 
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that, as will be very clear upon consideration of a 

few important Scriptures. 

‘“‘Truth’’ is one of the characteristic words of 

John’s Gospel, at the beginning whereof we read the 

announcement that ‘‘Grace and Truth came by Jesus 

Christ’? (1:17). It is significant that ‘‘Truth”’ is 

thus associated with ‘‘Grace’’ as comprehending 

that which came (lit., came into being) by Jesus 

Christ; and that these are put in contrast with the 

law, which ‘‘was given by Moses.’’ The law em- 

braced (1) God’s just demands of men, and (2) ‘‘a 

shadow of good things to come’’ (Heb. 10:1). But 

by the Lord Jesus Christ came two corresponding 

things, namely, (1) God’s work for men, (%. e., 

grace); and (2) the realities whereof the law had 

only the types and shadows, (1. é., truth). 

Broadly, therefore, truth signifies reality; and 

Christ is ‘‘the Truth’’ in that He not only expressed 

what is real in His sayings; but He also embodied 

reality. He is the real Light, the real Bread, the 

real Vine (John 1:9; 6:32; 15:9). 

The Lord’s first recorded use of the word 

‘“‘Truth’’ in John’s Gospel, gives the broad meaning 

of the word: 

‘‘Wor every one that doeth evil hateth the 
light, neither cometh to the light lest his deeds 
should be reproved. But he that porTH TRUTH 
(or practises the truth) cometh to the light, that 
his DEEDS may be made manifest, that they are 
wrought in God’’ (John 3:21). 
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It is clear that, according to these words of the 

Lord, the truth, which God requires in the inward 

parts (Psa. 51:6), is to be wrought out in the daily 

lives of His people; and unless we see this meaning 

in the word ‘‘truth,’’ we miss the most important 

lesson that it is intended to convey. 

‘This corresponds with the words of Psalm 33:4: 

‘‘FMor the word of the Lord is right; all His works 

are done in TRUTH.’’ 

Again, the expression ‘‘worship in truth’’ (John 

4:24), manifestly signifies worship which consists 

in acts that are real; and to be real they must be 

such as God Himself commands. All rites, cere- 

monies, and other forms of ‘‘worship’’ (so-called), 

which are devised by men, are rejected—they are 

not real. 

The Lord’s saying to His disciples: ‘‘If ye con- 

tinue in My Word, then are ye My disciples indeed 

(lit., TRULY), and ye shall know the truth, and the 

truth shall make you free’’ (John 8:31, 32), obvi- 

ously signifies walking in obedience to His com- 

mands. This knowledge of the truth, which makes 

free, is experimental knowledge, not theoretical 

knowledge merely. It is knowledge that comes in 

doing the truth. 

What the Lord said about Satan, namely, that 

he was a murderer from the beginning, and ‘‘abode 

not in the truth, because there is no truth in him’’ 

(John 8:44), manifestly refers to the Evil One’s 

actions rather than to his opinions; for no doubt the 
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devil’s opinions are strictly orthodox. ‘‘The devils 

believe and tremble.’’ 

Again the words ‘‘The Spirit of Truta will guide 

you into all truth’’ (John 16:13) would seem to re- 

fer to the Spirit’s ministry in leading the children 

of God in right ways (Rom. 8:14); for the word 

‘“ouide’’ would be inappropriate if it were merely a 

matter of imparting correct information. 

The words ‘‘Sanctify them through Thy truth, 

Thy Word is truth’? (John 17:17), is plainly a 

prayer that the lives of God’s people might be char- 

acterized by practical holiness through the influence 

of the Word. The corresponding phrase in the Old 

Testament ‘‘Thy law is truth’’ (Psa. 119: 142), con- 

firms this, indicating clearly that ‘‘the Word’’ in 

this case (as in many other cases) is a Word of 

command, to be obeyed. 

The same usage of the word ‘‘truth’’ appears in 

the Epistles of Paul. Thus, in 1 Corinthians 5: 8, 

‘‘truth’’ is put in contrast with ‘‘malice and wicked- 

ness,’’ which are evil things and not merely wrong 

ideas. Moreover, the whole passage has to do with 

bad conduct on the part of one of the saints of 

God. 

Paul’s statement, ‘‘For we can do nothing against 

the truth, but for the truth’’ (2 Cor. 18:8), ean be 

understood only by taking the word ‘‘truth’’ as 

standing for actions that are according to God’s re- 

vealed will (ef. Gal. 5:17). In the preceding verse 

Paul says, ‘‘Now I pray God that yedonoevil . . . 
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that ye should do that which is honest’’; and this 

helps to make the meaning clear. 

In Ephesians 4: 17-24 the former bad conduct and 

manner of life which characterized the Gentiles (in 

one word, their ‘‘walk’’), is referred to as being 

directly contrary to what they had been taught since 

their conversion, ‘‘as truth is in Jesus, that ye put 

off concerning the former conversation the old man,”’ 

ete. ‘‘Truth’’ here is plainly that right conduct or 

manner of life (‘‘conversation’’) which is according 

to the doctrine and example of Christ. And so also 

in verse 24, ‘‘ And that ye put on the new man, which 

after God is created in righteousness and holiness 

of truth’’ (Gr.). The next verse, ‘‘Speak every man 

truth with his neighbour,’’ gives the word in its 

usual, but related meaning, signifying the utterance of 

things that are right, and that promote right actions. 

The words ‘‘as truth is in Jesus,’’ correspond with 

His own words, ‘‘I am the Truth,’’ and have the 

force of a declaration that in Him is seen the perfec- 

tion of conduct that is according to God. 

The statement that ‘‘The fruit of the Spirit (or of 

the light) is in all truth’? (Eph. 5:9), plainly de- 

clares that ‘‘truth’’ is something actually wrought 

out in the life. To make the word ‘‘truth’’ to be 

synonymous with mere orthodoxy is to rob it of the 

better part of its meaning. 

“The love of the truth’’ in 2 Thessalonians 2: 10, 

appears by the context to be love of righteousness. 

Peter also uses the word ‘‘Truth’’ in this sense. 
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He speaks of the saints having purified their souls 

‘in obeying the truth through the Spirit’’ (1 Pet. 

1:22). The meaning of this is plain, and it throws 

light upon the Lord’s word: ‘‘He (the Spirit) shall 

guide you into all truth.”’ 

Peter also speaks of certain things that should 

characterize the lives of believers, saying: ‘‘If ye do 

these things ye shall never fall’’; and he adds that 

he deems it needful to put them in remembrance of 

these things, although they, knowing them, have been 

‘established in the present truth’’ (2 Pet. 1: 5-12). 

And again he contrasts the ‘‘pernicious ways’’ of 

false teachers with ‘‘the way of truth’’ (2:2). 

God’s Word is the ‘‘ word of truth”’ (Psa. 119: 43; 

2 Cor. 6:7; Eph. 1:18; Col. 1:5; Jam.1:18). Itis 

the Word of Truth in the fullest sense; for it gives 

us facts, 7. e., statements that are in every particular 

true; but also it gives those facts concerning God, 

not merely that our minds may be filled with correct 

information, but that we, through ‘‘the word of the 

truth of the Gospel,’’? might be ‘‘filled with the 

knowledge of His will in all wisdom and spiritual 

understanding,’’ to the end that we ‘‘might walk 

worthy of the Lord unto all pleasing, being fruitful 

in EVERY GOOD work, and increasing in the knowledge 

of God’’ (Col. 1:9, 10). 

We would also refer our readers to the usage of the | 

word ‘‘truth’’ in 2 John 1, 2, 3, 4, and 3 John 1, 4, 8. 

It is in vain (and worse than vain) that we know 

the truth, if we do not live it. 
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PROPHECIES RELATING TO THIS PRESENT 
AGE 

“ME SON or MAN’’ 

q “4HE Lord Jesus, in His public utterances, 

habitually referred to Himself as ‘‘the Son 

of man.’’ That fact is, of course, deeply 

significant, and it has much to teach us. It takes 

us to the Eighth Psalm, which is a prophecy of vast 

scope and importance. Read in the light of the Holy 

Spirit’s interpretation given in Hebrews 2, it is quite 

easy to determine its bearing upon the questions we 

are investigating. 

By declaring Himself to be ‘‘the Son of man’’ the 

Lord applied the Eighth Psalm to Himself; and 

therefore we have only to observe its details in order 

to learn the purpose for which He stooped to become 

“‘the Son of man.’’ 

Briefly, then, the Eighth Psalm tells of three dis- 

tinet periods in the history of the Son of man. In 

the first period He was to be made ‘‘lower than the 

angels,’’ this being the period of His life on earth. 

There is no throne, or suggestion thereof in this 

period, but the contrary. The Lord Jesus ‘‘was 

made a little lower than the angels’’ (not to reign 

over the Jews, but) ‘‘for the suffering of death.’’ 

In the second era He \was to be ‘‘crowned with glory 
131 
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and honour,’’ and Hebrews 2:9 tells (what we all 

know full well) that this second period is the present 

age, during which the Lord Jesus is crowned with 

glory and honour at God’s right hand in the heavens. 

In the third era He is to assume dominion over the 

works of God’s hands, and all things will be put un- 

der His feet; this third era being the coming millen- 

nial reign of Christ. 

Particular attention should be paid to the fact 
that during this present era the Lord, as Son of man, 

is declared to be ‘‘crowned,’’ which is equivalent to 

saying that He is invested with kingly honour and 

authority. And since He wears the crown in heaven 

and occupies the throne 7m heaven, we have in these 

facts a satisfactory explanation of the expression 

‘‘Kingdom of heaven.’’ 

Therefore, it is beyond all dispute that, when the 

Lord declared Himself to be ‘‘the Son of man’’ (as 

was His invariable custom in public), He thereby 

declared that He had been made lower than the 

angels ‘‘for the suffering of death’’; that He would 

thereafter, for an unmeasured period (this present 

age), be crowned with glory and honour in heaven; 

and that at the expiration of that period He would 

come again and take that ‘‘dominion’’ for which 

‘‘man’’ was ereated, and which as ‘‘Son of man’’ is 

His ‘‘by inheritance,’’ seeing that He is ‘‘the Heir 

of all things’? (Heb. 1:2). All this is clearly in- 

volved in the title ‘‘Son of man.’’ 

Thus we have in the Eighth Psalm another Scrip- 
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ture which effectually refutes the idea that the King- 

dom of heaven, which ‘‘the Son of man’’ proclaimed 

and came to establish, was the ‘‘earth-rule of the 

Son of David.’’ 

~The Lord Jesus Christ, in humbling Himself to 

become ‘‘the Son of man,’’ became, indeed, the right- 

ful inheritor of all God’s purposes for, and His 

promises to, Man. But, in taking that position, He 

of necessity assumed also the responsibility for all 

man’s liabilities. On account of these He ‘‘must 

needs’’ endure the righteous judgment of God; and 

obviously the liabilities of man must be discharged 

by the Kinsman-Redeemer, before the property and 

possessions of the human race could be taken and 

enjoyed. In other words, He must first redeem His 

enslaved ‘‘brethren’’ from the bondage of sin, and 

must also raise up the name of the dead upon his 

inheritance (Lev. 25:25; Ruth 4:5). 

It is not necessary, for our purpose, to pursue this 

fruitful subject further; for every intelligent reader 

will see almost at a glance that, according to the 

Eighth Psalm, which the Lord (by calling Himself 

‘the Son of man’’) declared He had come to fulfil, 

His first coming was ‘‘for the suffering of death,’’ 

end furthermore that between His first coming and 
His second, was to be this present era, when He 

should be crowned with honour and glory in heaven. 

“Sir THovu at My Ricat Hanp Unta—”’ 

In Psalm 110 also we have a clear prophecy which 
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has its fulfilment in this age. This prophecy de- 

clares in the most distinct terms that before Christ’s 

enemies should be placed as a footstool for His feet, 

and before the rod of His strength should be sent 

forth out of Zion, and before He should rule in the 

midst of His enemies, there was to be a period during 

which He should sit at God’s right hand wm heaven. 

And it needs no argument to prove that that pro- 

phetie period is the present era—the age of the 

Kingdom of heaven, which is so ealled because, 

among other reasons, the King is im heaven. So 

again we have a plain Scripture which absolutely 

forbids the idea that the Kingdom of heaven is the 

“‘earth-rule of the Son of David.’’ 

Tue ‘‘SEvVENTY WEEKS’’ 

One of the most comprehensive of all prophecies 

as regards the then future history of Israel, is that 

recorded in Daniel 9: 20-27, known as the prophecy 

of the ‘‘Seventy Weeks.’’ Those seventy weeks, or 

490 years, refer exclusively to the earthly nation of 

Israel; for the Angel Gabriel, who communicated the 

prophecy to Daniel, said: ‘‘Seventy weeks are deter- 

mined upon thy people (the Jews) and thy holy 

city’’ (Jerusalem). And inasmuch as this prophecy 

relates specifically to the first coming of ‘‘ Messiah, 

the Prince,’’ and even gives the time of His coming, 

it bears directly and decisively upon the subject of 

our inquiry. 

The details of this prophecy have been earefully 
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traced out by those who make a special study of 

prophecy, and are available to all who wish to be 

informed concerning them. So we confine ourselves 

to what is strictly pertinent to our subject. 

The full period of 490 years is divided into three 

parts of unequal length, namely 49 years (7 weeks), 

434 years (62 weeks), and 7 years (1 week). The 

first two periods, making 483 years (69 weeks) run 

consecutively from the decree to restore and build 

Jerusalem (see Neh. 2) to ‘‘Messiah, the Prince.’’ 

This period has been proved, by careful computa- 

tions, to have expired on the very day that. Christ 

entered Jerusalem immediately preceding His bhe- 

trayal and death, the only occasion when He was ac- 

claimed publicly as the ‘‘Son of David’’ (see ‘‘The 

Coming Prince,’’ by Robert Anderson). 

The prophecy tells us that, after the period of 483 

years, ‘‘shall Messiah be cut off, and have nothing’’ 

(Dan. 9:26, R. V.). And this was fulfilled in the 

most literal way, for Christ was crucified within a 

few days of the expiration of the 69th ‘‘week’’ of 

years. There remains then the one ‘‘week’’ (seven 

years) which is yet future, in which the details of 

the prophecy specified in verse 27 are to be fulfilled, 

those details having to do with the career of Anti- 

christ. But, between the expiration of the 69th 

week (the date of the Lord’s entry into Jerusalem) 

and the beginning of the 70th week, lies an unmeas- 

ured interval, this present age, during which, ac- 

cording to the prophecy (verse 26), Jerusalem and 
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the Temple (‘‘the city and the sanctuary’’) should 

be destroyed. Where is Christ during that period? 

Manifestly not on earth; hence He is not seen in this 

prophecy after being ‘‘cut off.’? But the 110th 

Psalm shows that, during the interval between the 

69th and 70th week, He is at God’s right hand in 

heaven. Hence the interval between the 69th and 

the 70th week is the era of the Kingdom of heaven, 

Christ then being, in the words of Paul, ‘‘the King 

invisible’? (1 Tim. 1:17), during that period. 

The prophecy of the Seventy Weeks makes it im- 

possible that the Kingdom foretold to Israel in the 

Old Testament prophecies could have come into ex- 

istence until after the cutting off of Christ, and until 

the fulfilment of His predicted absence in heaven, 

the destruction of Jerusalem and the Temple, the rise 

and career of Antichrist, and the return of the Lord 

Jesus from heaven. . 

It is also quite clear from each and all of these 

prophecies that the new dispensation which was ‘‘at 

hand’’ when John the Baptist began to preach and 

baptize was the dispensation during which the Lord 

Jesus Christ, having died and rose again, thus ob- 

taining ‘‘eternal redemption,’’ should be crowned 

and seated on God’s throne in heaven. In other 

words, what was then ‘‘at hand’? was ‘‘the Kingdom 

of heaven’’; which is exactly what was announced 

by the Lord Himself, and by His inspired fore- 

runner. 
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THE KINGDOM IN ROMANS 

S we follow the record of the extension of 

yen the Kingdom after the Lord’s ascension 

(He having spent forty days with His dis- 

ciples ‘‘speaking of the things pertaining to the 

Kingdom of God,’’ Acts 1:3), we find Peter opening 

the door of the Kingdom on Pentecost, and to such 

good purpose that ‘‘there were added (unto them) 

about three thousand souls’’ (Acts 2:41). Subse- 

quently, after the persecution that arose consequent 

upon the death of Stephen, ‘‘they that were scattered 

abroad went everywhere preaching the Word. Then 

Philip went down to Samaria, and preached Christ 

unto them.’? And ‘‘when they believed Philip, 

preaching the things concerning the Kingdom of 

God, and the Name of Jesus Christ, they were bap- 

tized, both men and women’’ (Acts 8:4,5,12). 

From these passages it is clear that the message 

which the Apostles preached, though it is one and 

the same Gospel (for there is ‘‘not another’’), was 

variously described as ‘‘the Word,’’ ‘‘Christ,’’ ‘‘ the 

Kingdom cf God.”’ 

Then Paul was miraculously converted by the per- 

sonal act of the Lord Jesus Christ in Glory, without 

human intervention, he, Paul, having been laid hold 

of for service in the Kingdom, specially with refer- 

137 



138 THE KINGDOM OF HEAVEN 

ence to the Gentiles, to whom the Lord sent him ‘‘to 

open their eyes, and to turn them from darkness 

unto light, and from the power of Satan unto God”’ 

(Acts 26:17,18). These words of the Lord, spoken 

unto Saul of Tarsus, recognize the Kingdom of Satan 

as existing in the world along with the Kingdom of 

God. Paul’s words in Colossians 1:12,13 are an 

echo thereof : ‘‘ Giving thanks unto the Father 

Who hath delivered us from the power of darkness, 

and hath translated us into the Kingdom of His 

dear Son.’’ 

Inasmuch as the Apostle Paul was thus qualified, 

in a manner without parallel in God’s dealings with 

men (for no other ‘‘vessel’’ was ever prepared in 

the same way), to be the Lord’s chief instrument in 

the extension of the Kingdom of God, we should ex- 

pect to find, in Paul’s writings, much truth concern- 

ing that Kingdom; and the more so, because he him- 

self describes his ministry (and it is so described also 

by the Spirit of God) as ‘‘ preaching the Kingdom of 

God’’ (Acts 19:8; 20:25, ete.). Indeed it would 

require many pages to trace out the Kingdom-truth 

found in the Epistles of Paul. We shall not at- 

tempt this in the present volume, which contains 

little more than an outline of the great subject of 

the Kingdom of heaven ; but will only indicate briefly 

how that subject is presented in the Epistle to the 

Romans. Inasmuch as this Epistle is the unfolding 

of ‘‘the Gospel of God’’ entrusted to Paul, to whom 

Christ gave ‘‘grace and apostleship for obedience to 
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the faith among all nations’? (Rom. 1: 1-5), we may 

confidently expect to find in it a full explanation of 

the reason why Paul’s ministry is described as 

“‘preaching the Kingdom of God.’’ This indeed ap- 

pears with sufficient clearness in the words: ‘‘ For the 

Kingdom of God is not meat and drink, but right- 

eousness, and peace, and joy in the Hoty Guost’’ 

(Rom. 14:17). 

What immediately precedes this comprehensive 

and illuminating definition of the Kingdom, explains 

the negative clause ‘‘not meat and drink’’ (lit., 

“eating and drinking’’), showing that the laws of 

the Kingdom do not prescribe rules governing such 

matters as eating or not-eating certain kinds of food, 

and as regarding or not regarding (or esteeming) 

specific days, ‘‘one day above another.’’ But the 

preceding chapters (12 and 13) contain, on the other 

hand, many positive commands which the children 

of the Kingdom are to observe. 

We note then, first of all, that the Holy Spirit, the 

Unseen One, ‘‘Whom the world cannot receive be- 

cause it seeth Him not, neither knoweth Him’’ (John 

14:17) is the personally present Administrator of 

the affairs of the Kingdom, which accords with all 

the Scriptures from the first words of John the Bap- 

tist onward. This appears -by the words ‘‘in the 
Holy Ghost.’’ 

In developing, in the Epistle to the Romans, the 

theme of the Kingdom, Paul first deals with the sub- 

ject of righteousness, which is of overshadowing im- 
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portance, and is always put forward as a prominent 

characteristic of the Kingdom of God (see Psa. 

45:6, 7; Psa. 72:1, 2, 3,7; Psa. 89:14; Matt. 5:20; 

6:33, etc.). The subject of God’s righteousness, 

apart from the law, but witnessed by the law and the 

prophets (Rom. 3:21), occupies the first four chap- 

ters. It is instructive to note, in this connection, 

that the Lord Jesus Christ is presented in Romans, 

also in Matthew, as ‘‘made of the seed of David, ac- 

cording to the flesh,’’? showing that the tracing of 

Christ’s descent from David affords no ground for 

the assumption that the earthly kingdom is in view, 

but just the reverse. Paul’s Gospel is further like 

Matthew’s in that it presents ‘‘Jesus Christ of the 

seed of David raised from the dead’’ (2 Tim. 2:8; 

Acts 18: 22, 23; Rom. 1:4). 

Coming to Romans 5:1-5 we find all the above 

described elements of the Kingdom of God in the 

words ‘‘being justified’’ (7. €., MADE RIGHTEOUS) ‘‘ by 

faith, we have PEACE with God through our Lord 

Jesus Christ, . . . and REJOICE in hope of the 

glory of God . . . and hope maketh not ashamed 

because the love of God is shed abroad in our hearts 

by THE Hoty Guost Who is GIvEN unto us.”’ And 

the words of verse 11: ‘‘ We also soy in God through 

our Lord Jesus Christ’’ fill out the description. 

Thus we have the great elements of the Kingdom of 

God—Righteousness, and Peace, and Joy, compre- 

hended in and with the Gift of the Holy Ghost, all 

this being grounded upon ‘‘the Redemption that is 
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in Christ Jesus, Whom God set forth a propitiation 

(merey-seat) through faith in His blood to declare 

His Righteousness’’ (3: 24-26). 

Following this, in the latter part of chapter 5, 

Paul traces the historical course of the ‘‘dominion,’’ 

or Kingdom all the way from Adam to Christ. 

Man was created for ‘‘dominion’’ (Gen. 1:26) ; but 

Adam lost it through sin; and moreover death 

entered by sin, and so, from Adam to Moses, ‘‘DEATH 

reigned.’’ This is the first epoch of world-wide 

dominion (Rom. 5: 14). Then ‘‘the law entered’’ 

by Moses. This changed the conditions somewhat, 

but did not improve matters as regards righteous- 

ness, nor help man in anywise to recover the lost 

dominion, or even to escape from bondage himself. 

As a consequence of the law, ‘‘sin abounded’’; and 

hence it is recorded that, from Moses to Christ, ‘‘sIn 

reigned unto death.’’ This is the second epoch of 

world-wide dominion. 

But now Christ comes, the new Man (of whom 

Adam was a ‘‘figure’’), and by Him grace enters as 

a consequence of righteousness accomplished by His 

“‘obedience,’’ (that is His obedience ‘‘unto death, the 

death of the Cross,’’ Phil. 2:8), to the end that, ‘‘as 

sin hath reigned unto death, even so might GRACE 

reign through righteousness, unto eternal life, by 

Jesus Christ our Lord.”’ 

This is the third, and now present, epoch of world- 

wide dominion, during which epoch GRACE REIGNS 

THROUGH RIGHTEOUSNESS. And this agrees strik- 
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ingly with Hebrews 4: 14-16, where we have a record 

of the fact that Christ Jesus is ‘‘passed into the 

heavens,’’ in consequence of which there is made ac- 

cessible to us a ‘‘throne of GRACE.”’ 

THIS THIRD EPOCH IS THAT OF THE KINGDOM OF THE 

HEAVENS. 

Chapter 6 (of Romans) introduces us fully into 

this new Kingdom. Baptism stands in its divinely 

appointed place, being here amply explained. It 

speaks of identification with Christ risen from the 

dead, of Whom it is significantly stated that ‘‘death 

hath no more dominion over H1m’” (ver. 9). 

Here we are shown that we are now to serve God, 

and to yield full and willing obedience to His ‘‘doc- 

trine’’ (ver. 17). In fact we are told that we have 

become ‘‘servants of righteousness.’? This is a very 

strong and likewise an illuminating statement, seeing 

that Righteousness is the outstanding characteristic 

of the Kingdom of God. Furthermore, having been 

delivered from the ‘‘dominion’’ of sin, we are ad- 

monished not to permit sin to reign in our mortal 

bodies, or to obey it, in the desires thereof (ver. 12), 

and not to yield our members instruments of un- 

righteousness unto sin, but to yield ourselves unto . 

God, and our members as instruments of righteous-. 

ness unto God. ‘‘For sin shall not have DOMINION 

over you, because ye are not under law but UNDER 

GRACE.’ 

Manifestly the words ‘‘under grace’’ signify sub- 

jection to grace, the latter word being simply used, 
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by a common figure of speech, to express that King- 

dom whereof Grace is so prominent a characteristic. 

The fact that the domain wherein Grace reigns has 

its laws, which they who are ‘‘under grace’’ are to 

obey, is plainly set forth in this chapter. But it also 

appears, as is evident throughout the New Testament 

Seriptures, that the obedience of those who are ‘‘un- 

der grace’’ is voluntary in character, proceeding 

‘‘from the heart,’’ and is not enforced by magis- 

trates and policemen, nor by prescribed pains and 

penalties. Thus, in verses 16-18 we read: 

**Know ye not, to whom ye yield yourselves 
servants to obey, his servants-ye are to whom ye 
obey ; whether of sin unto death, or of obedience 
unto righteousness; but God be thanked, that 
ye were the servants of sin, but ye have obeyed 
from the heart that form of doctrine whereto ye 
were delivered (see marg.). Being then made 
free from sin, ye became the servants of right- 
eousness.”’ 

These words clearly express the believer’s transla- 

tion from the dominion of sin, with its compulsory 

service, to the dominion of ‘‘righteousness,’’ which 

is another name for the Kingdom of God, with its 

voluntary obedience. 

Chapter 7 of Romans deals at length with the sub- 

ject of ‘‘law,’’ showing by the experience of Paul, 

when he was a man in the flesh under law, that the 

law of Moses, although ‘‘ordained to life,’’ brought 

condemnation and death even to one who made every 
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possible effort to keep it. His experience proved 

that the law of Moses could not effect deliverance 

from sin and death, but was powerless to do so be- 

cause of the presence of ‘‘another law,’’ the ‘‘law of 

sin,’’ which operated in his members, bringing him, 

‘‘wretched man’’ that he was, into hopeless ‘‘cap- 

tivity.’’ 

But, passing on to chapter 8, we find Paul as a 

new man ‘‘in Christ Jesus,’’ where there is ‘‘no con- 

demnation.’’ But this new domain is far from be- 

ing a state of lawlessness; for we find that they who 

are in it are subject to another law, called ‘‘the law 

of the Spirit of life in Christ Jesus,’’ which is placed 

in direct contrast with ‘‘the law of sin and death,’’ 

from which it had set Paul free. This new law is 

the law of ‘‘the Spirit,’’ because it is the law of that 

heavenly Kingdom whose subjects are all born of the 

Spirit, and are privileged to be ‘‘led by the Spirit,’’ 

having ‘‘received the Spirit of adoption, whereby we 

ery ABBA, FaTHER,”’ 

It is the law of “‘life’’; for ‘“‘the Spirit is life be- 

cause of righteousness’’; and moreover, to those who 

are under this law it is declared that: ‘‘if ye, through 

the Spirit do put to death the deeds of the body, ye 

shall live.’’ 

They who are in this realm where Grace reigns 

through righteousness, are ‘‘the children of God,’’ 

who have been quickened by the Spirit, but are still 

awaiting ‘‘the adoption, to-wit, the redemption of 

our body’’ (ver. 23), being in a groaning creation, 
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which also is awaiting with eagerness ‘‘the manifesta- 

tion of the sons of God.”’ 

It is very easy to see how perfectly this corre- 

sponds with the Lord’s wonderful word-picture, 

which He set before us in the parable of the Wheat 

and the Tares; where the blades of wheat, all living 

and possessing the same life, are nevertheless in ‘‘the 

world,’’ waiting for the day of their manifestation, 

when ‘‘the righteous shall shine forth as the sun in 

the Kingdom of their Father.’’ 

‘“Therefore, brethren, we are debtors, not to 
the flesh to live after the flesh; for if ye live 
after the flesh ye shall die; but if ye, through 
the Spirit, do mortify the deeds of the body, ye 
shall live’’ (Rom. 8:12, 13). 

CONCLUSION 

We conclude then that the foundation of the King- 

dom of heaven was laid in the death and resurrection 

of Jesus Christ. For, after the blood of redemption 

had been shed, and He had entered into heaven by 

His own blood, ‘‘having obtained eternal redemp- 

tion’? (Heb. 9:12), then the Holy Ghost could come 

down from heaven to bestow ‘‘the washing of re- 

generation’’ upon sinners who hear and believe the 

Word. Thus they are ‘‘made righteous’’ (Rom. 

5:19) and are qualified to enter that Kingdom whose 

first characteristic is righteousness, and where grace 

reigns through righteousness. That Kingdom is 

ruled by ‘‘the Son of man who is in heaven’’; and 



146 THE KINGDOM OF HEAVEN 

they who enter it, being ‘‘born of the Spirit’’ are 

subject to ‘‘the law of the Spirit of life in Christ 

Jesus’’ which is ‘‘the law of God’’ (Rom. 8: 2, 7) for 

His children (ver. 14). For the mind of the flesh 

is not subject thereto, and cannot be; because of 

which ‘‘they that are in the flesh cannot please God’’ 

(ver. 8). The children of the Kingdom are ‘‘under 

grace,’’ and therefore sin does not have dominion 

over them, to compel them to ‘‘obey it in the lusts 

thereof.’’ For they are become ‘‘servants of right-. 

eousneéss’’ and ‘‘servants to God’’ (Rom. 6:12, 14, 

17, 22), wherefore they have their fruit unto holi- 

ness, and the end everlasting life. ‘‘For the Spirit 

is life because of righteousness,’’ and ‘‘the Kingdom 

of God is righteousness, and peace, and joy, in the 

Holy Ghost.’’ 

‘‘Now unto THE KiNG eternal, immortal, in- 
visible, the only wise God, be honour and glory 
for ever and ever. Amen.’’ 

“*T give thee charge, in the sight of God, Who 
quickeneth all things, and before Christ Jesus, 
Who before Pontius Pilate witnessed a good con- 
fession ; that thou keep this commandment with- 
out spot, unrebukable, until the appearing of our 
Lord Jesus Christ; which in His times He shall 
show, Who is the BLESSED and ONLY POTENTATE, 
the KING oF KINGS, and Lorp or Lorps, Who only 
hath immortality, dwelling in the light which 
no man ean approach unto; Whom no man hath 
seen, nor can see; to Whom be honour and power 
everlasting, Amen’’ (1 Tim. 1:17; 6: 13-16). 

, Printed in the United States of America 
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