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INTRODUCTION.

ANY one acquainted with the Scripture, can hardly fail

to note, when reading the Apocalypse, how much there

is in that book closely resembling what is found in the

prophets concerning the second coming of the Messiah,

and the day of judgment. Indeed it is evident that

the coming of Christ in power and great glory, and

the events connected therewith, as described in the

Apocalypse, are the same events that are foretold by all

the prophets, as well as by Christ Himself and his

apostles, and spoken of by them as the events which are

to come to pass in the DAY of THE LoRD. This a few

passages from the inspired writings may make more clear

to some, and save trouble of reference.

Isa. ii. 12, 17–19, “For the day of the Lord of hosts shall

be upon every one that is proud and lofty, and upon every one that

is lifted up; and he shall be brought low. And the loftiness of man

shall be bowed down, and the haughtiness of men shall be made low,

and the Lord alone shall be exalted in that day. And the idols he

shall utterly abolish. And they shall go into the holes of the rocks,

and into the caves of the earth, for fear of the Lord, and for the

glory of his majesty, when he ariseth to shake terribly the earth.”

Isa. xiii. 6, “Howl ye; for the day of the Lord is at hand.”

Joel i. 15, “Alas for the day ! for the day of the Lord is at hand,

and as a destruction from the Almighty shall it come.”

Joel ii. 1–2, “Let all the inhabitants of the land tremble : for the

day of the Lord cometh, for it is nigh at hand ; a day of darkness

and of gloominess, a day of clouds and of thick darkness.”
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Rev. i. 7, “Behold, he cometh with clouds; and every

eye shall see him.”

Dan. vii. 13, 14, “I saw in the night visions, and, behold, one

like the Son of man came with the clouds of heaven, and came to the

Ancient of days, and they brought him near before him. And there

was given him dominion, and glory, and a kingdom.”

Matt. xvi. 27, “For the Son of man shall come in the glory of his

Father with his angels; and then he shall reward every man accord

ing to his works.”

Matt. xxiv. 30, “And they shall see the Son of man coming in the

clouds of heaven with power and great glory.”

Matt. xxvi. 64, “Hereafter shall ye see the Son of man sitting on

the right hand of power, and coming in the clouds of heaven.”

Luke xxi. 26, 27, “For the powers of heaven shall be shaken.

And then shall they see the Son of man coming in a cloud with

power and great glory.”

Rev. xi. 15, “And the seventh angel sounded; and

there were great voices in heaven, saying, The sovereignty

(Bagºsia) of the world hath become our Lord's and his

Christ's; and he shall reign for ever and ever.”

Jude 14, “Enoch, the seventh from Adam, prophesied saying,

Behold, the Lord cometh with myriads of his saints.” -

Haggai ii. 7, “And I will shake all nations, and the desire of all

nations shall come.”

Mal. iii. 2, “But who may abide the day of his coming? and

who shall stand when he appeareth?’”

Joel ii. 11, 31, For the day of the Lord is great and very terrible

and who can abide it 2 The sun shall be turned into darkness, and

the moon into blood, before the great and the terrible day of the

Lord come.”

Rev. vi. 16, 17, “And they said to the mountains and

rocks, Fall on us, and hide us from the face of him that

sitteth on the throne, and from the wrath of the Lamb :

for the great day of his wrath is come, and who is able

to stand P”

Jude 6, “And the angels which kept not their first estate, but left

their own habitation, he hath reserved in everlasting chains under

darkness unto the judgment of the great day.”

2 Pet, iii. 7, “But the heavens and the earth, which are now, by
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the same word are kept in store, reserved unto fire unto the day of

judgment and perdition of ungodly men.”

Ver. 10, “But the day of the Lord will come as a thief in the night;

in which the heavens shall pass away with a great noise, and the

elements shall melt with fervent heat, and the earth and the works

therein shall be burned.”

Ver. 12, “Looking for and hastening the day of God.”

Wer. 13, “But according to his promise, we look for a new heaven

and a new earth, wherein dwelleth righteousness.”

Rev. xx. 11—14, “And I saw a great white throne,

and him that sat on it, from whose face the earth and the

heaven fled away; and no place was found for them.

And I saw the dead, great and small, standing before the

throne. . . . . And the sea gave up the dead therein; and

death and hades gave up the dead in them; and they

were judged every one according to their works. And

death and hades were cast into the lake of fire. This is

the second death.”

Rev. xxi. 1, “And I saw a new heaven and a new earth.”

1 Cor. xv. 22–28, “For as in Adam all die, even so in Christ

shall all be made alive. But each in his own order; Christ the

first-fruits; afterward they that are Christ's at his coming. Then

the end, when he shall have delivered up the kingdom to God, even

the Father; when he shall have put down all rule and all authority

and power. For he must reign till he hath put all enemies under

his feet. The last enemy that shall be destroyed is death. For he

hath put all things under his feet. And when all things shall be

subdued unto him, then shall the Son also himself be subject unto

him that put all things under him, that God may be the all in all.”

That the word day is used in the Scriptures to signify

an extended period, see the following: “Abraham re

joiced to see my day” (John viii. 56). “Behold, now

is the accepted time; now is the day of salvation”

(2 Cor. vi. 2); a day which has, through the mercy of

God, been continued to the present time. And the last

days spoken of in 2 Tim. iii. 1, are the end of this period,
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called the day of salvation; a thousand years being as

one day, and a day as a thousand years, with the Lord”

(2 Pet. iii. 8). “But exhort one another daily, while it

is called to-day” (Heb. iii. 13). See also the two last

chapters of Zechariah.

As there can be no doubt, then, that the events which

are to come to pass in the day of the Lord constitute the

subject matter of the prophecy called the Apocalypse, or

Revelation, it would be surprising if some intimation to

that effect was not to be found in the early part of the

text. This thought which has, doubtless, occurred to

very many readers of the Apocalypse, led to the inquiry,

whether the phrase, “Lord's day,” in chap. i. 10, was not

intended to signify the period called by the prophets and

evangelists, “the day of the Lord?”

But this thought when it has arisen in the minds of

even well-informed readers has generally been suppressed

by the influence of early education in, and sympathy with,

the prevailing ecclesiastical opinions and superstitions of

the age, among which may be reckoned the observance of

days.

Men will venerate something; but in proportion to

their ignorance of the true God, they have always

worshipped the created more than the Creator; and

among the many superstitions arising from that igno

rance, the observance of days seems to have been one

which has been highly esteemed from the remotest times;

for Hesiod, 900 years before Christ, wrote expressly on

the subject ; and according to his book of “WoRKs

AND DAYs,” every day of the month was to be observed

for its good or evil influence on something or other.

Paul says to the Galatians, “Howbeit that when ye

knew not God, ye did service unto them which by nature

are no gods. But now, after ye have known God, or

*
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rather are known of God, how turn ye again to the

weak and beggarly elements, whereto ye desire again to

be in bondage. Ye observe days, and months, and times

(seasons), and years (anniversaries). I am afraid of you

lest I have bestowed labour in vain upon you.”

If this propensity to observe days existed so strong

even among those who had been taught by the apostle,

and who received him as an angel of God, and if it had

been possible would have plucked out their eyes to have

given to him, and among whom miracles were wrought

(Gal. iv.), if these were so deceived as to turn again to

such beggarly things as the observance of days, it is not

to be wondered at that after the apostle's time, the Church

rapidly fell into such observances, and the beggarly

elements became soon more admired than anything else,

even as they are now. Surely to this propensity must

be attributed the observance of the many saints' days,'

and the pretended observance of the Sabbath day—pre

tended, because no one does observe it as commanded in

the law, which they urge for its observance upon the

consciences of the community.

To this propensity also may be attributed the many

things written and said in support of the assertion that

the first day of the week was not only observed by the

Christians in the days of the apostles, as a sort of

sabbath, but was called by them par excellence, the

LoRD’s DAY, though it is admitted there is no evidence

to that effect in the Scripture, except it may be the text

which is to be examined of Rev. i. 10, and no evidence

from other writings for above seventy years after the

date of the Apocalypse.

Milton, in his Christian Doctrine, says, “Whether the

festival of the Lord's day (an expression which occurs

only once in Scripture, Rev. i. 10) was weekly or annual,

2 B
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cannot be pronounced with certainty, inasmuch as there

is not (as in the case of the Lord's Supper) any account

of its institution, or command for its celebration, to be

found in Scripture. If it was the day of His resurrec

tion, why, we may ask, should this be considered as the

Lord's day, in any higher sense than that of His birth,

or death, or ascension ? Why should it be held in higher

consideration than the day of the descent of the Holy

Spirit P And why should the celebration of the one

occur weekly, whereas the commemoration of the others

is not necessarily even annual, but remains at the discre

tion of each believer.”

And again, “Those, therefore, who on the authority

of an expression occuring only once in Scripture, keep

holy a sabbath day, for the consecration of which no

divine command can be alleged, ought to consider the

dangerous tendency of such an example, and the conse

quences with which it is likely to be followed in the

interpretation of Scripture” (Book 2. chap. 7).

Justin Martyr mentions the fact of the sun-day, as he

calls it, being the day of the resurrection of Christ only

as a secondary reason for the church meeting on that

day. He says, “On the Sunday we all commonly meet

together, because it is the first day in which God, turning

away the darkness and chaos, made the world, and on

the same day Jesus Christ our Saviour rose from the

dead.” Had it been called the Lord's day, on account of

the resurrection, when Justin wrote, would he have writ

ten thus P

It was the seventh day (the Jews' sabbath) that was

observed by all Jews at the time of Christ; therefore

the meeting of the disciples (who were mostly, if not all,

Jews) on the first day of the week, was, as far as it was

a religious meeting, in direct opposition to the prevailing
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custom among them. “The doors were shut for fear of

the Jews,” when the risen Christ appeared among them

(John xx. 19). But they could not have met that

evening in order to keep the day of the resurrection of

their Lord, because they knew not that He had risen

until He appeared among them, and even then some

scarcely believed; and one who was not present on that

occasion had no faith in the report of the rest. -

Is it not highly probable that it was a custom with the

Jews who fasted on the first day of the week to meet in

parties, according to convenience, on the after part of the

day, and break bread together? the customary phrase

among Jews for eating a meal. The day was far spent

when the disciples invited their risen Lord to partake of

their hospitality, and He was known to them at the

breaking of bread. Returning to Jerusalem, they found

the eleven, and those with them, together, probably to

break bread after the fast. All taken together, seem to

indicate some long standing custom of meeting on the

evening of that day. Now as the first named meeting

could not have been to commemorate the resurrection

of Christ—and there is no intimation that any subse

quent meeting on that day was for that purpose—and as

the meetings could not be to commemorate the appear

ances of Christ, for the third appearance was on the

day after that on which Peter said, “I go a fishing”

(John xxi.), therefore there is no evidence that for

either reason the day was ever called the Lord's day

until more than a century after this period.

There is an instructing little summary of events con

nected with this subject in an Answer to the Roman

Catholic, M*Laughlin, p. 40. “But you mention two

things in particular, which you say are founded on tradi

tion, and which are not in Scripture: Lent and Sunday,
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The apostles, you say, instituted the solemn fast of Lent,

If they did, certainly it is not found in Scripture. But

let us see what the facts are. I need only quote Irenaeus,

a godly father of the Church, who had heard Polycarp,

who had heard St. John. There was a dispute between

Victor, the Bishop of Rome, and the churches of Asia,

as to celebrating Easter. Victor would have it on

Sunday, and the Asiatic churches celebrated it (as did

all the old British, till the sixth or seventh century, if I

remember right) on the day of the resurrection, whatever

day of the week it fell upon, for the passover was com

puted by moons, and was held upon the fourteenth day

after the new moon, and the resurrection was three days,

of course, after, and that did not always fall on a Sunday.

The easterns went by the days of the month, the westerns

by the days of the week. Well, Victor refused to own

them as Christians at all. Irenaeus agreed, it seems,

with Victor in opinion, as to the day it should be kept

upon. But earlier than this, some thirty or forty years

before, the aged Polycarp, himself a disciple of John, came

from Asia to Rome, to confer with Anicetus, Bishop of

Rome, about it. Think of a disciple of John himself,

and a most blessed old man he was, and a martyr too,

going all wrong, and insisting on a tradition derived from

John himself, contrary to the pope's tradition, and his

authority too! Well, Polycarp would not give in, nor

Anicetus either; but they agreed, it seems, to part in

peace, and each go his own way. But Victor, a more

energetic and less Christian man than Anicetus, orders

all the Christians in Asia to change their rules in this

respect, and follow Rome, and give up their apostolic

tradition. However, they would not, and then he excom

municated them all in mass, as far at least as Rome was

concerned. It was thunder, however, not lightning, for
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they did not obey; and the bishops elsewhere continued

in communion with them. This did not please all the

bishops, says Eusebius, some of them writing pretty

sharply to him (Victor). And Irenaeus warned him not

to cut off whole churches, who observed the tradition of

their ancient customs. This was at the end of the second

century; and then he adds, says Eusebius, not only was

the controversy about the day, but about the form itself

of the fast—for some think they ought to fast one day,

others two, and others more, and some measure this day

forty hours, day and night; and this variety of observance

had not its birth first in our age, but began long before

with those who went before us . . . . And then adds,

and thus the disagreement as to the fast commends the

unanimity of the faith” (Euseb. v. 24).—An Answer to

the Rev. J. M'Laughlin's Pamphlet, The Law and the

Testimony. Dublin, 1855.

And Neander tells us that Irenaeus “in the same letter,

or another occasioned by the same controversy, says,

‘The apostles have directed us to let no man judge us

in meat, or in drink, or in respect of an holy day, or of

the new moon, or of sabbath days.’ Why, then these

disputes ? Why these divisions P. We observe fasts, but

it is with the sour leaven of malice and wickedness, for

we rend the Church of God; we observe externals, but

we omit the weightier matters of faith and love. We

learn, however, from the prophets, that such feasts and

such fasts are an abomination to the Lord.” The omis

sion of the weightier matters is only the natural conse

sequence of the superstitious observance; it is that

idolatrous regard for externals that “rends the Church,”

and destroys the vitality of all religious communities,

more or less.

At the time that Sunday was observed as the day of
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the resurrection, Friday was also observed as a day of

penitence and fasting, preparatory to the celebration of

the resurrection on Sunday; Wednesday also was con

secrated to the remembrance of the sufferings of Christ,

and all this besides the yearly festivals of Easter, Pente

cost, Christmas Day, &c. (see Neander, vol. i. of Gen.

Hist.).

Previous to the examination of the text of Rev. i. 10,

it will be useful also to consider the following extract

from a book on the Sabbath question.

“In any other respect than that of authorship, the

genuineness of the Book of the Revelation cannot be

disputed. Its high antiquity, and the esteem in which

it was held by many among the early Christians, give it

a fair claim to credence upon any matter of fact, which is

probable in itself, and clearly stated; as, for instance,

that at the date of the book there were Christian churches

in seven of the principal cities of Asia; but the alleged

fact of the religious observance of the first day of the

week at that date, whether probable or not in itself, is

not clearly stated: it is not stated at all. The first day

of the week is not mentioned, either in the text quoted

(chap. i. 10), or in any other part of the book; nor is

there anywhere in it any clear allusion made to a custom

among Christians of observing any one day in the week

more than another. Yet all Sabbatarians assume, even

the logical Paley assumes, that the phrase of the ‘Lord's

day,’ is intended by the writer to refer to the first day of

the week, and to the religious observance of it. None

of the Fathers of the Church, as I believe, and certainly

none of the most ancient of them, attribute that inten

tion to the writer; and the prevalent disposition in our

times to assume that he had that intention, seems to arise

solely from the fact, that habit has familiarized us to the
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use of the phrase, as a name for the first day of the week;

and in consequence, most persons come to the perusal of

the Book of the Revelation so strongly impressed with

the modern meaning of the phrase, as to be thereby com

pletely prevented from reflecting and exercising their

judgment upon the question, what might be that of the

writer, who, it is in the highest degree probable, had some

other and very different meaning—a meaning which, like

the Book itself, is, and ever has been, a mystery.

“It is true that the phrase of the ‘Lord's day’ is very

appropriate to the first day of the week, that being the

day of the week on which the great event of the resur

rection occurred; but may not that very circumstance,

the peculiar fitness of the phrase, have led to the adoption

of it from the Book of the Revelation in after times, when

the custom of religiously observing the first day of the

week had become fully established? The conjecture

receives no inconsiderable support from the fact that the

phrase is not to be met with in any writing, scriptural or

non-scriptural, of a date prior to that of the Revelation,

nor in any writing for more than seventy years after that

date. -

“We know that the first day of the week is never

called the Lord's day in any book of Scripture, except it

be in that of the Revelation; and as to non-scriptural

writings of a date prior to that book, there are but two

now extant relating to the Christian Church. They are

an epistle of Clement, Bishop of Rome, and an epistle

ascribed to Barnabas, the companion of St. Paul.

“The Epistle of Clement is to the Corinthians. Dr.

Lardner is of opinion it was written about A.D.96. Others

think it was written much earlier. It is very long, yet

it makes no mention of the Lord's day, nor any allusion

to the religious observance of the first day of the week;
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and this is the more remarkable, as in one part of the

Epistle, Clement treats of religious rites and services.

“The Epistle of Barnabasis supposed by Dr.Lardner to

have been written in the year 71, or 72. It is referred

to by Sabbatarians as evidence that the first day of the

week was religiously observed at the time when it was

written. It will on that account claim attention here

after. All that I need to remark upon it at present is

this, that even if the writer does allude to the first day of

the week, and the religious observance of it, he does riot

call it the Lord's day.

“As to the extant works of Christian authors, who wrote

within seventy years after the date of the Book of the

Revelation, they are, as appears from Lardner's

‘Credibility.’—

1. ‘The Shepherd’ of Hermas, a long and very in

teresting allegory, written about A.D. 100.

2. The Epistles of Ignatius, written about A.D. 107.

3. An epistle of Polycarp, about A.D. 108.

4. A fragment of the work of Papias, about A.D. 116.

5. The works of Justin Martyr, and in particular his

first “Apology,’ written about A.D. 140.

“In these ancient writings, the phrase of ‘the Lord's

day’ never once occurs. There is, however, a passage

in an epistle of Ignatius which the Sabbatarians translate,

‘living according to the Lord's day.' That they are not

justified in so translating it, I shall be able to show most

satisfactorily hereafter, when I shall have a more con

venient opportunity of discussing the question. I shall

content myself in the meantime with asserting, that the

phrase, of ‘the Lord's day” does not occur in any genuine

epistle of Ignatius.

“That it should not be found in Hermas, Polycarp, or

Papias, is not surprising, since they make no mention of
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or allusion to the day, to which the phrase in the Revela

tion is supposed to refer; nor, of course, to any religious

observance of that day.”—THE SABBATH: an Examination

of the Sir Teats, &c. By a Layman. 1849, p. 121.

The author of the “Examination’’ also says, page 135,

note, “The Lord's day, and the day of the Lord, gram

matically considered, are nothing more than two different

modes of expressing the genitive case of the same noun.”

And this seems to be recognized as correct by the

translators of the Bible, who have used both modes of

expression for the same Hebrew text and for the same

Greek form. “House of God” (Gen xxviii. 17);

“God’s house ’’ (Gen. xxviii. 22). “Lord's law”

(Exod. xiii. 9); “Law of the Lord” (2 Chron. xii. 1).

“The Lord’s people” (1 Sam. ii. 24); “People of the

Lord” (Judges v. 11). In all these, and many more

similar examples, the Hebrew is uniform, and the Greek

Septuagint follows literally. Then (1 Cor. x. 21) there

is “Lord’s table,” and “table of devils’’ for the same

grammatical form in the Greek, Tpatrémc Kvptov–Tparém.c

&alpovíov. “Christ's gospel” (2 Cor. ii. 12) for gospel

of Christ. “Christ’s sufferings” (1 Pet. iv. 13), and

“sufferings of Christ” (1 Pet. v. 1). And in Rev. xi.

15, “The kingdoms of this world are become (the

kingdoms) of our Lord and of his Christ.”—authorized

version. But the American version is, “The kingdoms

of the world are become our Lord’s and his Christ’s,

the Greek being roi Kuptov judºv, kai roi, Xptoroi atroi

(tou kuriou heemón, kai tou Christow autou).

Now all this is not so unnecessary to be observed as

any one at first sight might reasonably enough suppose,

seeing that apart from this question scarcely any would

dispute it; but there are those who ought to know, and

who are regarded, not without reason, as authority in

C
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such matters, who yet, in order to maintain the ecclesi

astical view of the subject, assert that the two phrases,

rī Kupwaki juépg (tee kuriakee heemera) THE LORD's

DAY, and juápa Kupwov (heemera kuriou) DAY of THE

LoRD differ widely in meaning from each other; and

that the phrase, Kuptaköv čeirvov (kuriakon dypnon),

LORD's SUPPER is in the same predicament as kuriakee

heemera, and cannot properly be rendered, supper of the

Lord. But let the reader judge whether the phrases,

Tpatrémc kvptov (trapezees kuriou) TABLE OF THE LORD,

Toriiptov Kuptov (poteerion kuriou), CUP OF THE LORD,

do not, though differing in grammatical form from

kuriakon dypnon, describe the same thing as the Lord's

supper. Is not the phrase, “table of the Lord,” used by

the apostle, as equivalent to Lord's supper. 1 Cor. x. 21,

“Ye cannot partake of (trapezees kuriou) THE LORD's

TABLE,” so rendered by the authorized version, Cranmer,

and the Geneva version, showing the one form of

expression was considered by those translators equivalent

to the other. And what are we to say to the rendering of

rô Aoyuköv Čič0)\ov yáAa (to logikon adolon gala, 1 Pet.

ii. 2), by “the sincere milk of the word 2 According to

the rule insisted on by some, this should be, “the word's

sincere milk, ” and mean something different from “the

genuine milk of the word.”

It remains, then, for all to consider for themselves

whether the phrase, ri Kupakii iluépg (tee kuriakee

heemera), in Rev. i. 10, rendered “THE LORD's DAY,”

would not necessarily signify the period so often named

in the prophets as heemera kuriou (DAY OF THE LORD) }

if it had not by ecclesiastical usage, that began only

since the first century, come to signify the first day of

the week, or Sunday ? Would any one, but for that

usage, find any difference of meaning between Lord's
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supper and supper of the Lord; or Lord's table and

table of the Lord; or Lord's day and day of the Lord 2

This is so plain, that some to escape conviction call

the supper and the day, in the two passages (1 Cor. xi.

20, and Rev. i. 10), “The Lordly supper” and “The

Lordly day”—very expressive, certainly, of what the

supper especially has become through the superstitions

and ostentatious formalities with which nearly all

classes of professed Christians have invested it. But

kuriakos is, after all, “of, or belonging to a Lord”

(Liddle & Scott's Lew.). And so is Dominicus (see

Scheller's Lew.).

It is also necessary, on account of certain objections

urged, to observe that the whole of the Apocalypse

was written for the Church. “What thou seest write

in a book, and send it to the seven churches.”

Dr. Gill, in his Commentary, says, “The seven candle

sticks represent the seven churches of Asia, and in them

all the churches of Christ in successive ages to the end

of time. . . . . The whole book is called a prophecy and

a revelation of things that were shortly to come to pass;

and it would be very strange and very unsuitable to its

title, should the three first chapters contain nothing

prophetical in them. . . . . . . . . The very grand and

illustrious appearance of Christ, antecedent to these

epistles, when compared with the appearance of God,

previous to the opening of the sealed book, and the

seven seals of it, may induce one to conclude that as the

latter introduces the book-prophecy in this revelation,

so the former introduces the church-prophecy.”



EX A MIN ATION OF

REVELATION I. 10.

Auth. Ver. “I was in the Spirit on the Lord's day.”

The Greek. Eyevöpmy v IIvet part áv Tij Kupwakſ inépg.

Pronun. Egenomeen en pneumati en tee kuriakee hemera.

Lit. trans. I BECAME IN SPIRIT IN THE LORD's DAY.

which, if the arguments about to be produced are sound,

signifies, I became by the Spirit in the day of the Lord,

or day of Jehovah, according to the Hebrew text of the

prophets, which is rendered in the Septuagint by hemera

/curiou, DAY OF THE LORD.”

Here are several important things to be observed.

First, #yevöpiny (egenomeen) signifies, I BECAME, rather

than I was. The radical signification of the verb yivoua,

(ginomai) is “to come into being.”—Liddle & Scott's

Lew. “To begin to be.”—Robinson's Lew. But a few

specimens of the usage of this verb, as rendered by the

authorized version, will best show this. -

Rev. i. 1, “The Revelation of Jesus Christ, which

* The rendering in the Septuagint of the Hebrew Jehovah by

köpios (kurios), should be specially noted by the reader, because

köpios (kurios) is evidently used in the same sense in the New

Covenant scriptures, even when not a direct quotation.
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God gave unto him, to show unto his servants thing

which must shortly come to pass" (genesthai).

Chap. vi. 12, “And the sun became (egeneto) black

as sackcloth of hair, and the moon became (egeneto) as

blood.”

Chap. viii. 8, “And the third part of the sea became

blood.”

Chap. viii. 11, “And a third part of the waters became

wormwood.” -

Chap. xi. 15, “The kingdoms of the world are become

the kingdoms of our Lord.”

Chap. xii. 10, “Now is come salvation.”

Chap. xvi. 2. “And there fell (American version, came)

a noisome and grievous sore.”

Wer. 3, “The second angel poured out his cup into the

sea, and it became as the blood of a dead man.”

Wer. 4, “The waters, and they became blood.”

Wer. 17, “And there came a great voice from the

temple, from the throne, saying, it is done” (yáyove—i.e.

it has happened).

Chap. xviii. 2, “Babylon the great is fallen, is fallen,

and is become a habitation of demons.”

The difference between the verbs ginomai, signifying,

to come into being, to begin to be, and imi, signifying, to

be, to have existence, may be seen by the usage of imi

in the Apocalypse.

Chap. i. 4, “Grace be unto you, and peace, from him

who Is (6 &v), and who was (6 ºv), i.e. the existing and

the having always existed, in contradistinction to that

which has come into being from a state of non-existence.

Ginomai, therefore, could not be used, without the

greatest impropriety, in some places for imi, which last

has the sense of fixedness and permanence essentially.

“In the beginning was the Word (EEN ho Logos);

2 C
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and here may be seen the usage of the two verbs

in the Greek text, and the beautiful discrimination

and propriety of that usage in this place. “The

same was (ºv) in the beginning with God. All.

things through him became (panta di autou egeneto),

and without him nothing became (egeneto) which has

become (gegonen). In him life was (ºv–een).”

“As many as received him, to them gave he authority

to become (genesthai) children of God.”

“And the Word became flesh (sara egeneto).

Next we have to examine the words, iv IIvetpart (en

pneumati), and to consider whether that phrase does not

signify the means by which the Revelation was com

municated to John, instead of signifying, as usually

asserted, the state or frame of mind in which John was

on a particular day of the week—a sense, it is believed,

that en pneumati can nowhere be found to have in the

inspired writings of the apostles or the Septuagint.*

Those who read only the English version cannot be

aware how much the context has to do in determining

the meaning of the Greek preposition #v, even when it

actually forms part of the Greek text—for it is often

only understood or implied by the termination of the

noun. This preposition, however, where it forms part of

the text, is rendered by above forty different words in

* When the apostle Paul says (Rom. viii. 9), “Ye, however, are

not in the flesh, but in the Spirit, if so be that the Spirit of God

dwell in you,” it is evident he speaks of the believer's permanent

condition through faith in Christ, and not of that transient state of

mind in which visions are seen. Being in the Spirit here is the

same as being in Christ, and under grace, as opposed to being under

the law. It is to be led by the Spirit. “For as many as are led by

the Spirit of God (pneumati theou), they are the sons of God”

(ver. 14). “But if ye be led by the Spirit (pneumati), ye are not

under the law” (Gal. v. 18).
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the authorized English version, as may be seen in the

Englishman’s Greek Concordance. -

That the context must chiefly determine the exact

meaning, the following texts will, perhaps, make evident.

Matt. xii. 27, “If I by Beelzebub (en Beelzeboul)

cast out demons, by whom (en tini) do your sons cast

them out P”

Wer. 28, “If, however, by the Spirit of God (en

pneumati Theou) I cast out the demons.”

Mark xii. 36, “For David himself said by the Holy

Spirit, (en pneumati hagio).”

Matt. v. 34, “Swear not at all, neither by heaven (en

tú ouranö), nor by earth (en tee gee), neither by thy head

(en tee kephalee).”

Matt. xxvi. 52, “All they that take the sword shall

perish by the sword (en makaira).”

1 Chron. xxviii. 12, “Then David gave to Solomon . . .

the pattern of all that he had by the Spirit (en pneumati,

Septuagint).

See also 1 Cor. xii. 3. “Wherefore I give you to

understand that no one speaking by the Spirit of God

(en pneumati Theou) calleth Jesus accursed, and that no

one can say that Jesus is the Lord but by the Holy

Ghost (en pneumati hagió). Now there are diversities

of gifts, but the same Spirit.” -

Wer. 8. “For to one is given, by the Spirit (dia tou

pneumatos) the word of wisdom; to another the word of

knowledge, by the same Spirit (kata to auto pneuma);

to another faith, by the same Spirit (en to autū pneumati);

to another the gifts of healing, by the same Spirit (en tº

aut', pneumati).”

Wer. 13. “For by one Spirit (en heni pneumati) are we

all baptized into one body.”

Then chap. xiv. 2, where the apostle is speaking of
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these very same gifts, which are said to be given by

the same Spirit, the authorized version has, “Howbeit in

the Spirit (pneumati) he speaketh mysteries,” the same

Greek that is rendered by the Spirit, as above quoted.

Then a little lower, verse 6, “Now, brethren, if I come

unto you speaking with tongues, what shall I profit you

except I speak to you either by revelation (en apocalupsi),

or by knowledge (en gnosi), or by prophesying (en prophe

tia), or by doctrine (en didakee).”

How is any one, who reads only the English authorized

version to tell what the original signifies, when the

same Greek words, upon the same subject, in a parallel

passage, are so differently rendered P as also Matt. xxii.

43, “How then doth David in Spirit (en pneumati) call

him Lord?” compared with Mark xii. 35, “For David

himself said by the Holy Ghost (en pneumati hagið).

Gal. v. 16, “Walk in the Spirit (pneumati).” Wer. 18,

“For if ye be led of the Spirit (pneumati).”

Why have we the rendering in Zech. vii. 12, “Words

which the Lord of hosts hath sent in his Spirit,” when

the same Hebrew prefix is in the same verse, and in ver.

7, rendered by ?—“The Lord hath cried by the former

prophets.” Was it merely to avoid the repetition of by,

which the context requires? Surely if so, it would have

been more correct, according to the Scriptures to have

said, by his Spirit in the former prophets. But the

original text is not all rendered in the English version,

for it is literally, “Words which Jehovah of hosts sent

by his Spirit by the hand of the former prophets.” And

this rendering would have been consistent with that

of chap. iv. 6, in the same authorized English version,

“Not by might, nor by power, but by my Spirit, saith

the Lord of hosts,” the Hebrew text of which has the

same prefix, primarily signifying in, like the Greek en;

:
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and the Greek text of the Septuagint follows uniformly

throughout.

We have good reason, therefore, from the examples of

the usage of the preposition en, to render en pneumati,

BY THE SPIRIT; and it will be shown by farther quota

tions from the Septuagint, that in connexion with the

subject of visions and revelations, the phrase en pneumati,

has generally that signification.

The words, en pneumati, are said to denote the spiritual,

supernatural prophetic state produced by the immediate

operation of the Holy Spirit. But this meaning claimed

for the phrase, en pneumati, in Rev. i. 10, will be found

to be plainly signified only by the words, en ekstasi (in

a trance), or, en horamati, (in or by a vision). It is said

in Acts x. 10, that a trance (ekstasis) fell upon Peter,

and he saw the heaven opened, and saw what at verse 17

he calls a vision. Also when rehearsing the matter, he

says, “I was in the city of Joppa praying, and I saw in

a trance (en ekstasi) a vision (horama). The vision, then,

is the thing seen, and the trance is the exstatic, spiritual,

supernatural state. This state, however, seems to be

implied in many instances, though not expressly named.

Acts iz. 10, “And there was a certain disciple at

Damascus, named Ananias, and to him said the Lord, in

or by a vision (en horamati), Ananias.” And he is told

to go to Saul of Tarsus, “for, behold, he prayeth, and

hath seen in a vision a man named Ananias.”

So chap. x. 3, Cornelius the centurion “saw in a vision

plainly, about the ninth hour of the day, an angel of

God.”

In these places the exstatic state must be implied, as

the circumstances are so similar to those where it is

expressly mentioned. So in Num. xii. 6, “If there be a

prophet among you, I the Lord will make myself known
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to him by a vision (en horamati), and by a dream (en

hupnó) speak to him.”

Paul says (2 Cor. xii.), “I will come to visions and

revelations of the Lord. I knew a man in Christ . . . .

(whether in the body or out of the body I know not,

God knoweth), how that he was caught up into Paradise.”

Here the exstatic state is implied, if not described. So

Peter, when he was delivered by the angel from prison,

could not tell in what state he was, for it is said, “he

followed, and wist not that it was true which was done

by the angel, but thought he saw a vision.”

The spiritual, supernatural, prophetic state is surely

as plainly implied in chap. i. of the Apocalypse, as in any

of the prophets, seeing that John's introduction to his

prophecy is called “the Revelation of Jesus Christ, which

God gave unto him, to show unto his servant what must

come to pass shortly,” and having sent by his angel, he

signified unto his servant John, who testified the word

of God, and the testimony of Jesus Christ, of whatsoever

he saw. Blessed is he that readeth, and they that hear

the words of the prophecy. Behold, he cometh with

clouds, and every eye shall see him.” Surely all this

sufficiently marks the character of the communication.

No one need tell us that the writer was a prophet, or

that he was in the prophetic, supernatural state when he

saw the visions he describes. All is plainly implied

without forcing the words, en pneumati, to signify what

they never signify elsewhere. These words are not used

to denote that state in any of the prophets, and the

language in some is almost identical with the Apocalypse.

* That the word shortly does not necessarily mean a short time,

according to our reckoning,may be seen by the same thing being so

often said by the prophets respecting the day of Jehovah. See the

quotations in the first part—Joel, compared with Acts ii. 16, &c.
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Ezekiel only says, “The heavens were opened, and I

saw visions of God.” Everything respecting the super

natural, prophetic state is here implied. So Isaiah calls

his prophecy only, “The vision of Isaiah.” And when

(chap vi.) he describes the vision referred to, John xii.

41, he says, “In the year that king Uzziah died, I saw

also the Lord sitting on his throne.” And Jeremiah says,

“The word of the Lord came to me, saying.” And after

words are spoken to him by Jehovah, he says, “Then the

Lord put forth his hand and touched my mouth.” More

over, the word of the Lord came unto me, saying, Jeremiah,

what seest thou ? And I said, I see a rod of an almond

tree.”

Amos begins thus: “The words of Amos which he saw.”

And, chap. ix., he says, “I saw the Lord standing upon

the altar.” “The vision of Obadiah,” which is a pro

phecy of future events only, and no similitude described.

So also “The burden of Nineveh. The book of the vision

of Nahum.”

“The burden which Habakkuk the prophet did see.”

He is told to write the vision, &c. And chap. iii. the

prophet describes his vision, and says (ver. 16), “When

I heard, my belly trembled; my lips quivered at the voice;

rottenness entered into my bones, and I trembled in myself.”

So Ezekiel, Daniel, and John are prostrated by the

effect of the visions in the first instance. Ezekiel says

(chap. i. 28), “This was the appearance of the likeness of

the glory of the Lord, and when I saw it I fell on my face,

and heard a voice of one that spake to me. And he said

to me, Son of man, stand upon thy feet, and I will speak

to thee. And the spirit entered into me when he spake

to me, and set me on my feet, that I heard him that spake

to me.” So John, Rev. i. 17, “And when I saw him, I

fell at his feet as dead.”
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In Zechariah there are visions, but the book begins,

“In the eighth month of the second year of Darius came

the word of the Lord to Zechariah,” &c. In this pro

phecy there are many things similar to the Apocalypse.

When the prophets give a date, they begin with it;

and it is generally a most business-like date, because the

political events of the time in which they wrote were

connected with their prophesies. But often, and espe

cially where the subject is the day of the Lord, there is

no date; and the prophecy begins, as Isa. ii., “The word

that Isaiah, the son of Amos, saw concerning Judah and

Jerusalem. And it shall come to pass in the last days.” &c.

John gives no date for the same reason that political

events of that time were unconnected with the visions

he had to write of, and the chief of his prophecy also

being about the remote future great day of Jehovah—

said, notwithstanding, to be nigh at hand, as in the

prophets; because that day is nigh, according to God's

reckoning, which must be the only true reckoning, with

whom “a thousand years are but as yesterday when it

is passed, and as a watch in the night” (Ps. x.c.) When

any prophet mentions a day, it is the day of the month,

and then the year is named also, and sometimes further

particulars, as the king's reign, &c. No instance can be

found of the sabbath day being named, or any day of the

week.

When a prophet is carried in a vision to any place, he

immediately sees what he is led (mentally) into that

place to behold. Whether he is caught up into Paradise,

carried into the valley of dry bones, to the temple at

Jerusalem, or into the wilderness, the vision or revelation

follows instantly; and though the prophet knows not

whether he is in the body or out of the body, he knows

that it is not by might, nor by power, but by the Spirit
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of God that he has the revelation. “I became by the

Spirit in the day of Jehovah, and heard,” &c. “And he

carried me into a desert, by the Spirit, and I saw a

woman sitting upon a scarlet coloured beast.” “And

he carried me away by the Spirit upon a great and

high mountain, and showed me the holy city.”

Thus the hand of Jehovah carried Ezekiel, by the

Spirit, in visions of God to Jerusalem. It is by the

Spirit that the prophet is lifted up; but it is Jehovah

who speaks, leads, carries, or takes him from one place

to another in vision. The Spirit enters into the prophet;

he is never said to be in the Spirit. At the vision of the

glory of Jehovah (chap. i. 28), the prophet says, “And

when I saw it, I fell upon my face, and heard a voice of

one that spake. And he said to me, Son of man, stand

upon thy feet, and I will speak to thee. And spirit entered

into me when he (Jehovah) spake to me, and (the Spirit)

set me upon my feet, that I heard him that spake to me.”

Again, chap. iii. 12, “And the Spirit lifted me up, and

I heard behind me a voice.”

Wer. 14, “So the Spirit lifted me up, and took me

away” (that is, took the prophet away from the vision.

It is not here said that he was carried anywhere),

“and I went in the bitterness and the heat of my spirit, and

the hand of Jehovah was strong upon me. Then I came

to them of the captivity,” which shows that the prophet

was taken away only from the vision, as he went and sat

among the captives seven days.

Generally when a prophet is carried by the Spirit to

any place, it is to see a vision; and the words, behold, or

, I saw, generally follow. Ezekiel, when he had to move

bodily, and the circumstances were real, not a vision,

is told to go. Chap iii. 22, “And the hand of Jehovah

was there upon me, and he said to me, Arise, go forth into

D &
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the plain, and I will there speak with thee. Then I arose

and went forth into the plain.” Then Ezekiel sees the

glory of Jehovah again, and falls upon his face; the

Spirit enters into him, and sets him on his feet, and

Jehovah speaks to him as promised (ver. 22), and tells

him to go and shut himself up in his house, and then

continues to speak to him. That it is Jehovah who

speaks to the prophet is stated in the course of the

speaking, ver. 27, and chap. iv. 13, “And Jehovah said,

Even thus shall the children of Israel eat their defiled

bread.” Wer. 14, “Then said I, “Ah Lord Jehovah.”

The word of Jehovah is continued, by renewed com

munications, to the end of chap. vii., and chap. viii. begins

with a new historical date, and a fresh vision of the

glorious appearance, as more fully described before.

And here let it be noted, that when the full particulars

of a subject have been once given, many things are

omitted, though implied in subsequent narrations of

similar circumstances. The vision is seen here, chap.

viii. when the elders of Judah are sitting before the

prophet, who alone sees the vision of the glorious form.

“And he put forth the form of a hand, and took me by

the lock of mine head; and spirit lifted me up between

the earth and the heaven, and he led me (i.e. Jehovah,

whose hand was upon him) to Jerusalem (as in chap. xl.),

in visions of God (i.e. not bodily) to the door of the

inner gate.”

It is clear throughout this chapter that it is Jehovah

the glorious appearance that speaks to the prophet, and

takes him in vision (not corporeally) from one place to

another. The Spirit lifts up, and Jehovah, by means of

the Spirit, brings or leads; and this should be well

remembered in the further narration.

Chap. ix. Jehovah calls to the man clothed in linen,
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who had a writer's inkhorn by his side. Then follows

another description of the vision of the wheels and living

beings. Then chap. xi. the prophet is lifted up and

taken by means of the Spirit to the east gate of Jehovah's

house. “Then said he unto me, Son of man,” &c.

Ver. 5, “And the Spirit of Jehovah fell upon me, and

he (Jehovah) said unto me, Say thus sayeth Jehovah,”

&c. The pronoun is in the verb here, as in verse 2, and

many other places so rendered. The omission of the

pronoun gives a meaning which the context will not

admit of, as in chap. viii. 3, where though the form of a

hand is put forth from the glorious similitude, and takes

the prophet by the hair of his head, yet the authorized

version makes the Spirit to bring the prophet to Jeru

salem. But the context shows that the hand of Jehovah

carried the prophet, by the Spirit, as the angel is said to

carry John, in Rev. xvii. and xxi. And so must we under

stand Ezek. xi. 24, where the same words are repeated,

viz. “And spirit lifted me up, and he (Jehovah) led me in

a vision by Spirit of God (Enºs mºla rishna—Sep. iv

opáael áv Tveipuari) into Chaldea, and the vision I had

seen went up from me.” The prophet then relates his

visions to the elders of Judah, who had been sitting

before him during the revelation, as stated at the begin

ning of chap. viii. xiv. and xx.

It is the word of Jehovah that the prophet declares

from chap. xi. to xxxvii, where a new vision is related.

“The hand of Jehovah became upon me (kat #yévero èr'

#1é x<\p kvptov, Sep.) and led me out by Spirit of Jehovah.”

Here the Hebrew and Septuagint are the same as in the

other passages, which are rendered by the Spirit; and

the only reason why this text is not so rendered seems

to be, that the words, in a vision, are not united with

the words, by Spirit of Jehovah, as in xi. 24, above;
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though so plainly implied, and only omitted because the

previous narrations contain them; and so left to be here

understood.

Ezek. xxxvii. 1, is therefore to be understood in the

same sense as the passages rendered, by the Spirit “The

hand of Jehovah became (Sep. #yévero) upon me, and he

brought me out by Spirit of Jehovah (Sep. v Tveipart

kvptov), and set me down in the midst of the valley which

was full of bones.” Chap. xl. “The hand of Jehovah

became upon me, and brought me thither, in visions of

God brought he me into the land of Israel.” Here the

words, in visions of God, are in the text, and the words,

by the Spirit left to be understood,just the reverse of

chap. xxxvii. Here in chap. xl, because the lifting up

by the Spirit is omitted in the text, the pronoun is

given to the verb, ver. 3, “And he brought me thither.”

John does not say, I became in the isle of Patmos, en

pneumati, because he became there really and bodily;

but to be carried into the future great day of the Lord

by the Spirit, implies the supernatural, prophetic state,

which he must also have continued in up to chap. iv.

where he says, “I saw, and, lo, a door open in heaven,

and the first voice which I heard, as of a trumpet speaking

with me, saying, Come up hither, and I will show thee

what must become hereafter. AND IMMEDIATELY. I

BECAME—ev6é0c tyevöpiny Év Tveipart—not in the super

natural, prophetic state, surely, for he was already in

that state, or he could not have seen the open door in

heaven, or heard the first voice. How was it then?

Is it not evident that the meaning is, “I became there (by

the Spirit), and behold a throne” P &c.

John is called to come up to the place where the

voice speaks from, expressly in order that he might be

shown what he could not see where he was, or it would
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not have been said to him, “Come up here (àvá3a 66e).

For where John was, he only saw the open door, and

heard the voice that first spake to him, saying, “Come

up here, and I will show thee what must happen here

after.” So we are sure he became, by some power or

other, where he was called to, because he says, “imme

diately I became . . . . . and, behold, a throne.” John's

seeing the throne proves he was there, and saw what he

could not see before. Does not the electric spark of

intelligence pass at once from the words, I became, to the

words, and, behold, a throne, leaving the words, by the

Spirit in a parenthesis, expressing only the means by

which he came, and beheld what he could only behold by

being taken up through the open door P So that the

word there is as plainly implied after I became, as if it

were written. Nay, is it not more plainly implied than

in many other instances of acknowledged ellipsis? For

instance, “I AM,” for I AM HE. The woman of Samaria

says, “I know that Messias cometh; when he is come

he will tell us all. Jesus saith unto her, I AM the speaking

to thee,” (#yá, eius à XaXºy dot, John iv. 26), rendered by

the authorized version, “I that speak unto thee am he.”

John viii. 24, “If ye believe not that I AM (£yó eipt)

ye shall die in your sins.”

So ver. 28, “When ye have lifted up the Son of man,

then ye shall know that I AM he.” The Greek text is

also the same at ver. 28.

And again, chap. xi. 9, where the man who was born

blind had been made to see, and his neighbours said, “Is

not this he (oiróc) that sat and begged: some said it is

he; others said, he is like him, but he said, ego imi, IAM.

So chap. xiii. 19, “Now I tell you before it come, that

when it is come to pass ye may believe that ego imi, I

AM.” Chap. xviii. 5, “Whom seek ye * They answered

*

*



30

him, Jesus of Nazareth. Jesus saith unto them, ego

Żmi, I AM.” So wer. 6, 8.

Acts x. 21, “Then Peter went down to the men which

were sent unto him from Cornelius, and said, behold,

ego imi, I AM, whom ye seek.”

More decided still is the ellipsis, Matt. xxi. 30, where

the man who had two sons tells one to go work in his

vineyard, and he said, I will not, but afterwards, having

repented, he went. The man then going to the other

son, said the same ; and he answered and said, I sir, and

went not.” Here the Greek is only £yò, I, but is very

properly rendered, “I Go.” When John fell before the

feet of the angel to worship him, the angel only says,

SEE NOT (opa pin), rendered, “see thou do it not.”

Acts viii. 26, “And the angel of the Lord spake to

Philip, saying, Arise, and go towards the south, unto

the way that goeth down from Jerusalem unto Gaza,

which is desert. And he arose and went ; and, behold,

a Iſlall, . . . . . Then the Spirit said to Philip, Go near,

and join thyself to this chariot. And Philip, having run

(prosdramān), heard him reading the prophet Esaias,” &c.

The ellipsis in this passage is amply filled up by the

authorized version without italics—“And Philip ran

thither to him.” Then ver. 36, “They came to some

water, and the eunuch said, 'Idol) ºup, behold water.

Matt. xxi. 21, “If ye have faith, and doubt not, ye

shall not only do the – of the fig-tree, but also if ye

shall say to this mountain, Be thou removed and cast

into the sea, it shall become (yevigera), i.e. it shall be

come in the sea.”

Luke xii. 54, “When ye see a cloud rising from the

west, straightway ye say a shower cometh, and so it be

cometh (ytveral). And when the south wind is blowing,

ye say, there will be heat, and it becometh (yiveral).

3.
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All speech is more or less elliptical; one word is con

nected with another entirely by an operation of the

mind, like that by which the ellipsis is filled up. The

more decided ellipsis, therefore, only requires a greater

stretch of this mental power; and in a language we are

used to, is easily accomplished. As the English language

has a greater number of connective particles than either

Hebrew or Greek, we often, in translating, supply them

too frequently, in order to make good common English,

but to the great injury of the poetic element.

A simple, concise, yet vivid and poetic style, is

characteristic of the scriptures generally, and particularly

of the Apocalypse. The sublime energy of its language

is described by Michaelis as “a torrent which carries

everything before it.” Such a truly poetic style is

essentially most concise, while it is most fervid. It

forces the reader to perceive with intensity, because the

prophet has written under the most vivid impressions of

exstatic vision. This prophetic style, as it emanates

from the source of all intelligence, must be best calcu

lated to awaken perception in the reader: and to this

end it is said, “He that hath an ear let him hear.”

In chap. vi. see how the most simple and concise text

is supported by the best manuscripts, and how much

more expressive and consistent than the authorized

version.

The revised text, as given by Tregelles, will read thus:

1. “And I saw when the Lamb opened one of the

seven seals; and I heard one of the four living-beings

saying, as with a voice of thunder, come.

2. “And, behold, a white horse, and one sitting upon

him having a bow, and there was given to him a crown;

and he went out conquering and to conquer.

“And when he opened the second seal, I heard the
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second living-being saying, come; and there went out

another horse red, and to the one sitting upon him it

was given to take peace from the earth; and that they

might slay each other, there was also given to him a

great sword.”

The authorized version, however, following the text of

manuscripts of authority inferior to some since dis

covered, has retained words which must have been felt

by many as most injurious to the sense and sublimity

of the writing. Thus:

“And I saw when the Lamb opened one of the seals,

and I heard as it were the noise of thunder, one of the

four beasts saying, come and see.”

Here it will be evident, I think, to most readers that

the words, “and see,” could only have been added to the

text of those manuscripts originally by some one wholly

blind to the poetic grandeur and consistency of the

narrative: for these words, “and see,” make the living

being who calls in a voice of thunder, to call the prophet

John to come and see the vision, instead of, as in the

purer text, calling to the vision to come, as it were, on

the stage into view.

That this must be a mistake will be evident, I think,

when we consider that John had already been called up

to the place, “Come up hither and I will show thee,” &c.

Now, after this, to make the living being say, “com E

AND SEE,” and that in a voice of thunder, is destroying

all the sublimity of the text.

How sublime and dramatic is the revised text, where

the mysterious living-being says with a voice like thunder,

“Come; and, lo! a horse, white, and one sitting upon

him, having a bow, &c. And I heard the second living

being saying, Come; and out went another horse red—

rai tāīA0ov &\\oc itToc Två56c.
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So Ezekiel, when he was told to “prophesy to the

breath, and say to the breath, Thus saith the Lord

Jehovah, Come from the four winds, O breath, and

breathe into these slain, that they may live. So I pro

phesied as he commanded me, and the breath came into

them, and they lived” (Ezek. xxxvii. 9).

To recapitulate would be to write over again the whole

tract, because the evidence is in the particulars. I must,

therefore, leave these arguments to the calm considera

tion of the reader, hoping he may not be hindered by

prejudice or anything else from seeing and loving the

truth.

B. Allen, Printer, 42, Warren Street, Fitzroy Square.
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