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QUESTION 1. "What is the difference between John's baptism, 
and that in Matt, xxviii ?" 

QUESTION 2. " Although the twelve were told to baptize in the 
name of the Trinity, yet they and St. Paul invariably bap
tize in the name of the Lord Jesus ?" 

QUESTION 3. " I s there any difference between being baptized 
into the kingdom, and being baptized into the Church ? " 

QUESTION 4. " Why does St. Paul say,.' Christ sent me not to 
baptize, but to preach the gospel ? ' " 

QUESTION 5. "When the apostle says, 'There is one baptism ;' 
and again, ' As many as were baptized unto Jesus Christ;' 
and again, ' Buried with him by baptism;' does he refer to 
baptism in water, or, baptism by one Spirit ?" 

QUESTION 6. " The commission is given in the Gospels, and 
carried out in the Acts, but how little we are told as to its 
real significancy. The Lord's Supper is fully explained in 
Luke xxii, and 1 Cor. xi, have we anything like this in 
reference to baptism ? " 



ON BAPTISM. 

A TEACT, embodying the plain doctrine of scripture, 
on any important point in the word of God, 
is truly valuable. I t often proves very helpful, 
especially to young and enquiring Christians. I t 
directs the attention of such to subjects which may 
have been entirely overlooked. Its aim should 
ever be, to lead the mind to "the word of God, 
which liveth and abideth for ever," and to study 
that precious word with increased intelligence and 
interest. The truth of the holy scripture is the alone 
means by which men are made " wise unto salvation 
through faith which is in Christ Jesus." And also, 
" that the man of God may be perfect, throughly fur
nished unto all good works," the Spirit of G-od is the 
alone power. "Ye have purified your souls," says 
Peter, "in obeying the truth through the Spirit." 
(2 Tim. iii, 15, 16; 1 Pet. i, 22.) 

On many subjects of the deepest importance, there 
is no scarcity of plain, practical, and most useful tracts 
and papers, for which many have to bless the Lord. 
But on the subject of BAPTISM comparatively few 
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have been written, especially of a plain, simple cha
racter, such as could be put into the hands of a young 
Christian. This need has often been felt and 
expressed by those who are interested in and occupied 
with such. 

Having frequently experienced this positive need, 
in connexion with the Lord's work, I have felt very 
distinctly led of Him to place before my young 
brethren and others, what I firmly believe He has 
taught me, from His own word, on this subject. 

The following QUESTIONS have been the means of 
deciding me as to this, and also, as to the form in 
which it appears. They were put by those who are 
unfavourable to believers' baptism. They came before 
me just as they stand; and, as embracing such a 
breadth of truth, I consider them worthy of prayerful 
consideration. 

Question 1. " What is the difference between 
John's baptism, and that in Matt, xxviii ?" 

The difference is very great, as the scriptures show: 
" John verily baptized with the baptism' of repentance, 
saying unto the people, thai; they should believe on 
him which should come after him, that is, on Christ 
Jesus." (Acts xix, 4.) And again, " John did 
baptize in the wilderness, and preach the baptism of 
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repentance for the remission of sins." (Mark i, 4.) 
I t is perfectly plain from these, and other passages 
which might be quoted, that all who repented, through 
the preaching of John, were baptized, confessing 
their sins—owning thereby that they needed forgive
ness, and that this was now God's appointed way to 
obtain it. Repentance was their present condition of 
soul, and the ground of their baptism. Remission of 
sins was looked at as future. John proclaimed that 
the kingdom of heaven was at hand—that the Lord 
was coming in person to purge His floor, and to judge 
His people Israel, in righteousness. The effect of 
this ministry was to lead to a spirit of self-judgment, 
and to separate a remnant from the nation,—to bring 
them into a new position, and distinguish them by 
baptism. Those who were too proud, or too self-
righteous to take this place of self-abasement, were 
left in the place of judgment. Outward water 
baptism, therefore, was the only way, at that time, 
of escaping the axe of righteousness which John 
laid at the root of the trees. 

Now, in Matt, xxviii, we have something like the 
contrast of all this, and the accomplishment of that 
which was only foretold, and undefined in the ministry 
and baptism of John. The commission of our risen 
Lord to His apostles clearly is—to baptize disciples, 



6 

and such only: " Go ye therefore and MAKE DIS

CIPLES of all nations, (see margin,) baptizing them 
in the name of the Father, and of the Son, and of the 
Holy Ghost. Teaching them to observe all things 
whatsoever I have commanded you." The words of 
this commission bind the apostles to baptize those, 
and those only, who had already believed; and not like 
John's disciples, who " should believe "—who had re
ceived full and everlasting remission of all their sins, 
and were not merely confessing they needed it— 
who had embraced a risen Christ, and were, not 
merely looking forward to Him who " should 
come." The Lord had come, had been rejected 
and crucified, He had abolished sin and death, 
and brought in divine righteousness and eternal 
life. The glorious work of redemption was now 
finished, and the sure foundation of our living 
union with a risen Christ, eternally laid in His 
death and resurrection. The difference between the 
two baptisms is made very plain, in Acts xix, 1—7. 
Paul finds twelve men at Ephesus, who had only been 
instructed and baptized " unto John's baptism." I t 
does not appear they had got beyond his teaching. 
Paul instructs them, and points out the true charac
ter of John's baptism, how far it took them, and where 
it left them. When they heard this, they were 
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baptized in the name of the Lord Jesus. And when 
Paul had laid his hands on them, the Holy Ghost 
came upon them. What a different position this is, 
from a Jewish remnant waiting for Christ to appear in 
the land of Israel, and for the Holy Ghost, whom He 
was to communicate! They were now connected with 
Christ in heaven, and identified with Him in life, 
position, and blessing, through the Holy Ghost pre
sent with them. 

The immersion of the body in water, and raising it 
up again, is the abiding type of our union with Christ 
in death and resurrection. In passing through the 
water, we are brought, in a figure, into His new and 
eternally blessed position in resurrection. We stand 
in living association with the BISEK ONE, on heaven's 
side of the empty grave, which neither sin, Satan, 
death, nor the world can ever cross. Fully to under
stand, and firmly to hold, this truth, is of immense 
importance. " Buried with him in baptism, wherein 
also ye are risen with him, through the faith of the 
operation of God, who hath raised him from the 
dead/' (Col. ii, 12.) 

The path of the disciple is made very plain by 
this commission: if faith only is in exercise, He has 
simply to obey. The word is plain: first, make disci
ples, then baptize them. But, perhaps the reader 
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will say, " I was baptized when an infant, and I hold 

that to be valid.'' Allow me to ask, do you believe that 

the Lord will ? Are you fully persuaded in your own 

mind, that you have obeyed this word of the Lord ? 

"Will the fact, that you were baptized when an infant, 

answer for your own personal obedience to the above 

commission, seeing you are now a disciple ? But how 

can baptism be valid, if it precedes faith ? The word, 

here, and in many other places, shows, that faith goes 

before baptism. The commission in Mark is to the 

same effect: " And he said unto them, Go ye into all 

the world, and preach the gospel to every creature, he 

that believetli and is baptized shall be saved, but he 

that believeth not shall be damned" 

Eut again, it is objected, water baptism is not con

nected with the Church at all, it is an ordinance of 

the kingdom. That I fully believe; but who are the 

subjects of Christ's kingdom in the present period? 

Professing Christians surely, whether true or false, 

described by .our Lord as the tares and the wheat; 

still, they all profess faith in Christ; infants do not. 

" But NOW," says Christ, " i s my kingdom not of this 

world ;" and again, " giving thanks unto the Father 

. . . . who hath delivered us from the power of dark

ness, and hath translated us into the kingdom of His 

dear Son." This is the present aspect of the kingdom. 



9 

I t only recognizes that which is of the Spirit, not that 

which is of the flesh, or of the world. (John xviii, 36; 

Col. i, 12, 13.) 

Question 2. " Although the twelve were told to 

baptize in the name of the Trinity, yet they and St. 

Paul invariably baptize in the name of the Lord 

Je sus?" 

So far as I know, the scriptures say nothing in 

explanation of this fact. I have thought, that the 

expression, " I n the name of the Lord Jesus," referred 

to the commission, or authority of Christ. A servant 

acting in His name is invested with His authority, is 

acting according to His will, and under His sanction. 

Hence, says Peter, "Can any man forbid water, that these 

should not be baptized, which have received the Holy 

Grhost as well as we ? And he commanded them to be 

baptized in the name of the Lord." (Acts x, 46, 47.) 

W e find, throughout the Acts and the Epistles, that 

the whole structure of Christian privilege, blessing, 

and responsibility, is based on the truth contained in 

the expression, " The name of the Lord Jesus." 

Eut, should we expect the form given, in the mere 

record of, or allusion to, the act ? I accept the xxviiith 

of Matthew as the divinely prescribed form of 

believers' baptism. The nations, or Gentiles, are dis-

A 2 
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tinetly named by Christ, and suet are we. The apostles 
may, or may not, have baptized Jews, or even Grentiles 
amongst the Jews in the name of the Three Persons. 
I could not say they did, or did not. I t is very clear, 
however, that in the earlier chapters of the Acts, great 
prominence is given to the Lordship of Christ. I t is 
the burden of apostolic testimony. The NAME of 
Jesus occurs very frequently, and the JEWS, who had 
denied the Holy One and the Just, may have been 
baptized, simply, in the name of the Lord Jesus. 

Question 3. " Is there any difference between being 
baptized into the kingdom, and being baptized into 
the Church?" 

The two things are perfectly distinct. One is by 
water, the other by the Spirit. The difference is 
clearly recognized by our Lord in Acts i, 5. " Por 
John truly baptized with water, but ye shall be bap
tized with the Holy Grhost not many days hence .̂" 
Baptism by water, into the kingdom, commenced with 
John. (Matt, iii.) I t then became the only way of 
entrance into it. " And all the people that heard 
him, and the publicans, justified God, being baptized 
with the baptism of John. But the Pharisees and 
lawyers rejected the counsel of Grod against them
selves, being not baptized of him." (Luke vii, 29, 30.) 
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Ever since that time, water baptism has stood con
nected with the kingdom. This was a new thing in 
Israel. JSTot that the subject of the kingdom was 
new, for that had ever been the grand theme of 
Israel's prophets. And there were also " divers 
washings," or many baptisms, in the Jewish system; 
but to preach baptism, and formally to set apart a 
remnant from the nation, under the outward seal 
thereof, was a new ordinance in Israel. The blessed 
Lord Himself owned it, and honoured it by sub
mitting to it. This was the door by which He entered 
the kingdom, and publicly associated Himself with 
the God-fearing remnant. 

When John was cast into prison, Jesus took up 
the testimony, "and from that time he began to 
preach, and to say, Repent, for the kingdom of heaven 
is at hand." (Matt, iv.) In the tenth chapter, He 
associates the twelve apostles with Himself in this testi
mony. " These twelve Jesus sent forth, and commanded 
them, saying preach, The kingdom of heaven is 
at hand." Thus John, the Lord, and the twelve, pro
claimed the kingdom of heaven to be at hand, and all 
who believed their testimony were baptized into it. 
" When therefore the Lord knew how the Pharisees 
had heard that Jesus made and baptized more dis
ciples than John, (though Jesus himself baptized not, 
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but his disciples,) He left Judea, and departed into 

Galilee." (John iv, 1—3.) 

And; now, as to the latter part of the question— 

"baptized into the Church." I hardly think the 

expression itself is borne out by scripture—I mean 

the form of it. John speaks of three baptisms:— 

1. " W i t h "Water," which marked off the remnant. 

" He will throughly purge his 

floor." (Israel.) 

2. ""With the Holy Ghost," which means the sepa

ration to God, from all evil, of 

those who are truly His, by the 

presence, power, and indwelling of 

the Holy Ghost. " And gather the 

wheat into the garner." 

3. " With Fire." All who, in heart, say, " we will 

not have this man to reign over 

us," will be consumed by the fire 

of divine judgment when He re

turns. " He will burn up the cnaff 

with unquenchable fire." 

The first—an ordinance of the kingdom—began with 

John. The third is still future, and must be so until 

the Lord returns. The second took place on the day 

of pentecost, when the apostles " were all filled with 

the Holy Grhost, and began to speak with other 
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tongues, as the Spirit gave them utterance; and, as 

Peter says, " This Jesus hath God raised up, whereof 

we all are witnesses. Therefore being by the right 

hand of God exalted, and having received of the Father 

the promise of the Holy Ghost, he hath shed forth 

this which ye now see and hear." (Acts ii, 1—4, 32, 

33.) This was the* baptizing of believers into the 

Church, the body of Christ. 

When Christ ascended up on high, and took His 

seat at God's right hand in heaven, the Holy Ghost 

Himself, personally, came down to earth, and by His 

presence and power " gathered together in ONE (in 

one compact body) the children of God that were 

(up till that time) scattered abroad." (John xi, 52.) 

Christ the Head, glorified in heaven, and all believers 

then on the earth, were united together by the Holy 

Ghost. " For by one Spirit are we all baptized into J 

ONE BODY." This was the commencement of the } 

actual existence of the Church. I t was then perfectly 

formed, " fitly joined together." Though, as regards 

the members, it was in a state of infancy, but to be 

henceforth nourished by Christ the Head, " through 

joints and bands," until they all (the whole Church) 

attain the measure of the stature of the fulness of 

Christ. I t had no actual existence, and could have 

none, until Christ, the Head, was glorified. (John vii, 
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\ 39.) Ever since that time, all who truly believe the 

gospel are " Joined to the Lord and one spirit/ '—one 

! in life. " For we are members of his body, of his 

flesh, and of his bones." "Because, as he is, so are 

: we in this world." And again, " After that yq 

j believed, ye were sealed with that holy Spirit of 

promise." (Comp. 1 Cor. iii, 16^ vi, 17—19; 1 John 

iv, 17; Eph. i, 1 3 ; v, 30.) So that all believers, since 

the day of pentecost, have found their proper place 

in the body of Christ, through the presence of the 

Holy Ghost Himself IN each believer, and WITH the 

Church as a whole; although the expression, " baptized 

into the Church," does not appear to be scriptural. 

Now, I trust, my reader will clearly see that the 

kingdom and the Church are two very different things, 

the former being much wider than the latter. If the 

distinction which G-od makes in His word between 

the kingdom of heaven and the Church, as revealed 

through the ministry of Paul, is not understood, there 

will be great confusion of thought and expression, in 

reference to both. 

God's PUKPOSE as to the kingdom is largely unfolded 

in the Old Testament, commencing with Gen. i, 26, 

but especially in the Psalms and the Prophets. The 

Spirit of God in Zechariah, looking forward to Christ's 

first appearing in Israel, says, "Eejoice greatly, O 
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daughter of Zion; shout, O daughter of Jerusalem: 

behold, thy King eometh unto thee: he is just, and 

having salvation; lowly, and riding upon an ass, and 

upon a colt the foal of an ass." But the daughter of 

Zion had no heart for her king. She refused Him, 

and the long-looked for kingdom was not set up. The 

principal scripture on this point is Matt, iv—xii. 

Immediately after His rejection He began to preach 

" the MYSTERIES of the kingdom of heaven." This is 

quite a new aspect of the kingdom. (See Matt, xiii.) 

I t now embraces the whole of Christendom. Those 

who profess faith in Christ, and subjection to Him, 

are its subjects. Such has been its aspect ever since, 

and must be so until the "Nobleman returns from 

the far country," when the entire condition of things 

will be judged, and the kingdom set up and established 

in divine power. During the millennium, or " in the 

dispensation of the fulness of times, G-od will gather 

together in one (under one head) all things in Christ, 

both which are in heaven and which are in earth; even 

in him." Christ will be the one grand centre of " all 

things," and of all the glory, both " i n heaven" and 

" o n ear th:" "whom G-od hath appointed heir of 

all things." This will be the kingdom of Christ 

in full, open, glorious MANIPESTATION, including 

the heavens and the earth; but joined together, 
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as by Jacob's ladder, and filled with the glory 

of Him who now filleth all things. The Church 

will occupy a preeminent place in the kingdom. She 

will be manifested, in that cloudless morning, as the 

fair and spotless bride of " t h e Prince of the kings of 

the earth"—"the bride, the Lamb's wife"—the be

loved Eve of the second Adam, sharing His throne 

and dominion, His crown and glory. Oh! what a 

" blessed hope" this is, my dear reader. How fitted 

to sustain our hearts, during this long, dark night of 

sorrow. (Comp. Eph. i, 10; Ps. viii; Heb. i i ; Isa. 

xi, lx, lxvi; Eev. xxi, xxii.) 

Question 4. "Why does St. Paul say, " Christ sent 

me not to baptize, but to preach the gospel ? " 

\ I t \s quite evident to my own mind that the Spirit 

of G-od, in this passage, gives water baptism a secondary 

place to the gospel Paul preached. The gospel which 

the apostle here alludes to, he elsewhere calls " my 

gospel," " the mystery." I t is especially the subject 

of the Epistle to the Ephesians. (See Eom. xvi, 25, 

26 ; Col. i, 25—27; Eph. iii.) This gospel, observe, 

is entirely different in its character, from that which 

John, the Lord, and the twelve preached. JSTot that 

there was any difference as to the ground of the sin

ner's acceptance or standing before God. Blessed 
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be His name, that can never change. The one perfect 

sacrifice of Christ is the only ground, and that remains 

unchanged and unchangeable; and eternally safe are 

all they who are simply resting thereon. Dispensa

tions and testimonies do change, but the value of the 

blood of Christ, as that which cleanseth us from all 

sin, never can. 

Israel's prospects as a nation, and the character of 

the testimony were now entirely changed. Christ 

had been definitely and finally rejected—first, in His 

own person, and secondly, in the person of the Holy 

Ghost, as we learn from the first seven chapters of 

the Acts. And Israel for the present was entirely 

set aside. Another gospel besides the gospel of the 

kingdom was now to be proclaimed. A deeper mys

tery than the mystery of the kingdom of heaven was 

to be revealed, and Paul, not the twelve, was entrusted 

with it. The reality of the vital connexion between 

Christ and His people, as accomplished on the day of 

pentecost, was now declared in the most touching 

manner, from the opened heavens. Paul was converted 

by these words—"Saul, Saul, why persecutest thou 

ME. I am Jesus whom thou persecutest." The 

centre of gathering is here revealed to be in heaven; 

and the disciples on earth are now livingly con

nected with Christ in glory. They are gathered to 
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the person of a heavenly Christ, by faith, and in the 

power of the Holy G-host, and not round water baptism. 

Hence, when the Corinthians were setting up human 

headships, and connecting baptism therewith, the 

apostle, in the most peremptory manner, declares that, 

in their so doing, he could have no fellowship with them. 

"For , " he affirms, "Christ sent me not to baptize, 

but to preach the gospel." This is a deeply important 

and highly practical point. Baptism in water, as 

setting forth our union with Christ in death and 

resurrection, is of divine appointment, and, as such, 

has its own proper claims upon us, and can never 

lose its deep significance. But, in the wisdom of 

the ways of God, it has lost the place it held from 

John's day, until the conversion of Paul. During 

that period, it was the grand line of demarcation 

between those who professed to be the children of the 

kingdom and those who did not. Since that time, 

" the unity of the Spirit ' ' holds the first place. Hence, 

the immense importance of the exhortation in Eph. 

iv, 3, " Endeavouring to keep the U N I T Y OE THE 

S P I B I T in the bond of peace. There is one body 

and one Spirit." And, mark, it isjiot, as some say, 

the unity of our spirits or judgment, neither is it the 

unity of brethren; but the UNITY or THE SPIRIT ' S 

FOBMING AND SUSTAINING. God is now calling us, 
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to "endeavour to keep," to hold fast, to maintain, 

and act out the principles of this unity, and not the 

unity of water baptism. To own the presence and 

sovereign rule of God the Holy Ghost, in the Church 

down here in the wilderness, is the only way in which 

we can give a practical exhibition of the unity of the 

Spirit. Christ the centre, and the Holy Ghost the 

only power of gathering and uniting us to Him in 

ONE BODY. " Where two or three are gathered 

together in my name, there am I in the midst of 

them." Knowing this, may our souls be subject \ 

to, and governed by, that presence. 

If this principle of meeting, as the Church of God, 

the body of Christ, is not seen, we shall only, by our 

ecclesiastical zeal, form sects and systems, as they 

were doing at Corinth. " JSTow, this I say, that every 

one of you saith, I am of Paul, and I of Apollos, 

and I of Cephas, and I of Christ. IS CHEIST 

D I V I D E D ?" They were actually seeking to make 

Christ Himself the head of a sect, the centre of a 

human system, in place of owning Him as Head and 

centre of the whole Church, and Lord of all. (1 Cor. 

i, 2, 12—17.) 

By serious strict Baptists, the practice of John and I 

the twelve is insisted upon as of present divine au- | 

thority; and the unavoidable result is sectarianism; \ 
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simply because, on this principle, I cannot meet my 

brothers and sisters at the Lord's table, until I have 

first met them at the waters of baptism. Hence the 

the ordinance of baptism necessarily becomes the 

centre of gathering; and this principle, however con

trary to a gracious, loving heart, must produce a mere 

sect. I t never can express or represent the perfect 

ONENESS of Christ, the risen Head, and all the mem

bers of His body here below. I am now travelling 

over ground which, a few years ago, I traced and re

traced, many a time. For more than ten years, my 

conscience was firmly and honestly bound by the 

teaching and examples of the Gospels and the Acts. 

Then I did not see the distinction between the Church 

and the kingdom. I often felt deeply tried when com

pelled to act on strict Baptist principles. They are 

contrary to every feeling of our new nature which is 

loife. 

For however much you might love your brother, 

and esteem him your superior in spiritual things, 

you could not meet him at the Lord's table, unless 

he held, as a divine principle, that outward water 

baptism was the centre of union, the meeting place 

of Christ's disciples here on earth. I t was not even 

enough that our brother was himself baptized, but if 

he broke bread where any were allowed to sit at the 
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table who bad not been immersed, on tbe confession 

of their faith, we could not sit down at the Lord's 

table together. We practically denied the truth of 

1 Cor. x, 17—" Tor we being many are one bread and 

one body, for we are all partakers of that one bread." 

This will give you, my dear reader, some idea of Strict 

Baptist principles. Although not avowedly or in

tentionally, they elevate the ordinance to a centre of 

union, which is entirely contrary to the word of G-od. 

Christ is the only centre the scriptures ever recog

nize ; He is the only centre of the thoughts, coun

sels, and ways of G-od. I t was used by John and the 

twelve as a line of separation, but never as a centre: 

there is no centre but Christ. 

Nevertheless, when these principles are honestly 

held, they are based upon our Lord's commission to the 

twelve in Matt, xxviii; and it may be truly said, what 

higher authority can there possibly be ? "With my 

whole heart I answer, none I " He is thy Lord, worship 

thou him." I respect the conscience that is bound 

by this authority. But did the twelve carry out this 

commission ? Did they, after beginning at Jerusalem, 

go into all nations ? These are important questions 

on this point. We have no account in the word that 

they ever did so, or that they ever left Jerusalem on 

this mission. (Acts viii.) 
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The commission was then entrusted to Paul, who 

became the apostle of the G-entiles, and Peter the 

apostle of the circumcision, and altogether on a new 

basis. Paul was converted by Christ in heavenly-

glory, when on his way to Damascus ; entirely outside 

the twelve and the whole system of things at Jeru

salem. " Wherefore," he says, " henceforth know we 

no man after the flesh; yea, though we have known 

Christ after the flesh, yet now henceforth know we 

him no more." Paul only knew Him as risen and 

glorified, and His people as risen together with Him, 

and seated together with Him in heavenly places." 

(2 Cor. v, 14—21; Eph. ii.) The " glorious gospel," 

or the " gospel of the glory of Christ," was specially 

I committed to him. (2 Cor. iv, 4—6.) I n writing to 

I Timothy he says, " But thou hast fully known my 

doctrine," or, as it is in the margin, " thou hast been a 

diligent follower of my doctrine.'' This passage shows 

us the immense importance of faithfully and practically 

following out the doctrines of the "heavenly calling," 

and the "oneness of the body of Christ," of which 

Paul was the divinely chosen minister; especially when 

we look at the contrast to Timothy's course, in the 

case of those who had turned away from the apostle. 

" This thou knowest, that all they which are in Asia 

be turned away from me" This does not mean that 
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all Asia were turned away from Christ,—for we know 
there were many genuine Christians in Asia, from the 
addresses to the seven churches ; but they had turned 
away from Paul, who was going on with Christ in the 
freshness and power of the " heavenly calling." They 
had ceased to be " diligent followers of this doctrine." 
They had got down in their own souls, morally and 
practically, below the heavenly position and hopes of 
the Church. The trial was and is to give up the 
world ENTIRELY, and to be satisfied with that which is 
purely heavenly. ""For Demas hath forsaken me, 
(my doctrine) having loved this present worlds 
(2 Tim. i, 15; iii,10; iv, 10.) 

And surely, if Grod, in infinite wisdom, has been 
pleased to set aside for the present, during the 
rejection of His Son, that order of things which had 
been placed in the hands of the twelve, and bring in 
another in place of it, ought not our hearts to bow 
to it, and believe that our Grod never replaces what 
man has marred, but always introduces a better thing. 

Question 5. " "When the apostle says, ' there is one 
baptism;' and again,' As many as were baptized unto 
Jesus Christ;' and again, ' Buried with him by bap
tism,' does he refer to baptism in water, or, baptism 
by one Spirit ?" 
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As to the first of these passages, I have very little 

light, the apostle is evidently deeply occupied with 

the unity of the body of Christ, and he may here refer 

to the baptism of the Holy Grhost, which took place, 

at penteeost, once for all, and consequently termed, 

" one baptism.'' Some think it refers to water baptism, 

because it is preceded by faith, " one faith, one bap

tism ;" others, think it is " one baptism," (in water,) 

in contrast with the many baptisms under the law. 

The other two passages, doubtless, refer to baptism 

in water. The apostle's subject is death and resur-

rection, the great foundation truths of Christianity, 

and which are so expressively symbolized in believers' 

baptism. 

Question 6. " The commission is given in the 

gospels, and carried out in the Acts, but how little we 

are told as to its real significaney. The Lord's Supper 

is fully explained in Luke xxii, and 1 Cor. xi, have we 

anything like this in reference to baptism ?" 

The difficulty I feel, in answering this question, 

is not because of the scarcity, or obscurity of truth on 

the subject, but because of the deeply important 

character of truth which it immediately suggests. 

I t is indeed, a flood-tide of light, peace, and joy, 

to the soul, to see clearly the explanation of baptism. 
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Many know that Christ died for them, and that they 
have been regenerated oy the Holy Grhost, who know 
nothing of having died with Christ, and risen with 
Him, and, being therefore eternally delivered from 
sin, the law, and the flesh in Christ, and before 
G-od. Baptism symbolizes these truths, and they 
explain baptism. Have we yet learnt what that 
saying means: "How shall we, that are dead (or, 
have died) to sin, live any longer therein ?" This, 
observe, is not a question of Christian experience, or 
realization, but the statement of what took place on 
the cross, and is known to and received by faith. 
" Know ye not," says the apostle, " that so many of 
us, as were baptized into Jesus Christ, were baptized 
into his death ; therefore, we are buried with him by 
baptism into death, that like as Christ was raised up 
from the dead by the glory of the Father, even so we 
also should walk in newness of life;,, and again, 
"KNOWING THIS, THAT OUB OLD MAN IS CBUCIEIED 

WITH HIM, that the BODY OE SIN MIGHT BE DESTBOYED 

Knowing that Christ being raised up from 
the dead, dieth no more, death hath no more dominion 
over him; for in that he died, he died unto sin once, 
but in that he liveth, he liveth unto God." And then 
comes that wonderful, peace-giving truth—"Likewise, 
reckon ye also yourselves to be dead indeed unto sin, 
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but alive unto God, through Jesus Christ our Lord." 
The soul that has truly learnt these blessed truths, 
will be for ever at rest, and will rightly understand 
what baptism sets forth. Mark their connexion with 
the 9th and 10th verses. In what sense did Christ 
die unto sin ? Surely He has perfectly and for ever 
done with sin, in the way of having to answer for i t ; 
sin can no more be imputed unto Him,—He is far 
beyond its reach. LIKEWISE, RECKON ye also 
yourselves to be DEAD INDEED unto sin. Count 
yourselves to be in the same position as Christ, in 
reference to sin. In what sense is Christ alive unto 
G-od ? Oh! surely, in the very highest possible. He 
ever was alive unto G-od, we know, but now He is 
alive at God's right hand as the one that was dead, 
but is now alive for evermore. " LIKEWISE BECKON 

ye also yourselves to be . . . . . . . alive unto God 

through Jesus Christ our Lord," as those who once 
were dead, but are now alive for evermore. " Because 
I live," says the blessed Jesus, " ye shall live also." 
Let my reader study that precious vith of Romans, 
and similar teaching, such as the iind of Col., word by 
word, where the Spirit has fully unfolded the deep and 
blessed significancy of baptism. Then, let him look 
at Baptism and the Lord's Supper together, and he 
will see the twofold action of God's judgment against 
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our sin on the cross. At the Supper, we show forth the 
death of the Lordybr us; in Baptism, we show forth 
the' death of the flesh with Him. At the table, we 
celebrate the triumphs of redemption, through Christ 
crucified; in the waters of baptism, we bury our 
crucified flesh out of sight. At the table, we feast 
together as ONE BODY, risen with Christ, and standing 
with Him and with one another in resurrection. In 
baptism, the believer's body is laid under the water, 
and the wave passes over it, which sets forth, that our 
place on earth, our standing in nature, our connexion 
with the first Adam, are now no more; that our old 
nature, with all that belonged to it, was for ever can
celled before God, and set aside on the cross, as 
utterly worthless to Him, and buried in the grave of 
Christ, to be eternally forgotten. Thus we see, the 
Lord's Supper sets forth the place our Lord took in 
wondrous grace for m, and the blessed results thereof. 
Baptism sets forth our place with Him, in His death 
and resurrection, according to the counsels of redeem
ing love, and the blessed results to us which flow 
therefrom, so that we can truly say, "Where sin 
abounded, grace did much more abound." 

In conclusion: having in all good conscience an
swered the foregoing questions, I would now desire to 
press upon my reader the following important con-
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sideration: viz.—that CHRIST (not haptism) is the 
only proper object of the thoughts and the affections. 
Baptism has its own proper place in holy scripture, 
and ought to have that attention from us which be
longs to it ; but having attended to it once, we have, 
in one way, done with it. I t is not again to be re
peated. But, if the conscience is exercised about it, 
the sooner it is attended to the better. In this re
spect baptism differs from the Lord's Supper. "We 
are to " show the Lord's death till he come." But 
whether engaged with the one or the other, we must 
ever watch against our hearts being occupied with 
anything lower than our own living Head in glory. No 
service whatever is of any value before Grod that does 
not flow from love to Christ, and from personal com
munion with Himself. If ye love ME, " feed my 
sheep." I t is not, if ye love the sheep, feed them; but 
" Simon, son of Jonas, lovest thou ME . . . . feed my 
sheep, feed my lambs." Nothing short of real, abiding, 
practical association with the living Head, the source 
of all supply, will maintain the child of God, or the 
servant of Christ, in the place of happy, spiritual 
service, testimony, and worship. Love to the person 
of Christ should be the spring of everything. " For 
the love of Christ constraineth us." And when He 
fills the eye as the object of its delight, and the heart, 
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as its eternal rest and joy, it is natural and easy t o 

walk with Him, and to labour for Him. But, on the 

other hand, if the world fill the heart, as its desired 

portion, there will be walking with the world, and la

bouring for it. Oh! how truly sad it is to see " holy 

brethren, partakers of the heavenly calling," going on 

heartily with the world, and governed by its principles. 

Surely heavenly men ought to be governed by hea- \ 

venly principles, whether in the family or in business. \ 

, We can never be really looking for the Lord's coming, 

if we are unduly engrossed with this present evil 

world. And oh! it is but " A LITTLE WHILE," and 

our Lord shall come. The morning star will soon ap

pear. The shadows of the long dark night of His 

absence will soon flee away, and then we shall be 

caught up together in clouds to meet Him in the air, 

" and so shall we ever be with the Lord . " 

Till then may our hearts be kept before G-od, in 

abiding expectation of " H i s SON FROM HEAVEK." 

A. M. 

" It is interesting to look at this entire subject of the ark 
and deluge, in connexion with that most important and 
deeply significant ordinance of baptism. A truly baptized \ 
person, that is, one who, as the apostle says, ' obeys from j j 
the heart that type of doctrine to which he is delivered,' is • '• 
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one who has passed from the old world into the new, in 
spirit and principle, and by faith. The water rolls over 
his person, signifying that his old man is buried, that his 
place in nature is ignored—that his old nature is entirely 
set aside; in short, that he is a dead man. When he is 
plunged beneath the water, expression is given to the fact 
that his name, place, and existence, in nature, are put 
out of sight; that the flesh, with all that pertained 
thereto, its sins, its iniquities, its liabilities, is buried 
in the grave of Christ, and can never again come into 
God's sight. Again, when he rises up out of the water, 
expression is given to the truth that he only comes 
up as the possessor of a new life, even the resur
rection life of Christ. If Christ had not been raised from 
the dead, the believer could not come up out of the water, 
but should remain buried beneath its surface, as the simple 
expression of the place which righteously belongs to nature. 
But, inasmuch as Christ rose from the dead, in the power of 
a new life, having entirely put away our sins, we also come 
up out of the water; and, in so doing, set forth the fact 
that we are put, by the grace of God, and through the 
death of Christ, in full possession of a new life, to which 
divine righteousness inseparably attaches. ' We are buried 
with him, by baptism, into death; that like as Christ was 
raised up from the dead by the glory of the Father, even 
so we also should walk in newness of life.* (See Rom. vi and 
Col. ii passim, Comp. also 1 Pet. in, 18—22.) All this 
makes the institution of baptism one of immense import
ance, and pregnant with meaning.1'—Notes on the Book of 
Genesis, pp. 95, 96, 
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" In the matter of baptism, as in many other things, we 
are in danger of running into extremes. There are some 
who make it an indispensable term of communion; while 
there are others who cast it entirely aside. Both are wrong. 
The path of the obedient disciple lies between the two ex- , « 
tremes. Such an one will neither make too much nor too 
little of the ordinance. He will assign to it the place which 
it gets in the New Testament* It is perfectly evident that 
water baptism ought not to be made a term of communion, 
nor a centre of union; but it is equally evident that believers 
ought to be baptized. If the question be asked, ' Why 
make so much of baptism ?' It may, with equal force, be 
asked, 'Why make so little of i t ? ' Assuredly, baptism 
does not get an undue place in scripture; yet, it gets some 
place. When Paul thanks God that he baptized none of 
the Corinthians, save Crispus and Gaius, &c, it is not for 
the purpose of making little of baptism; but simply, as he 
says, ' lest any should say, I baptized in my own name.' 
He does not so much as hint that the ordinance might or 
ought to be dispensed with, even upon the elevated ground 
which his apostleship occupied. Is there any divine autho
rity for setting water baptism aside? If so, nothing is 
easier than to produce it. Some say the twelve apostles 
were never baptized. Well, suppose this were the case, we 
know that Paul was baptized; and he it is who says, ' be 
ye followers of me.' Again, it is objected, that the thief 
on the cross was never baptized; but, in one sense, his case 
was perfectly unique; and, moreover, we must bear in 
mind that the conversion of the thief and the call of the 
twelve were both previous to the baptism of the Holy j 
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Ghost, on the day of pentecost, and also previous to the 
setting up of water baptism upon the advanced ground 
which it occupies in the Acts and Epistles. This fact 
would, in my judgment, completely nullify the objection 
on the ground of the twelve apostles, and the thief on the 
cross. Indeed, were there any force therein, it should have 
had its application throughout the Acts of the Apostles. If 
the case of the twelve or that of the thief were to be a 
model for us, why not for the early Christians also ? Why 
did not Peter say to the house of Cornelius, * inasmuch as I 
have not been baptized myself, there is no need for your 
being baptized either ?' And why did not Paul say to the 
Philippian gaoler, ' inasmuch as the thief on the cross never 
submitted to the ordinance of water baptism, I see no need 
of your submitting to it either?' The answer is perfectly 
obvious. The risen Master had commanded His servants 
to baptize. He had linked faith and baptism inseparably 
together; and hence, the apostle felt that what He had 
joined together they could not put asunder. The whole 
matter is as clear and satisfactory as possible to a simple 
mind and an obedient heart; and it should be a serious 
question with all who set baptism aside, how far they are 
right in so doing—not only right in reference to the teach
ing of scripture, but also in the general moral condition of 
their souls. Let them take care that they are not shrink
ing even from the little bit of the cross involved in sub
mitting to water baptism. 

" Baptism is not an iron law, but a holy privilege; not an 
unmeaning ceremony, but a deeply significant institution, 
setting forth, impressively, the believer's union with Christ 
in death and resurrection." 
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" But I am inclined to think, that this feeling in 
reference to ministry, is intimately connected with a 
deep, personal longing after more profound, rich, abid
ing communion with the PERSON" OF CHRIST, 
by the power of the Holy Ghost Nothing is 
of any vaiue that does not spring from personal love to, 
and communion with, Christ Himself. We may have 
scripture at our finger ends; we may be able to preach 
with remarkable fluency, a fluency which unpractised 
spirits may easily enough mistake for l power;' but 
oh! if our hearts are not drinking deeply at the 
fountain head—if they are not enlivened and in
vigorated by the realization of the love of Christ, it will 
all end in mere flash and smoke. I have learnt . . . . 
to be increasingly dissatisfied with everything, whe
ther in myself or others, short of abiding, real, deep, 
divinely inwrought communion with, and conformity 
to, the blessed Master. Crotchets I despise; mere 
opinions I dread; controversy I shrink from ; all isms 
I esteem as utterly worthless. But I long to 
know more of His own precious person, His work, 
and His glory. And, then, oh! to live for Him; 
to labour, testify, preach, and pray, and all for Christy 
and by the working of His grace in our hearts." 
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